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Passover is celebrated best by talking, asking, answering, debating, wondering about,
and exploring the many themes, texts, and ritual symbols of the seder.

Prepare your seder celebration in advance of your family and friend's arrival. Think about
who will be present with you. What ideas and activities will best interest and engage
them? How can you join in retelling the story of our people's exodus from Egypt?

Before the seder, read through the pages of this Haggadah Handbook to identify which
invitations, Insights, and Inquiries you want to use. For whatever Haggadah you and
your seder participants will have at your places, the materials in this guide will augment
and enrich your seder celebration.

Haggadah Hineni: A Personal Participation Passover Haggadah is a basic seder service
you can use around your seder table along with your selections from this guide.

Plan for more talking than reading, more conversation than recitation. Keep everyone
comfortable. Decide how long your seder will last and inform your guests, as well as
those who will be serving the meal.

At a minimum, a Passover Seder should include blessings over wine and all the various
seder foods. Be sure to mention the Pesah, Matzah, and Maror. Be sure to take a few
minutes to tell and discuss the Exodus story. Ask the Four Questions. Ask our own
questions. Remember the Ten Plagues. Talk about something relevant and personal to
you and your guests. Enjoy a delicious holiday meal. Find the afikomen and welcome the
Prophet Elijah.

The seder can be an immersive educational experience for all participants. Be sure to
focus on the needs of your family and friends at the table with you. Enjoy a Happy
Passover and meaningful seder celebration!

Hag Sameah חג שמח - 
Rabbi Ron Shulman
Passover 2026 | 5786
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Haggadah Handbook “Hineni – י נִ נֵ Here I Am” is a guide for facilitating הִ
personal participation at your Passover Seder. Use this resource to create a

“talking seder” in which you, your family, and friends tell the story and
message of Passover through active discussion and engagement.

INTRODUCTION



Is your seder gathering a reading session? Do participants around your table sit with
their heads buried in a book, reading and following along? It doesn’t sound like a very
nice dinner party to me. When I dine with my family and friends, it’s the conversation
and interaction, the discussion and debate that I enjoy most. We don’t get together and
then read to one another.

This is an example of what shouldn’t be different on Passover. The word Haggadah
means telling. We need a Haggadah at our seder tables as a foundation. We use the
words to recite the various blessings. We want to follow the prescribed order of the
evening’s ritual and celebration. We want to remember our history and learn something
new together from the interpretations and texts. But the focus of our sedarim ought to
be conversation and interaction between those present.

At most every seder someone is present who can explain the symbols. In some form, all
of us know the exodus story. We can wonder about and answer our children’s questions
without having to read a text. Then we can refer to the Haggadah for more information
and insight when we need it.

Prepare a talking seder. It’s not hard to do. Generate questions for discussion that
reflect Passover’s themes in current events and personal circumstances. Connect the
ritual customs to personal memories and experiences. Ask relatives and friends to think
creatively about one part of the seder in advance. Actively engage children with various
activities and materials.

Preparing a meaningful seder is one of the most important things we can do before
Passover. Use this Haggadah Handbook as a resource and guide, thinking about who
will be present at your table, how you may tell the story of our ancestors’ exodus from
Egypt and, most of all, bring your thoughts and reactions to what you are celebrating. A
talking seder can be the most meaningful dinner party you enjoy each year.

Insight
The word Haggadah means “telling.” As the Children of Israel were freed from
Egyptian bondage, God commanded them to eat matzah, unleavened bread. This act
serves as a remembrance of the very moment of their redemption.

נךָ בִ תָּ לְ  גָדְ V’higad’ta l’vin-kha, “And you shall tell your children on that day, ‘It is וְהִ
because of what the Eternal God did for me when I went free from Egypt.’” (Exodus
13:8)

From this Torah verse Jewish tradition derives the mitzvah of telling the exodus story
each year. Our sacred privilege is to speak of our people’s master story and its meaning
for all time.

A TALKING SEDER
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On Passover there are no shortage of questions on our minds: complicated questions,
difficult questions, questions of morality and justice, questions of war and peace, and
questions about Jewish identity and meaning.

On the one hand, our seder tables are an ideal setting to explore these and other
questions. On the other hand, if the seder becomes only about current events and our
emotional responses to them, we may leave our celebrations no wiser, and possibly even
more aggravated.

The ability to question is the mark of a free person. We tell the story of our people’s
liberation from slavery by asking and answering one another’s questions about what we
are doing and why. As you plan your seder, think about the questions you would like to
explore about the seder’s symbols, about Passover itself, about Judaism and Jewish life,
and about the tumultuous days in which we are living.

However tentative our answers may be, the act of questioning itself pushes us to think
more deeply, to consider other perspectives, and to remain open to wonder. What’s the
old joke? How does a Jew answer a question? With another question. Because if things
were truly clear, obvious, and easy, the work required to sustain and create a world of
freedom and justice would not be so difficult to discuss, or to achieve.

The most famous seder question is Mah Nishtanah, why is this night different from all
other nights? But it is not the most important question we ask at seder. After all, everyone
already knows the answer. It's scripted in the Haggadah and we ask it every year.

I think the most important question we can ask at the seder is the one posed by both the
wise and the wicked children in the Haggadah.

In the Passover story, the Israelites spread the blood of the Passover lamb on the
doorposts of their homes, marking themselves as a people about to leave bondage
behind. The Torah anticipates a future moment when it tells us: “When your children ask
you, ‘What does this service mean to you?’ you shall say, ‘It is the Passover sacrifice
because the Eternal God passed over the houses of the Israelites…’”

But the children are asking about a ritual that will never again need to be performed. The
blood on the doorposts marked that one singular night of departure. So the question
cannot really be about the ritual itself. It must be about something deeper.

The Haggadah imagines that one child asks the question as a challenge and another out of
curiosity. But in truth they are asking the same thing: What is this all about? What does it
mean? And that is the question we must answer at the seder. The children are not asking
about an ancient moment long past. They are asking whether this story still speaks to us, 

SEDER QUESTIONS
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whether it shapes the way we live, the way we treat others, and the kind of world we
hope to build.
 
What does it mean to be a member of the Jewish people carrying these questions into
the world at a fraught and complicated time? These are not simple questions. They are
not light questions, and they do not come with official answers. They are open-ended
questions. Questions that demand reflection, conversation, and moral imagination.
 
Only by wrestling with these questions of meaning can we form thoughtful responses to
the events unfolding around us. Our views about the world cannot come first. They grow
out of something deeper. Our understanding of who we are and what we seek for our
families, our people, and our society.
 
Perhaps that is why the seder begins with questions and never truly ends them. The
freedom we celebrate on Passover is not only the freedom from bondage long ago. It is
the freedom, and the responsibility, to ask, to wonder, and to keep searching for
meaning together. 
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Invitation
The word seder means “order.” Here is the order your seder will follow. There are 15
steps to a traditional seder, grouped into four sections. For most seder steps you will
find Invitations, Insights, and Inquiries to enrich your seder experience and elaborate
on its meaning. Use your discretion and select those suggestions and ideas for
enhancing your personal participation talking seder.

SEDER - ORDER OF
CELEBRATION

CELEBRATION
שׁ .1  דֵּ Kadesh...we celebrate Passover with the First Cup of Wine, page 6 קַ
ץ .2  חַ Urhatz...a symbolic ritual hand washing, page 7 וּרְ
ס .3  פַּ  רְ כַּ  Karpas...a springtime appetizer, page 7
ץ .4  Yahatz...breaking the middle matzah, preparing the afikomen, page 7 יַחַ

REMEMBRANCE
יד .5  גִּ MAGGID...telling the story of Exodus, page 10 מַ
    5a. א מָ חְ א לַ HaLahma...defining matzah and our meal's purpose, page 11  הָ
    5b. The Four Questions...among many others! page 12
    5c.  ּיִינו ים הָ דִ בָ Avadim Hayinu...physical oppression, page 26 עֲ
    5d. The Four Children...and their parents, page 29
    5e. ה לָּ חִ תְּ Mithilah...spiritual denigration, page 33 מִ
    5f. The Ten Plagues...learning the meaning of freedom, page 35
    5g. ּיֵּנו  Dayenu...our popular song of appreciation, page 38  דַּ
    5h. ל יאֵ לִ ן גַּמְ בָּ Rabban Gamliel...Passover's special symbols, page 40 רַ
    5i. י נִ שֵׁ Hallel and Kiddush...the Second Cup of Wine, page 41 כּוֹס 

FEASTING
ה .6  צָ חְ Rohtzah...ritual hand washing before the meal, page 42   רָ
ה .7  צָּ יא מַ Motzi - Matzah...tasting unleavened bread to begin our feast, page 42 מוֹצִ
רוֹר .8  Maror...the Bitter Herbs remind us of slavery's taste, page 42    מָ
ךְ .9  Korekh...Pesah - a symbolic sandwich of matzah & maror, page 42  כּוֹרֵ
ךְ .10  ן עוֹרֵ חָ לְ שֻׁ   SHULHAN OREKH...DINNER is served!  Enjoy! Page 42
פוּן .11  Tzafun...concluding our meal with the afikomen, if we can find it! Page 43 צָ

PRAISE
ךְ .12  רֵ Barekh...Blessings after our meal and then the Third Cup of Wine, page 44    בָּ
 13. The Cup of Elijah...we welcome the Prophet Elijah's spirit, page 44
ל .14  לֵּ Hallel...Psalms of praise, plus our favorite Passover songs, page 45    הַ
ה .15  צָ רְ Nirtzah...with the Fourth Cup of Wine our seder concludes, page 46  נִ

ר דֶ סֵ
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Invitation
Offer to pour wine or grape juice into someone else’s cup. In turn, each one of us is
served by, and helps to serve, another. As we do this, let’s think together. 

Inquiry
How is this simple gesture a symbol of both our being salves and free people?

Answer: We enjoy the luxury of being served by another. We respond to someone
else’s bidding as their servant. It is a symbolic way for us in our freedom and
comfort to enter into the story we tell at the seder.

Insights
Why will we drink Four Cups of Wine at our Seder?
Our tradition offers two different answers. In the Babylonian Talmud we read that
our four cups correspond to the four expressions of God's deliverance in Exodus
6:6-7. 

"Say, therefore to the Israelite people: I am the Eternal God. I will free you from
the labors of the Egyptians and deliver you from their bondage. I will redeem you
with an outstretched arm and through extraordinary plagues. And I will take you to
be My people, and I will be your God."

But in the Jerusalem Talmud, we learn that our four cups correspond to the four
cups mentioned in the butler's dream and Joseph's interpretation of it when they
were both in prison in the narrative of Genesis 40:11-13. 

“Pharaoh's cup was in my hand, and I took the grapes, pressed them into
Pharaoh's cup, and placed the cup in Pharaoh's hand.” Joseph said to him, “In
three days Pharaoh will pardon you and restore you to your post. You will place
Pharaoh's cup in his hand.”

CELEBRATION
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Seder Step 1: ׁקדש Kadesh... we celebrate Passover with
the First Cup of Wine



Inquiry
What does each of these answers suggest to us about the symbolism of the
Four Cups of wine we will drink during our seder?

Answer: The first midrash reflects the end of the story. It imagines how God
redeemed the Children of Israel from Egypt. The second midrash looks back at
the beginning of our ancestors’ enslavement in Egypt. Joseph was sold into
slavery. He spent time in prison. He interpreted dreams and rose to be viceroy
over all of Egypt. He managed provisions during a time of famine. Joseph’s
father, Jacob, and his brothers migrated down to Egypt for food.

Invitation
At this point, the leader symbolically washes their hands without reciting a
b’rakhah. This represents sincerity and the end of our preparations before the
seder. If everyone at the table wishes to wash, pass a bowl and cup of water
around the table. Consider asking those around the table how they prepared for
this celebration.

Invitation
Smell the fresh flowers on your table. Enjoy the fragrance of springtime!

Dip a spring vegetable in salt water. The salt water suggests the tears of the
Israelite slaves and impoverished people everywhere. The act of dipping
represents the elegance of hor d’oeuvres at our holiday table.

Serve an appetizer course to tide everyone over until dinner so hunger pangs
don’t encroach on your discussions and engagement with one another. (This can
be a vegetable platter, salsa or guacamole dips, salads, Gefilte Fish, or any
other non-meat no matzah snack.)

Inquiry
Why are there three "official" sheets of matzah?
Why do we break the middle one?
       By breaking the middle matzah we get four pieces.
       What can a fourth matzah represent?
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Seder Step 2: ורחץ Urhatz...a symbolic ritual 
hand washing

Seder Step 3: כרפס Karpas...
a springtime appetizer

Seder Step 4: יחץ Yahatz...breaking the middle
matzah, preparing the afikomen



Here’s a technical answer. The first two replace the hallah bread we eat on Shabbat
and holidays. Two loaves represent the double portion of manna God instructed
the Israelites to collect before Shabbat. Over these two pieces of matzah we recite
the blessing, "haMotzi," which is usual custom. The third sheet of matzah is for us
to recite the blessing, "al akhi-lat Matzah," for the eating of matzah. 

Here are some more meaningful suggestions. Three represents the past, the
present, and the future all of which we sense in our seder celebration. Three are
our patriarchs Abraham, Isaac, and Jacob. (When we break one and make four
pieces of matzah, we then represent our matriarchs Sarah, Rebekah, Rachel, and
Leah.) Three are the themes of Jewish tradition: either God, Torah, and Israel, or
Creation, Revelation, and Redemption. Three are the identity groups of Jews:
Kohen, Levi, and Israel. What other meanings of three can you identify?

Why do we break the middle one? Here are some thoughts. The Temple was
destroyed and therefore the tribe of Levi is broken, unable to perform their ritual
service. It is in the middle. When someone is broken or hurt they need to be
embraced by those around them. What other ideas can you imagine?

Insight
Early in the seder ritual, we break a piece of matzah, wrap it in a cloth, and hide the
larger portion of it for after our meal. In some of our homes, children steal the
wrapped matzah from the seder leader and wait for a good “prize” to return it. In
other homes, the leader hides the matzah and the children search the house
seeking it and then return it only after receiving their prize.* Everyone knows the
seder can’t conclude until we eat this hidden matzah piece, the afikomen.

More than a fun game for our children, breaking the matzah and hiding the larger
portion carry a poignant symbol. Slaves and those who live in poverty don’t know
when they’ll eat next. They ration what they can, saving more for later rather than
using it all up. They must conserve. They must think about how to sustain their lives
and their families.

Early in the seder we’re re-enacting slavery. After dinner, we’re rejoicing in our
freedom. Even then, in the comfort of our celebration as free people, we know that
more about life is hidden from us than revealed. We, too, must consider how to
sustain our welfare and our values, our health and our loved ones, our community
and our world, unaware of, and preparing for, what may happen next.
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Think about this: It is so easy to break things, to hurt or damage the fragile feelings
of others. Isn't the challenge of freedom to repair what is broken, to piece together
the fragile fragments of our own relationships and society?

We are free, but we remember when we were slaves. We are whole, but we recall
those who are broken. The larger part of the matzah is hidden as a symbol that we
hope the future will be greater than the past, tomorrow’s Passover greater than
yesterday’s Exodus.

*A Word About Prizes 
In some homes, children attempt to steal the afikomen and negotiate for a prize
later in the evening when it is needed. In other homes, the leader finds a moment
to leave the table and hide the afikomen, later asking children and other seder
participants to search for it. Again, the one who finds it may negotiate for a prize. 

Still other people, especially if no children are present, don’t hide the afikomen.
Instead, they play a guessing game, asking the leader where in the Exodus story he
or she has placed the afikomen.

It is fun and proper to encourage our children to participate in “stealing” or finding
the afikomen. Their reward, however, should be something consistent with our
holiday celebration. 

Simple toys, games, puzzles, or books that encourage questions, thought, and
involvement with others are appropriate. The promise of a family activity or the
chance to enjoy a new responsibility and special privilege are appropriate. Money
or expensive gifts seem inconsistent with the symbol of a slave’s hidden provisions
and the meager possessions of the Israelites whom we remember tonight.
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Invitation
Here are some things to think about with your guests during your seder. (Select
one or two as appropriate to who’s sitting around your seder table.)
1. What issue of freedom in today's news most concerns you? 
                 Please lead a brief discussion.
2. What popular song, film, or other item best represents the ideas of Passover to
you? 
                 Please share your choice.                     
3. Imagine that someone were sitting outside, watching your Seder.
                 How would you explain to them what you are doing 
                 and what it means to you?
4. Tell about someone you admire whose life reflects some of Passover's ideals.
5. Is it the first time a guest is attending your Seder?
                Go around the room and tell stories of the earliest, fondest, or funniest     
                seder memories you have.

Insights
It is now time to tell our people’s story of redemption. Many people are surprised
to discover the actual story of the Exodus is not published in the Haggadah.
Instead, the Haggadah is a collection of rabbinic midrashim (interpretations and
legends).

More than 1,800 years ago, the rabbis of the Mishnah began recounting the story
of Israel’s freedom from Egyptian bondage by expounding on the Exodus story as
told in Chapter 12 of the Book of Exodus and Chapter 26 of the Book of
Deuteronomy. The result of this process continued through the generations and
the rabbis’ teachings were compiled into the Haggadah we use.

The Passover Haggadah is a resource and prompt for us as we celebrate tonight.
Many of us here can explain the symbols on our table. In some form, all of us know
the Exodus story. We can wonder about and answer our children’s questions and
refer to the Haggadah for more information and insight when we need it.

REMEMBRANCE
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Invitation
Remember this important verse from the Torah, Leviticus 19:34. “The stranger who
resides with you shall be to you as one of your citizens; you shall love the stranger
as yourself, for you were strangers in the land of Egypt: I the Eternal am your God."

Inquiry
What is the meaning of eating matzah on Passover? Why is it a symbol of slavery?
How can it also be a symbol of our freedom? What have we done to demonstrate
that we take this ideal of caring, sharing, and hospitality seriously?

Answer: Eating our matzah tonight and this week, pausing from our routines, we
act to attach our personal lives and concerns to the grand and potent moral
principles for which God brought our ancestors out of Egypt. Tonight, and
throughout this festival week, the foods we eat and the springtime visions we
dream are all about freedom, goodness, and human dignity.

Insight
On Passover, the food we eat teaches us to pay proper attention to every person
we meet. Matzah symbolizes freedom and human dignity. Matzah represents
goodness and truth. It is made of any grain that can ferment, become hametz:
wheat, rye, oats, barley, or spelt. On Passover, hametz, fermented grains and
foods, suggests human arrogance and injustice. Of course, grain is not honest or
unjust, good or bad. We are. That’s why limiting ourselves to the pure, unleavened
grains of matzah we eat on Passover reminds us to live for and to do good, to open
ourselves to others, to form relationships and honor every person.

Reenacting the experience of our Biblical ancestors, we look to the simple and lowly
fare of the slave. Slaves eat matzah. Slaves live the humblest of lives. In contrast, the
taskmaster exalts himself and believes that others must do his bidding. Insensitive to
others, the Pharaoh’s is a lavish style of food and life.

The freedom and equality we seek for all people requires humility, not arrogance. We
wish not to live as people serving our own wills. Fermented grain implies personal and
social excess. Unleavened bread suggests modesty. Passover teaches us that human
arrogance is held in check by awareness of existence beyond ourselves. The change we
make from hametz to matzah symbolizes that our efforts in life are in service of God and
the values of God’s presence in our world.
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Matzah was there from the beginning to the end. It was not only the dough which
our ancestors did not have time to let rise as they left Egypt, but the bread of
affliction which they ate as slaves. Matzah, the bread of slaves, became the
sustenance of a free people.

Invitation
Matzah has two different, even opposed, symbolisms. At the beginning of the
seder we call it “the bread of affliction.” But at the end of our seder ritual, we
describe it as “the bread of freedom” which our ancestors ate when they were
leaving Egypt. 

How do we transform the bread of affliction into the bread of freedom? By
preparing for our holiday. By removing leavened foods and bringing in matzah. By
planning our seder guest lists, menus, and discussions. By sharing with others.

When we share our bread with others, when we share the meanings we find in our
identities as Jews, we step away from affliction toward freedom.

We share our bread by reaching out to others. Helping the needy. Feeding the
hungry. Being a companion to those who are lonely. Bringing God’s presence into
the world by our caring and kindness.

Go around the seder table and discuss what acts of loving-kindness and social
service efforts participants have made since last Passover.

Invitation
The ability to question is the mark of a free person. We tell the story of our
people’s freedom from slavery by asking and answering each other’s questions
about what we are doing and why. What questions would you like to ask tonight?
Encourage your seder guests to ask questions at any time during the Seder.
See what discussions ensue.

Inquiry
Why does the seder provide us these Four Questions to ask in addition to our own?
What other seder questions would you like to ask and discuss?
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Invitation
Consider discussing these challenging questions:

1.Why do people dislike or disrespect people who are different than they are? 
2.Why does someone else’s different behavior bother them/us?
3.Are you more or less free this year than last year? 
4.What aspect of your personal, social, or religious freedom do you take for

granted?

Four more questions to ponder because at the seder our people’s history becomes
personal.

1.What is our personal accountability to this story and to the Jewish people?
2.What do we do on behalf of people who are not free today? 
3.As individuals who were once slaves to Pharaoh in Egypt, what, if any, are our

moral and religious responsibilities for other peoples’ human dignity? 
4.What, if any, is our responsibility toward immigrants and refugees because of

our story?

Inquiry
The Four Questions aren’t really questions at all! They are four statements about
how different tonight’s celebration is for all of us. Passover is about much more
than dipping, reclining, or even eating matzah. Have the youngest seder
participant, together with the oldest or with everyone who wishes to, ask the Four
Questions. No person's question, and certainly no child's question, should go
unanswered. Take a moment and answer the four questions and any others that
have been asked. 

The four scripted questions come from the Mishnah, dated from 220 C.E. The
rabbis who created the Passover Seder sought to use symbolic foods to rouse their
children’s curiosities. 

After unusual foods were eaten or unusual customs were performed, children were
encouraged to ask about them. Back then, seder participants ate their full dinner
before the discussion. These questions make sense in that order. At our seder, they
actually come before we do the things they refer to. The Four Questions in our
Haggadah are intended to spark other questions, to be examples of how we might
conduct the seder. Since they were published, it became customary to ask them.

Answers to The Four Questions 
1.We eat only matzah to honor the Exodus story, and because God commands us

in Torah not to eat hametz, leavened foods. Matzah is what our ancestors ate
during the years of slavery and in the drama of the Exodus.
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   2. We eat bitter herbs to ingest the sensation of bitterness. We try to empathize  
       with the experience of slavery.
   3. We dip twice tonight to be sensitive to the slaves’ experiences. Salt water  
       represents their tears. Haroset represents the mortar of the bricks they were 
       forced to make. When we dip the maror, bitter herb, into the haroset we taste 
       something "bittersweet." In the sweetness of freedom, we remember the 
       bitterness of oppression.
   4. We recline as free people who rejoice in our comfort. We are grateful for the 
       lives and experiences of those who came before us whose more difficult 
       experiences make possible our lives today. 

Insight
The seder is modeled after a first century Roman Symposium during which diners
reclined as they ate four courses, drank four cups of wine, debated important
topics, and were entertained by others. The ancient rabbis adapted this symposium
style of meal and gathering as the setting for celebrating Passover.

Invitation
Go around the table and ask each person to tell a small portion of the story of the
Exodus, with the next person adding to what was said before their turn. (Keep a
book of the Torah or a copy of Exodus Chapter 12 nearby for details.)

[I] First, relevant chapters from Torah: Exodus 12,13, and Deuteronomy 6 are found on
pages 14 through 20. Read or highlight verses from these texts to recall the “original”
story. (You will notice underlined both the key memories most of us know, and the
source questions for The Four Children – see page 29.)

[II] Second, verses that reflect key moments of the Exodus narrative from throughout
the Torah are found on pages 20 through 25. You may wish to discuss and remember
some (or all) of these as guides to telling the Exodus story more fully. (You may wish to
refer to the Torah for understanding the context of each of these vignettes.)

[I] The Passover Story

Exodus Chapter 12
אמֹֽר׃  יִם לֵ רַ֖  צְ ץ מִ אֶ֥רֶ  ן בְּ רֹ֔ הֲ אֶֽל־אַ שֶׁ֣ה וְ  ל־מֹ ה֙ אֶ ר יְהֹוָ יֹּ֤אמֶ  וַ

The Eternal God said to Moses and Aaron in the land of Egypt: 
נָֽה׃   שָּׁ   שֵׁ֖י הַ   דְ חׇ ם לְ כֶ֔ א֙ לָ וּ ן ה שׁ֥וֹ א שִׁ֑ים רִ   דָ כֶ֖ם רֹ֣אשׁ חֳ  זֶּ֛ה לָ   שׁ הַ חֹ֧דֶ  הַ

This month shall mark the beginning of the months; it shall be the first of the months of
the year for you. 

בָּֽיִת׃   שֶׂ֥ה לַ בֹ֖ת  ית־אָ בֵ שֶׂ֥ה לְ אִ֛ישׁ  הֶ֗ם   וּ לָ ח֣  יִקְ זֶּ֑ה וְ   שׁ הַ חֹ֣דֶ  שֹׂ֖ר לַ עָ ר בֶּ אמֹ֔ ל֙ לֵ  אֵ רָ דַ֤ת יִשְׂ  ל־עֲ אֶֽל־כׇּ וּ  ר֗  בְּ דַּ
Speak to the community leadership of Israel and say that on the tenth of this month
each of them shall take a lamb to a family, a lamb to a household. 
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ל־ וּ עַ  כֹ֖סּ תָּ וֹ  ל֔ כְ פִ֣י אׇ  אִ֚ישׁ לְ שֹׁ֑ת   פָ סַ֣ת נְ  כְ מִ ית֖וֹ בְּ ל־בֵּ רֹ֥ב אֶ קָּ נ֛וֹ הַ  כֵ שְׁ וּ קַ֣ח ה֗וּא   ה֒ וְלָ  שֶּׂ  י֣וֹת מִ  הְ בַּ֘יִת֮ מִ  עַ֣ט הַ  ם־יִמְ וְאִ
שֶּֽׂה׃    הַ

But if the household is too small for a lamb, let it share one with a neighbor who dwells
nearby, in proportion to the number of persons: you shall contribute for the lamb
according to what each household will eat. 

וּ׃ קָּֽח  זִּ֖ים תִּ   עִ ן־הָ וּמִ שִׂ֥ים   בָ כְּ ן־הַ כֶ֑ם מִ יֶ֣ה לָ  נָ֖ה יִהְ  שָׁ ן־ כָ֥ר בֶּ מִ֛ים זָ  שֶׂ֥ה תָ
Your lamb shall be without blemish, a yearling male; you may take it from the sheep or
from the goats. 

בָּֽיִם׃   רְ עַ בֵּ֥ין הָ אֵ֖ל   רָ ת־יִשְׂ דַֽ  הַ֥ל עֲ  כֹּ֛ל קְ  ת֗וֹ  וּ אֹ ט֣  חֲ שָׁ זֶּ֑ה וְ   שׁ הַ חֹ֣דֶ  י֖וֹם לַ שָׂ֛ר   עָ֥ה עָ  בָּ רְ עַ֣ד אַ ת  רֶ מֶ֔ שְׁ  מִ ם֙ לְ  יָ֤ה לָכֶ  וְהָ
You shall keep watch over it until the fourteenth day of this month; and all the assembled
congregation of the Israelites shall slaughter it at twilight. 

הֶֽם׃   וּ אֹת֖וֹ בָּ  ל֥ ר־יֹאכְ שֶׁ  ים אֲ תִּ֔ בָּ֣  עַ֚ל הַ ק֑וֹף  שְׁ  מַּ  ל־הַ וּזֹ֖ת וְעַ ז מְּ תֵּ֥י הַ   שְׁ ל־ וּ עַ נ֛  נָ֥תְ  ם וְ דָּ֔  ן־הַ וּ֙ מִ ח קְ וְלָֽ
They shall take some of the blood and put it on the two doorposts and the lintel of the
houses in which they are to eat it. 

וּ׃  ה לֻֽ ים יֹאכְ רִ֖ רֹ ל־מְ וֹת עַ צּ֔ וּמַ אֵ֣שׁ  י־ לִ זֶּ֑ה צְ   ה הַ לַּ֣יְלָ  שָׂ֖ר בַּ  בָּ ת־הַ וּ אֶ  ל֥ כְ וְאָ
They shall eat the flesh that same night; they shall eat it roasted over the fire, with
unleavened bread and with bitter herbs. 

׃  בּֽוֹ  רְ ל־קִ עָ֖יו וְעַ  רָ ל־כְּ שׁ֥וֹ עַ שׁ רֹא י־אֵ֔ לִ ם־צְ כִּ֣י אִ מָּ֑יִם    שָּׁ֖ל בַּ    בֻ שֵׁ֥ל מְ   וּבָ א  וּ֙ נָ֔  מֶּ֙נּ   וּ מִ  ל֤ תֹּאכְ ל־ אַ
Do not eat any of it raw, or cooked in any way with water, but roasted - head, legs, and
entrails - over the fire. 

וּ׃  פ רֹֽ שְׂ אֵ֥שׁ תִּ  ר בָּ בֹּ֖קֶ ד־ וּ עַ  מֶּ֛נּ   תָ֥ר מִ נֹּ  ר וְהַ בֹּ֑קֶ  ד־ וּ עַ  מֶּ֖נּ   וּ מִ תִ֥יר לֹא־תוֹ וְ
You shall not leave any of it over until morning; if any of it is left until morning, you shall
burn it. 

ח ה֖וּא פֶּ֥סַ  ן  וֹ ז֔ פָּ  חִ וֹ֙ בְּ תֶּ֤ם אֹת   לְ כַ כֶ֑ם וַאֲ  יֶדְ כֶ֖ם בְּ  לְ קֶּ וּמַ ם  יכֶ֔ לֵ גְ רַ ם֙ בְּ  יכֶ לֵ נַֽעֲ ים  רִ֔ גֻ כֶ֣ם חֲ נֵי תְ וֹ֒ מׇ וּ אֹת  ל֣ תֹּאכְ ה֮  כָ֘כָ וְ
וָֽה׃  יהֹ לַ

This is how you shall eat it: your loins girded, your sandals on your feet, and your staff in
your hand; and you shall eat it hurriedly: it is a Passover offering to the Eternal God. 

רַ֛יִם  צְ הֵ֥י מִ לֹ  ל־אֱ כׇ וּבְ מָ֑ה   הֵ ד־בְּ דָ֖ם וְעַ  אָ יִם מֵ רַ֔  צְ ץ מִ אֶ֣רֶ  ר֙ בְּ  כוֹ ל־בְּ תִ֤י כׇ י כֵּ  ה֒ וְהִ זֶּ  ה הַ לַּ֣יְלָ  יִם֮ בַּ רַ֘  צְ ץ־מִ אֶֽרֶ  תִּ֣י בְ  רְ בַ וְעָ
וָֽה׃  נִ֥י יְהֹ  טִ֖ים אֲ  פָ שְׁ שֶׂ֥ה   אֶֽעֱ

For that night I will go through the land of Egypt and strike down every male first-born in
the land of Egypt, both human and beast; and I will mete out punishments to all the gods
of Egypt, I the Eternal God. 

ף֙ נֶ֙גֶ כֶ֥ם   יֶ֨ה בָ  יִֽהְ א־ לֹֽ כֶ֑ם וְ לֵ תִּ֖י עֲ  חְ סַ וּפָ ם  דָּ֔  ת־הַ י֙ אֶ  אִ֙יתִ  ם וְרָ שָׁ֔ תֶּ֣ם    שֶׁ֣ר אַ   ם֙ אֲ י תִּ בָּ עַ֤ל הַ אֹ֗ת   כֶ֜ם לְ דָּ֨ם לָ  יָה֩ הַ וְהָ
יִם׃  רָֽ  צְ ץ מִ אֶ֥רֶ  תִ֖י בְּ כֹּ  הַ ית בְּ חִ֔ שְׁ  מַ לְ

And the blood on the houses where you are staying shall be a sign for you: when I see the
blood I will pass over you, so that no plague will destroy you when I strike the land of
Egypt. 

וּ׃  גֻּֽה   חׇ ם תְּ קַּ֥ת עוֹלָ֖  ם חֻ יכֶ֔ דֹרֹ֣תֵ וָ֑ה לְ יהֹ חַ֣ג לַֽ תֶ֥ם אֹת֖וֹ  גֹּ  ן וְחַ וֹ ר֔ כָּ  זִ ם֙ לְ  זֶּ֤ה לָכֶ   יּ֨וֹם הַ   יָה֩ הַ וְהָ
This day shall be to you one of remembrance: you shall celebrate it as a festival to the
Eternal God throughout the ages; you shall celebrate it as an institution for all time. 

שׁ נֶּ֤פֶ  ה הַ תָ֞ רְ כְ נִ מֵ֗ץ וְ  כֵ֣ל חָ ל־אֹ כִּ֣י ׀ כׇּ כֶ֑ם  י תֵּ  בָּ אֹ֖ר מִ שְּׂ וּ  בִּ֥ית  שְׁ  תַּ ן  וֹ שׁ֔ א רִ יּ֣וֹם הָ   אַ֚ךְ בַּ וּ  ל תֹּאכֵ֔ צּ֣וֹת   ם֙ מַ י עַ֤ת יָמִ  בְ שִׁ
עִֽי׃   בִ שְּׁ   י֥וֹם הַ ד־ שֹׁ֖ן עַ א רִ יּ֥וֹם הָ   ל מִ אֵ֔ רָ יִּשְׂ  א֙ מִ ו הִ הַ

Seven days you shall eat unleavened bread; on the very first day you shall remove leaven
from your houses, for whoever eats leavened bread from the first day to the seventh day,
that person shall be cut off from Israel. 
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כֵ֣ל  שֶׁ֣ר יֵאָ   אַ֚ךְ אֲ ם  הֶ֔ שֶׂ֣ה בָ  לֹא־יֵעָ ה֙   אכָ לָ ל־מְ כֶ֑ם כׇּ יֶ֣ה לָ  שׁ יִהְ קֹ֖דֶ א־ רָ קְ י מִ יעִ֔ בִ שְּׁ   ם֙ הַ יּוֹ  וּבַ שׁ  דֶ א־קֹ֔ רָ קְ ן֙ מִ  וֹ אשׁ רִ יּ֤וֹם הָ   וּבַ
כֶֽם׃   שֶׂ֥ה לָ  וֹ יֵעָ דּ֖ בַ שׁ ה֥וּא לְ פֶ ל־נֶ֔ כׇ לְ

You shall celebrate a sacred occasion on the first day, and a sacred occasion on the
seventh day; no work at all shall be done on them; only what every person is to eat, that
alone may be prepared for you. 
זֶּ֛ה   יּ֥וֹם הַ   ת־הַ ם אֶ תֶּ֞  רְ מַ שְׁ וּ יִם  רָ֑  צְ ץ מִ אֶ֣רֶ  כֶ֖ם מֵ י אוֹתֵ בְ ת־צִ י אֶ צֵ֥אתִ זֶּ֔ה הוֹ  יּ֣וֹם הַ   ם֙ הַ  עֶ֙צֶ  כִּ֗י בְּ ת֒  וֹ צּ מַּ  ת־הַ ם֮ אֶ תֶּ  רְ מַ שְׁ וּ

ם׃  קַּ֥ת עוֹלָֽ  כֶ֖ם חֻ י דֹרֹתֵ לְ
You shall observe the Feast of Unleavened Bread, for on this very day I brought your ranks
out of the land of Egypt; you shall observe this day throughout the ages as an institution
for all time. 

ב׃  עָֽרֶ  שׁ בָּ חֹ֖דֶ רִ֛ים לַ  שְׂ חָ֧ד וְעֶ  אֶ י֣וֹם הָ ד  צֹּ֑ת עַ֠   וּ מַ  ל֖ תֹּאכְ ב  רֶ עֶ֔ שׁ֙ בָּ  חֹ֙דֶ  י֤וֹם לַ שָׂ֨ר   ה֩ עָ עָ בָּ רְ אַ ן בְּ שֹׁ֡ א רִ בָּ
In the first month, from the fourteenth day of the month at evening, you shall eat
unleavened bread until the twenty-first day of the month at evening. 

גֵּ֖ר  ל בַּ אֵ֔ רָ דַ֣ת יִשְׂ  עֲ א֙ מֵ ו הִ שׁ הַ נֶּ֤פֶ  ה הַ תָ֞ רְ כְ נִ ת וְ מֶ֗צֶ  חְ כֵ֣ל מַ ל־אֹ כִּ֣י ׀ כׇּ כֶ֑ם  י תֵּ  בָ צֵ֖א בְּ  מָּ לֹ֥א יִ ר  אֹ֕ ים שְׂ עַ֣ת יָמִ֔  בְ שִׁ
ץ׃  אָֽרֶ  רַ֥ח הָ  זְ אֶ וּבְ

No leaven shall be found in your houses for seven days. For whoever eats what is
leavened, that person - whether a stranger or a citizen of the country - shall be cut off from
the community of Israel. 

צּֽוֹת׃   וּ מַ  ל֖ תֹּאכְ ם  יכֶ֔ בֹ֣תֵ  שְׁ ל֙ מוֹ כֹ וּ בְּ כֵ֑ל לֹ֣א תֹא ת  מֶ֖צֶ  חְ ל־מַ כׇּ
You shall eat nothing leavened; in all your settlements you shall eat unleavened bread. 

ח׃  פָּֽסַ   וּ הַ ט֥  חֲ שַׁ כֶ֖ם וְ י חֹתֵ פְּ  שְׁ  מִ צֹ֛אן לְ כֶ֥ם  וּ לָ ח֨ וּקְ וּ  כ֗  שְׁ מִֽ הֶ֑ם   לֵ ר אֲ יֹּ֣אמֶ  אֵ֖ל וַ  רָ נֵ֥י יִשְׂ  קְ ל־זִ כׇ שֶׁ֛ה לְ  רָ֥א מֹ  יִּקְ וַ
Moses then summoned all the elders of Israel and said to them, “Go, pick out lambs for
your families, and slaughter the Passover offering. 
סָּ֑ף   שֶׁ֣ר בַּ   דָּ֖ם אֲ  ן־הַ וּזֹ֔ת מִ ז מְּ תֵּ֣י הַ   שְׁ ל־ ף֙ וְאֶ  קוֹ שְׁ  מַּ  ל־הַ תֶּ֤ם אֶ   גַּעְ ף֒ וְהִ  סַּ  ר־בַּ שֶׁ  דָּ֣ם אֲ  ם֮ בַּ תֶּ  לְ בַ ז֗וֹב וּטְ  דַּ֣ת אֵ גֻ ם אֲ תֶּ֞  חְ קַ וּלְ

ר׃  בֹּֽקֶ ד־ ית֖וֹ עַ ח־בֵּ פֶּֽתַ   אִ֥ישׁ מִ וּ  א֛ צְ לֹ֥א תֵ תֶּ֗ם    וְאַ
Take a bunch of hyssop, dip it in the blood that is in the basin, and apply some of the
blood that is in the basin to the lintel and to the two doorposts. None of you shall go
outside the door of your house until morning. 
ן֙  תֵּ לֹ֤א יִ ח וְ תַ פֶּ֔  ל־הַ ה֙ עַ סַ֤ח יְהֹוָ  וּפָ זֹ֑ת  וּ ז מְּ תֵּ֣י הַ   שְׁ עַ֖ל  וֹף וְ ק֔ שְׁ  מַּ  ל־הַ ם֙ עַ  דָּ ת־הַ אָ֤ה אֶ  ם֒ וְרָ רַ֒יִ  צְ ת־מִ גֹּ֣ף אֶ   נְ בַ֣ר יְהֹוָה֮ לִ  וְעָ

גֹּֽף׃   נְ כֶ֖ם לִ י תֵּ  ל־בָּ בֹ֥א אֶ  ית לָ חִ֔ שְׁ  מַּ  הַ
For the Eternal God, when going through to smite the Egyptians, will see the blood on the
lintel and the two doorposts, and the Eternal God will pass over the door and not let the
Destroyer enter and smite your home. 

ם׃  ד־עוֹלָֽ נֶ֖יךָ עַ  בָ וּלְ ךָ֥   ק־לְ חׇ זֶּ֑ה לְ   בָ֣ר הַ  דָּ ת־הַ תֶּ֖ם אֶ   רְ מַ שְׁ וּ
“You shall observe this as an institution for all time, for you and for your descendants. 

זֹּֽאת׃   דָ֥ה הַ בֹ עֲ ת־הָ תֶּ֖ם אֶ   רְ מַ שְׁ וּ בֵּ֑ר   שֶׁ֣ר דִּ   אֲ כַּ כֶ֖ם  וָ֛ה לָ תֵּ֧ן יְהֹ  שֶׁ֨ר יִ   ץ אֲ אָ֗רֶ  ל־הָ וּ אֶ בֹ֣א  כִּֽי־תָ יָ֞ה  וְהָ
And when you enter the land that the Eternal God will give you, as promised, you shall
observe this rite. 

כֶֽם׃   זֹּ֖את לָ  דָ֥ה הַ בֹ עֲ מָ֛ה הָ כֶ֑ם  נֵי כֶ֖ם בְּ י לֵ וּ אֲ ר֥ כִּֽי־יֹאמְ יָ֕ה  וְהָ
[1] And when your children ask you, ‘What do you mean by this rite?’ 
צִּ֑יל  וּ הִ תֵּ֣ינ   ת־בָּ יִם וְאֶ רַ֖  צְ ת־מִ פּ֥וֹ אֶ  גְ נׇ יִם בְּ רַ֔  צְ מִ ל֙ בְּ  אֵ רָ נֵֽי־יִשְׂ  תֵּ֤י בְ   ל־בָּ ח עַ סַ֠ פָּ֠ שֶׁ֣ר    יהֹוָ֗ה אֲ ח ה֜וּא לַֽ פֶּ֨סַ  ח־ זֶֽבַ ם  תֶּ֡  רְ מַ וַאֲ

וּ׃  וֽ  חֲ תַּ  שְׁ יִּֽ  עָ֖ם וַ  קֹּ֥ד הָ  יִּ וַ
you shall say, ‘It is the Passover sacrifice to the Eternal God, who passed over the houses
of the Israelites in Egypt when smiting the Egyptians, but saved our houses.’ Those
assembled then bowed low in homage. 
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וּ׃  שֽׂ כֵּ֥ן עָ  ן  רֹ֖ הֲ שֶׁ֥ה וְאַ  ת־מֹ וָ֛ה אֶ וָּ֧ה יְהֹ   שֶׁ֨ר צִ   אֲ כַּ אֵ֑ל   רָ נֵ֣י יִשְׂ  וּ בְּ שׂ֖ יַּעֲ וַֽ וּ  כ֥  יּלְ וַ
And the Israelites went and did so; just as the Eternal God had commanded Moses and
Aaron, so they did. 
שֶׁ֖ר   י אֲ בִ֔  שְּׁ   כ֣וֹר הַ  עַ֚ד בְּ וֹ  א֔ סְ ל־כִּ שֵׁ֣ב עַ  יֹּ  ה֙ הַ עֹ רְ פַּ כֹ֤ר   בְּ ם֒ מִ רַ֒יִ  צְ ץ מִ אֶ֣רֶ  ר֮ בְּ כוֹ ל־בְּ כָּ֣ה כׇ   וַֽיהֹוָה֮ הִ ה  לַּ֗יְלָ  צִ֣י הַ  חֲ הִ֣י ׀ בַּ וַיְ

מָֽה׃   הֵ כ֥וֹר בְּ  בּ֑וֹר וְכֹ֖ל בְּ  בֵ֣ית הַ  בְּ
In the middle of the night the Eternal God struck down all the male first-born in the land of
Egypt, from the first-born of Pharaoh who sat on the throne to the first-born of the captive
who was in the dungeon, and all the first-born of the cattle. 

מֵֽת׃  שָׁ֖ם   אֵֽין־ שֶׁ֥ר    יִת אֲ אֵ֣ין בַּ֔ כִּֽי־ יִם  רָ֑  צְ מִ ה בְּ דֹלָ֖ קָ֥ה גְ  עָ הִ֛י צְ  יִם וַתְּ רַ֔  צְ ל־מִ ו֙ וְכׇ י דָ בָ ל־עֲ ה ה֤וּא וְכׇ לַ֗יְלָ עֹ֜ה  רְ פַּ ם  יָּ֨קׇ  וַ
And Pharaoh arose in the night, with all his courtiers and all the Egyptians - because there
was a loud cry in Egypt; for there was no house where there was not someone dead. 

וָ֖ה ת־יְהֹ וּ אֶ ד֥ בְ וּ עִ כ֛  וּלְ אֵ֑ל   רָ נֵ֣י יִשְׂ  תֶּ֖ם גַּם־בְּ   י גַּם־אַ מִּ֔ ךְ עַ תּ֣וֹ  וּ֙ מִ א וּ צְּ וּמ ק֤ ר֙   יֹּ֙אמֶ  ה וַ לַ֗יְלָ רֹ֜ן  הֲ אַ וּֽלְ שֶׁ֨ה   מֹ א֩ לְ  רָ יִּקְ וַ
כֶֽם׃   רְ בֶּ דַ כְּ

He summoned Moses and Aaron in the night and said, “Up, depart from among my
people, you and the Israelites with you! Go, worship the Eternal God as you said! 

תִֽי׃  תֶּ֖ם גַּם־אֹ   כְ בֵֽרַ וּ וּ  תֶּ֖ם וָלֵ֑כ   רְ בַּ שֶׁ֥ר דִּ   אֲ כַּ וּ  ח֛ כֶ֥ם קְ  רְ קַ כֶ֨ם גַּם־בְּ  גַּם־צֹאנְ
Take also your flocks and your herds, as you said, and begone! And may you bring a
blessing upon me also!” 

תִֽים׃   וּ מֵ לָּ֥נ  כֻּ וּ   ר֖ מְ כִּ֥י אָ ץ  אָ֑רֶ  ן־הָ חָ֣ם מִ  לְּ שַׁ  הֵ֖ר לְ  מַ ם לְ עָ֔ ל־הָ ם֙ עַ רַ֙יִ  צְ זַ֤ק מִ  חֱ תֶּ וַ
The Egyptians urged the people on, impatient to have them leave the country, for they
said, “We shall all be dead.” 

מָֽם׃   כְ שִׁ ל־ תָ֖ם עַ לֹ  מְ שִׂ רֹ֥ת בְּ רֻ תָ֛ם צְ רֹ אֲ שְׁ  מָ֑ץ מִ  ם יֶחְ טֶ֣רֶ ק֖וֹ  צֵ ת־בְּ עָ֛ם אֶ  שָּׂ֥א הָ  יִּ וַ
So the people took their dough before it was leavened, their kneading bowls wrapped in
their cloaks upon their shoulders. 

ת׃  לֹֽ  מָ וּשְׂ הָ֖ב  לֵ֥י זָ  וּכְ ף  כֶ֛סֶ י־ לֵ יִם כְּ רַ֔  צְ מִּ וּ֙ מִ ל אֲ שְׁ יִּ וַֽ שֶׁ֑ה   בַ֣ר מֹ  דְ וּ כִּ שׂ֖ אֵ֥ל עָ  רָ י־יִשְׂ נֵ וּבְ
The Israelites had done Moses’ bidding and borrowed from the Egyptians objects of silver
and gold, and clothing. 

יִם׃  רָֽ  צְ ת־מִ וּ אֶ  ל֖ וַֽיְנַצְּ וּם  ל֑ אִ שְׁ יַּ יִם וַ רַ֖  צְ נֵ֥י מִ י עֵ עָ֛ם בְּ  חֵ֥ן הָ ת־ תַ֨ן אֶ וַֽיהֹוָ֞ה נָ
And the Eternal God had disposed the Egyptians favorably toward the people, and they
let them have their request; thus they stripped the Egyptians. 

טָּֽף׃    בַ֥ד מִ  ים לְ רִ֖  בָ גְּ לִ֛י הַ  גְ אֶ֧לֶף רַ א֨וֹת   ־מֵ שׁ שֵׁ  ה כְּ כֹּ֑תָ   סֵ֖ס סֻ  מְ עְ רַ אֵ֛ל מֵ  רָ נֵֽי־יִשְׂ  וּ בְ ע֧  יִּסְ וַ
The Israelites journeyed from Rameses to Succoth, about six hundred thousand fighting
men on foot, aside from noncombatants. 

אֹֽד׃  בֵ֥ד מְ  כָּ נֶ֖ה   קְ ר מִ קָ֔ וּבָ צֹ֣אן  תָּ֑ם וְ   לָ֣ה אִ  ב עָ רַ֖ ב  עֵ֥רֶ וְגַם־
Moreover, a mixed multitude went up with them, and very much livestock, both flocks and
herds. 
הַּ וְגַם־  מֵ֔ הְ מַ תְ הִ וּ֙ לְ ל יָֽכְ לֹ֤א  רַ֗יִם וְ  צְ מִּ וּ מִ שׁ֣  כִּֽי־גֹרְ מֵ֑ץ   לֹ֣א חָ כִּ֣י  צּ֖וֹת   גֹ֥ת מַ  רַ֛יִם עֻ  צְ מִּ וּ מִ צִ֧יא שֶׁ֨ר הוֹ   צֵ֜ק אֲ  בָּ ת־הַ וּ אֶ פ֨ יֹּא וַ

הֶֽם׃   וּ לָ שׂ֥  לֹא־עָ דָ֖ה   צֵ
And they baked unleavened cakes of the dough that they had taken out of Egypt, for it
was not leavened, since they had been driven out of Egypt and could not delay; nor had
they prepared any provisions for themselves. 

נָֽה׃   שָׁ א֖וֹת  בַּ֥ע מֵ  רְ ה וְאַ נָ֔ שָׁ שִׁ֣ים   לֹ  שְׁ יִם  רָ֑  צְ מִ וּ בְּ ב֖ שְׁ שֶׁ֥ר יָ   ל אֲ אֵ֔ רָ נֵ֣י יִשְׂ  ב֙ בְּ  שַׁ וּמוֹ
The length of time that the Israelites lived in Egypt was four hundred and thirty years; 
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יִם׃  רָֽ  צְ ץ מִ אֶ֥רֶ  וָ֖ה מֵ א֥וֹת יְהֹ בְ ל־צִ וּ כׇּ א֛ יָ֥צְ זֶּ֔ה   יּ֣וֹם הַ   ם֙ הַ  עֶ֙צֶ  הִ֗י בְּ נָ֑ה וַיְ  שָׁ א֖וֹת  בַּ֥ע מֵ  רְ ה וְאַ נָ֔ שָׁ שִׁ֣ים   לֹ  שְׁ ץ֙   קֵּ הִ֗י מִ וַיְ
at the end of the four hundred and thirtieth year, to the very day, all the ranks of the
Eternal God departed from the land of Egypt. 

תָֽם׃  דֹרֹ אֵ֖ל לְ  רָ נֵ֥י יִשְׂ  ל־בְּ כׇ רִ֛ים לְ  מֻּ  שִׁ יהֹוָ֔ה  ה֙ לַֽ זֶּ  ה הַ יְלָ לַּ֤  יִם הֽוּא־הַ רָ֑  צְ ץ מִ אֶ֣רֶ  אָ֖ם מֵ י הוֹצִ יהֹוָ֔ה לְ א֙ לַֽ וּ רִ֥ים ה  מֻּ  שִׁ לֵ֣יל 
That was for the Eternal God a night of vigil to bring them out of the land of Egypt; that
same night is the Eternal God’s, one of vigil for all the children of Israel throughout the
ages. 

׃  בּֽוֹ ל  יֹ֥אכַ לֹא־ כָ֖ר  ן־נֵ ל־בֶּ ח כׇּ פָּ֑סַ   קַּ֣ת הַ  ן זֹ֖את חֻ רֹ֔ הֲ שֶׁ֣ה וְאַ  ל־מֹ ה֙ אֶ ר יְהֹוָ יֹּ֤אמֶ  וַ
The Eternal God said to Moses and Aaron: This is the law of the Passover offering: No
foreigner shall eat of it. 

׃  בּֽוֹ ל  יֹ֥אכַ אָ֖ז  וֹ  תָּ֣ה אֹת֔   לְ וּמַ ף  כָּ֑סֶ  נַת־ קְ אִ֖ישׁ מִ ד  עֶ֥בֶ ל־ וְכׇ
But any householder’s purchased male slave may eat of it once he has been circumcised. 

׃  בּֽוֹ ל  יֹ֥אכַ לֹא־ כִ֖יר   שָׁ֥ב וְשָׂ  וֹ תּ
No bound or hired laborer shall eat of it. 

׃  וּ־בֽוֹ ר בְּ שְׁ  לֹ֥א תִ ם  עֶ֖צֶ ה וְ שָׂ֖ר ח֑וּצָ  בָּ ן־הַ בַּ֛יִת מִ  ן־הַ צִ֧יא מִ לֹא־תוֹ ל  כֵ֔ ד֙ יֵאָ  חָ בַ֤יִת אֶ  בְּ
It shall be eaten in one house: you shall not take any of the flesh outside the house; nor
shall you break a bone of it. 

׃  וּ אֹתֽוֹ שׂ֥  אֵ֖ל יַעֲ  רָ דַ֥ת יִשְׂ  ל־עֲ כׇּ
The whole community of Israel shall offer it. 

א־ לֹֽ ל  רֵ֖  ל־עָ ץ וְכׇ אָ֑רֶ  רַ֣ח הָ  זְ אֶ יָ֖ה כְּ  וֹ וְהָ שֹׂת֔ עֲ רַ֣ב לַ  ז֙ יִקְ  כָ֗ר וְאָ ל־זָ וֹ כׇ מּ֧וֹל ל֣  ה֒ הִ יהֹוָ ח֮ לַ פֶ֘סַ ה  עָ֣שָׂ גֵּ֗ר וְ ךָ֜   תְּ ג֨וּר אִ כִֽי־יָ וְ
׃  בּֽוֹ ל  יֹ֥אכַ

If a male stranger who dwells with you would offer the passover to יהוה, all his males must
be circumcised; then he shall be admitted to offer it; he shall then be as a citizen of the
country. But no uncircumcised man may eat of it. 

כֶֽם׃   תוֹכְ גָּ֥ר בְּ  גֵּ֖ר הַ  רָ֑ח וְלַ  זְ אֶ יֶ֖ה לָֽ  ת יִהְ חַ֔ רָ֣ה אַ וֹ תּ
There shall be one law for the citizen and for the stranger who dwells among you. 

וּ׃  שֽׂ כֵּ֥ן עָ  ן  רֹ֖ הֲ אֶֽת־אַ שֶׁ֥ה וְ  ת־מֹ וָ֛ה אֶ וָּ֧ה יְהֹ   שֶׁ֨ר צִ   אֲ כַּ אֵ֑ל   רָ נֵ֣י יִשְׂ  ל־בְּ וּ כׇּ שׂ֖ יַּעֲ וַֽ
And all the Israelites did so; as the Eternal God had commanded Moses and Aaron, so
they did. 

תָֽם׃  אֹ בְ ל־צִ יִם עַ רַ֖  צְ ץ מִ אֶ֥רֶ  אֵ֛ל מֵ  רָ נֵ֧י יִשְׂ  ת־בְּ צִ֨יא יְהֹוָ֜ה אֶ זֶּ֑ה הוֹ   יּ֣וֹם הַ   ם הַ עֶ֖צֶ  י בְּ הִ֕ וַיְ
That very day the Eternal God freed the Israelites from the land of Egypt, troop by troop.
 
Exodus Chapter 13

אמֹֽר׃  שֶׁ֥ה לֵּ  ל־מֹ וָ֖ה אֶ בֵּ֥ר יְהֹ  וַיְדַ
The Eternal God spoke further to Moses, saying, 

י הֽוּא׃  מָ֑ה לִ֖  הֵ בְּ וּבַ דָ֖ם   אָ ל בָּ אֵ֔ רָ נֵ֣י יִשְׂ  בְ ם֙ בִּ  רֶ֙חֶ ל־ ר כׇּ פֶּ֤טֶ  כ֜וֹר  ל־בְּ לִ֨י כׇ ־ שׁ דֶּ קַ
“Consecrate to Me every male first-born; human and beast, the first male issue of every
womb among the Israelites is Mine.” 

וָ֛ה צִ֧יא יְהֹ חֹ֣זֶק יָ֔ד הוֹ  כִּ֚י בְּ ים  דִ֔  בָ בֵּ֣ית עֲ  ם֙ מִ רַ֙יִ  צְ מִּ תֶ֤ם מִ א שֶׁ֨ר יְצָ   ה֙ אֲ זֶּ  יּ֤וֹם הַ   ת־הַ וֹר אֶ עָ֗ם זָכ֞  ל־הָ שֶׁ֜ה אֶ  ר מֹ יֹּ֨אמֶ  וַ
מֵֽץ׃   כֵ֖ל חָ  לֹ֥א יֵאָ זֶּ֑ה וְ   כֶ֖ם מִ  תְ אֶ

And Moses said to the people, “Remember this day, on which you went free from Egypt,
the house of bondage, how the Eternal God freed you from it with a mighty hand: no
leavened bread shall be eaten. 

בִֽיב׃   אָ שׁ הָ חֹ֖דֶ אִ֑ים בְּ  תֶּ֣ם יֹצְ   יּ֖וֹם אַ  הַ
You go free on this day, in the month of Aviv. 
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בַ֥ת ץ זָ אֶ֛רֶ ךְ  ת לָ֔ לָ֣תֶ ךָ֙  תֶ֙י בֹ אֲ בַּ֤ע לַ  שְׁ  שֶׁ֨ר נִ   סִ֗י אֲ וּ יְב וִּ֣י וְהַ   חִ רִ֜י וְהַ מֹ אֱ תִּ֨י וְהָ  חִ נִ֠י וְהַ  נַעֲ כְּ הַֽ֠ ץ  אֶ֣רֶ ל־ ךָ֣ יְהֹוָ֡ה אֶ  יאֲ כִֽי־יְבִ יָ֣ה   וְהָ
זֶּֽה׃    שׁ הַ חֹ֥דֶ  זֹּ֖את בַּ  דָ֥ה הַ בֹ עֲ ת־הָ תָּ֛ אֶ   דְ בַ בָ֑שׁ וְעָ  וּדְ ב  לָ֖ חָ

So, when the Eternal God has brought you into the land of the Canaanites, the Hittites,
the Amorites, the Hivites, and the Jebusites, which was sworn to your fathers to be given
you, a land flowing with milk and honey, you shall observe in this month the following
practice: 

וָֽה׃  יהֹ חַ֖ג לַ י  יעִ֔ בִ שְּׁ   ם֙ הַ יּוֹ  וּבַ צֹּ֑ת    כַ֣ל מַ תֹּא מִ֖ים  עַ֥ת יָ  בְ שִׁ
“Seven days you shall eat unleavened bread, and on the seventh day there shall be a
festival of the Eternal God. 

׃  ךָ לֶֽ בֻ ל־גְּ כׇ אֹ֖ר בְּ ךָ֛ שְׂ  אֶ֥ה לְ  א־יֵרָ לֹֽ מֵ֗ץ וְ  ךָ֜ חָ  אֶ֨ה לְ  א־יֵרָ לֹֽ מִ֑ים וְ יָּ  עַ֣ת הַ  בְ שִׁ אֵ֖ת  ל  כֵ֔ יֵֽאָ ת֙  וֹ צּ מַ
Throughout the seven days unleavened bread shall be eaten; no leavened bread shall be
found with you, and no leaven shall be found in all your territory. 

יִם׃  רָֽ  צְ מִּ תִ֖י מִ א צֵ י בְּ ה֙ לִ֔ שָׂ֤ה יְהֹוָ  זֶ֗ה עָ ב֣וּר   עֲ אמֹ֑ר בַּ ה֖וּא לֵ יּ֥וֹם הַ   ךָ֔ בַּ נְ בִ תָּ֣ לְ   גַּדְ וְהִ
[2] And you shall explain to your child on that day, ‘It is because of what יהוה did for me
when I went free from Egypt.’ 
יִם׃  רָֽ  צְ מִּ וָ֖ה מִ ךָ֥ יְהֹ  צִֽאֲ ה הוֹ זָקָ֔ יָ֣ד חֲ  כִּ֚י בְּ פִ֑יךָ   וָ֖ה בְּ רַ֥ת יְהֹ וֹ יֶ֛ה תּ  הְ ן תִּ מַ֗עַ  יךָ לְ ינֶ֔ בֵּ֣ין עֵ ן֙   רוֹ כָּ  זִ וּלְ ךָ֗   ל־יָדְ א֜וֹת עַ ךָ֨ לְ  יָה֩ לְ וְהָ
“And this shall serve you as a sign on your hand and as a reminder on your forehead - in
order that the Teaching of the Eternal God may be in your mouth - that with a mighty hand
the Eternal God freed you from Egypt. 

ה׃  מִֽימָ מִ֖ים יָ יָּ  דָ֑הּ מִ  מוֹעֲ זֹּ֖את לְ  קָּ֥ה הַ  חֻ ת־הַ תָּ֛ אֶ   רְ מַ שָׁ וְ
You shall keep this institution at its set time from year to year. 

׃ ךְ נָ֖הּ לָֽ  תָ וּנְ תֶ֑יךָ  בֹ אֲ ךָ֖ וְלַֽ  בַּ֥ע לְ  שְׁ  שֶׁ֛ר נִ   אֲ כַּ י  נִ֔ נַעֲ הַֽכְּ ץ  אֶ֣רֶ ל־ ה֙ אֶ ךָ֤ יְהֹוָ  אֲ כִּֽי־יְבִ יָ֞ה  וְהָ
“And when the Eternal God has brought you into the land of the Canaanites, as God
swore to you and to your fathers, and has given it to you, 

וָֽה׃  יהֹ ים לַ רִ֖  כָ זְּ  ךָ֛ הַ  יֶ֥ה לְ  שֶׁ֨ר יִהְ   מָ֗ה אֲ  הֵ שֶׁ֣גֶר בְּ  ר ׀  פֶּ֣טֶ  ל־ וָ֑ה וְכׇ יהֹ ם לַֽ חֶ רֶ֖ ר־ פֶּֽטֶ  ל־ תָּ֥ כׇ   רְ בַ עֲ וְהַ
you shall set apart for the Eternal God every first issue of the womb: every male firstling
that your cattle drop shall be the Eternal God’s. 

ה׃  דֶּֽ  פְ נֶ֖יךָ תִּ  בָ דָ֛ם בְּ  כ֥וֹר אָ  כֹ֨ל בְּ תּ֑וֹ וְ  פְ רַ דֶּ֖ה וַעֲ  פְ לֹ֥א תִ ם־ ה וְאִ שֶׂ֔ דֶּ֣ה בְ  פְ ר֙ תִּ מֹ ר חֲ פֶּ֤טֶ  ל־ וְכׇ
But every firstling ass you shall redeem with a sheep; if you do not redeem it, you must
break its neck. And you must redeem every male first-born among your children. 

ים׃  דִֽ  בָ בֵּ֥ית עֲ  יִם מִ רַ֖  צְ מִּ וָ֛ה מִ וּ יְהֹ אָ֧נ י יָ֗ד הוֹצִ חֹ֣זֶק   יו בְּ לָ֔ תָּ֣ אֵ   רְ מַ זֹּ֑את וְאָ  ה־ מֹ֣ר מַ א חָ֖ר לֵ  ךָ֛ מָ  נְ ךָ֥ בִ  לְ אָ שְׁ כִּֽי־יִ יָ֞ה  וְהָ
[3] And when, in time to come, a child of yours asks you, saying, ‘What does this mean?’
you shall reply, ‘It was with a mighty hand that the Eternal God brought us out from Egypt,
the house of bondage.
נִ֨י  ן֩ אֲ  כֵּ ל־ מָ֑ה עַ  הֵ כ֣וֹר בְּ  ד־בְּ דָ֖ם וְעַ  כֹ֥ר אָ  בְּ יִם מִ רַ֔  צְ ץ מִ אֶ֣רֶ  ר֙ בְּ  כוֹ ל־בְּ וָ֤ה כׇּ רֹ֨ג יְהֹ  יַּהֲ וּ֒ וַ  חֵ֒נ  לְּ שַׁ  עֹה֮ לְ רְ שָׁ֣ה פַ   קְ כִּֽי־הִ הִ֗י  וַיְ

ה׃  דֶּֽ  פְ נַ֖י אֶ  כ֥וֹר בָּ  ל־בְּ ים וְכׇ רִ֔  כָ זְּ  ם֙ הַ  רֶ֙חֶ ר  פֶּ֤טֶ  ל־ יהֹוָ֗ה כׇּ בֵ֜חַ לַֽ זֹ
When Pharaoh stubbornly refused to let us go, the Eternal God slew every [male] first-born
in the land of Egypt, the first-born of both human and beast. Therefore, I sacrifice to the
Eternal God every first male issue of the womb, but redeem every male first-born among
my children.’ 

יִם׃  רָֽ  צְ מִּ וָ֖ה מִ וּ יְהֹ אָ֥נ י חֹ֣זֶק יָ֔ד הוֹצִ  כִּ֚י בְּ נֶ֑יךָ  י בֵּ֣ין עֵ פֹ֖ת  טוֹטָ וּלְ ה  כָ֔ יָ֣דְ ל־ ת֙ עַ אוֹ יָ֤ה לְ  וְהָ
“And so it shall be as a sign upon your hand and as a symbol on your forehead that with a
mighty hand the Eternal God freed us from Egypt.” 
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Deuteronomy Chapter 6

כֶֽם׃   תְ וּ אֶ הֵ֖ינ לֹ  וָ֥ה אֱ וָּ֛ה יְהֹ   שֶׁ֥ר צִ   ים אֲ טִ֔ פָּ  שְׁ  מִּ ם֙ וְהַ י קִּ הַֽחֻ דֹ֗ת וְ  עֵ מָ֣ה הָ אמֹ֑ר  חָ֖ר לֵ  ךָ֛ מָ  נְ ךָ֥ בִ  לְ אָ שְׁ כִּֽי־יִ
[4] When, in time to come, your children ask you, “What mean the decrees, laws, and rules
that our God the Eternal God has enjoined upon you?”

קָֽה׃  זָ יָ֥ד חֲ  יִם בְּ רַ֖  צְ מִּ וָ֛ה מִ וּ יְהֹ אֵ֧נ י יֹּצִ יִם וַ רָ֑  צְ מִ עֹ֖ה בְּ רְ פַ וּ לְ יִ֥ינ  דִ֛ים הָ  בָ ךָ֔ עֲ נְ בִ תָּ֣ לְ   רְ מַ וְאָ
you shall say to your children, “We were slaves to Pharaoh in Egypt and the Eternal God
freed us from Egypt with a mighty hand. 

וּ׃  נֵֽינ י עֵ ית֖וֹ לְ ל־בֵּ כׇ וּבְ עֹ֥ה   רְ פַ רַ֛יִם בְּ  צְ מִ עִ֧ים ׀ בְּ  לִ֨ים וְרָ דֹ ים גְּ תִ֠  וּ֠מֹפְ תֹ֣ת  תֵּ֣ן יְהֹוָ֡ה אוֹ  יִּ וַ
The Eternal God wrought before our eyes marvelous and destructive signs and portents in
Egypt, against Pharaoh and all his household; 

וּ׃  תֵֽינ בֹ אֲ בַּ֖ע לַ  שְׁ  שֶׁ֥ר נִ   ץ אֲ רֶ אָ֔ ת־הָ וּ֙ אֶ לָ֙נ ת  לָ֤תֶ וּ  נ בִ֣יא אֹתָ֔  ן֙ הָ  מַ֙עַ  שָּׁ֑ם לְ    צִ֣יא מִ וּ הוֹ תָ֖נ וְאוֹ
and us God freed from there, in order to take us and give us the land promised on oath to
our fathers.

[II] Key Moments in the Exodus Story

    1. God’s Foreshadowing
Genesis 15:13-14

נָֽה׃   שָׁ א֖וֹת  בַּ֥ע מֵ  רְ תָ֑ם אַ וּ אֹ נּ֣  וּם וְעִ ד֖ בָ ם וַעֲ הֶ֔ לֹ֣א לָ ץ֙   אֶ֙רֶ  ךָ֗ בְּ  עֲ יֶ֣ה זַרְ  גֵ֣ר ׀ יִהְ י־ דַ֜ע כִּ  תֵּ דֹ֨עַ  רָ֗ם יָ  בְ אַ ר לְ יֹּ֣אמֶ  וַ
And God said to Abram, “Know well that your offspring shall be strangers in a land not
theirs, and they shall be enslaved and oppressed four hundred years; 

וֹל׃  כֻ֥שׁ גָּדֽ  רְ וּ בִּ  א֖ כֵ֥ן יֵצְ י־ רֵ חֲ י וְאַ נֹ֑כִ  דָּ֣ן אָ וּ  בֹ֖ד שֶׁ֥ר יַעֲ   י אֲ גּ֛וֹ  ת־הַ גַ֧ם אֶ  וְ
but I will execute judgment on the nation they shall serve, and in the end they shall go free
with great wealth.

    2. Joseph’s Bones
Genesis 50:25

זֶּֽה׃    תַ֖י מִ מֹ צְ ת־עַ תֶ֥ם אֶ  לִ עֲ ם וְהַ כֶ֔ תְ ם֙ אֶ י לֹהִ  קֹ֤ד אֱ  קֹ֨ד יִפְ  פָּ אמֹ֑ר  אֵ֖ל לֵ  רָ נֵ֥י יִשְׂ  ת־בְּ ף אֶ בַּ֣ע יוֹסֵ֔  שְׁ יַּ וַ
So, Joseph made the sons of Israel swear, saying, “When God has taken notice of you, you
shall carry up my bones from here.”

    3. New Pharoah
Genesis 50:25

סֵֽף׃  ת־יוֹ דַ֖ע אֶ א־יָ לֹֽ שֶׁ֥ר    יִם אֲ רָ֑  צְ ל־מִ שׁ עַ דָ֖  ־חָ מֶֽלֶךְ ם  יָּ֥קׇ  וַ
A new king arose over Egypt who did not know Joseph.

    4. Hard Slave Labor
Exodus 1:13-14

׃  ךְ פָֽרֶ  אֵ֖ל בְּ  רָ נֵ֥י יִשְׂ  ת־בְּ רַ֛יִם אֶ  צְ וּ מִ בִ֧ד  יַּעֲ וַ
׃ ךְ פָֽרֶ  הֶ֖ם בְּ  וּ בָ ד֥ בְ ר־עָ שֶׁ  ם אֲ תָ֔ בֹ֣דָ  ל־עֲ אֵ֚ת כׇּ דֶ֑ה   שָּׂ  דָ֖ה בַּ בֹ ל־עֲ כׇ וּבְ ים  נִ֔ בֵ לְ וּבִ ר֙   חֹ֙מֶ  שָׁ֗ה בְּ   דָ֣ה קָ בֹ עֲ הֶ֜ם בַּ יֵּי  ת־חַ וּ אֶ ר֨  רְ  וַיְמָ
The Egyptians ruthlessly imposed upon the Israelites the various labors that they made
them perform. Ruthlessly they made life bitter for them with harsh labor at mortar and
bricks and with all sorts of tasks in the field. 
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    5. Midwives: Shifrah & Puah
Exodus 1:15-17

עָֽה׃  וּ  נִ֖ית פּ  שֵּׁ   שֵׁ֥ם הַ  ה וְ רָ֔  פְ שִׁ ת֙   חַ הָֽאַ שֵׁ֤ם   שֶׁ֨ר    יֹּ֑ת אֲ   רִ בְ הָֽעִ דֹ֖ת  יַלְּ מְ יִם לַֽ רַ֔  צְ מֶ֣לֶךְ מִ ר֙   יֹּ֙אמֶ  וַ
The king of Egypt spoke to the Hebrew midwives, one of whom was named Shiphrah and
the other Puah, 

חָֽיָה׃  הִ֖וא וָ בַּ֥ת  ם־ וֹ וְאִ תֶּ֣ן אֹת֔   מִ א֙ וַהֲ וּ בֵּ֥ן ה ם־ נָ֑יִם אִ  בְ אׇ ל־הָ תֶ֖ן עַ י אִ וּרְ יּ֔וֹת   רִ בְ הָֽעִ ת־ ן֙ אֶ  כֶ דְ יַלֶּ ר בְּ יֹּ֗אמֶ  וַ
saying, “When you deliver the Hebrew women, look at the birthstool: if it is a boy, kill him;
if it is a girl, let her live.” 

ים׃  דִֽ  יְלָ ת־הַ יֶּ֖יןָ אֶ   חַ יִם וַתְּ רָ֑  צְ מֶ֣לֶךְ מִ הֶ֖ן  י לֵ בֶּ֥ר אֲ  שֶׁ֛ר דִּ   אֲ כַּ וּ   שׂ֔ לֹ֣א עָ ים וְ לֹהִ֔  הָ֣אֱ ת־ ת֙ אֶ דֹ יַלְּ הַֽמְ רֶ֤אןָ  י וַתִּ
The midwives, fearing God, did not do as the king of Egypt had told them; they let the
boys live. 

    6. Moses Birth
Genesis 2:10

וּ׃  תִֽה י שִׁ  מַּ֖יִם מְ   ן־הַ כִּ֥י מִ ר  אמֶ תֹּ֕ ה וַ שֶׁ֔ וֹ֙ מֹ מ שְׁ רָ֤א   קְ בֵ֑ן וַתִּ  הּ לְ י־לָ֖ וַֽיְהִ ה  עֹ֔ רְ פַּ ת־ בַ וּ֙ לְ אֵ֙ה  בִ ד וַתְּ יֶּ֗לֶ   דַּ֣ל הַ  יִּגְ וַ
When the child grew up, she brought him to Pharaoh’s daughter, who made him her son.
She named him Moses, explaining, “I drew him out of the water.” 

    7. The Burning Bush
Genesis 3:2

כָּֽל׃    וּ אֻ  נֶ֥נּ י נֶ֖ה אֵ  סְּ שׁ וְהַ אֵ֔ עֵ֣ר בָּ בֹּ ה֙  נֶ סְּ נֵּ֤ה הַ  א וְהִ יַּ֗רְ  נֶ֑ה וַ  סְּ ךְ הַ תּ֣וֹ  אֵ֖שׁ מִ ת־ בַּ לַ לָ֛יו בְּ  וָ֥ה אֵ אַ֨ךְ יְהֹ  לְ רָ֠א מַ יֵּ וַ֠
A messenger of יהוה appeared to Moses in a blazing fire out of a bush. He gazed, and
there was a bush all aflame, yet the bush was not consumed.

    8. Let My People Go
Exodus 5:1

בָּֽר׃   דְ מִּ י בַּ וּ לִ֖  חֹ֥גּ יָ י וְ מִּ֔ ת־עַ ח֙ אֶ  לַּ שַׁ ל  אֵ֔ רָ הֵ֣י יִשְׂ לֹ  ה֙ אֱ מַ֤ר יְהֹוָ  כֹּֽה־אָ עֹ֑ה   רְ פַּ ל־ וּ אֶ  ר֖ יֹּאמְ ן וַ רֹ֔ הֲ שֶׁ֣ה וְאַ  וּ מֹ בָּ֚א חַ֗ר   אַ
Afterward Moses and Aaron went and said to Pharaoh, “Thus יהוה, the God of Israel: Let
My people go that they may celebrate a festival for Me in the wilderness.”

    9. The Ten Plagues
Exodus 6:6

תִּ֤י  לְ גָאַ תָ֑ם וְ  בֹדָ עֲ כֶ֖ם מֵ  תְ תִּ֥י אֶ  לְ צַּ יִם וְהִ רַ֔  צְ לֹ֣ת מִ  בְ ת֙ סִ  תַּ֙חַ   כֶ֗ם מִ  תְ תִ֣י אֶ א ה֒ וְהוֹצֵ נִ֣י יְהֹוָ  ל֮ אֲ אֵ רָ נֵֽי־יִשְׂ  בְ מֹ֥ר לִ  ן אֱ כֵ֞  לָ
ים׃  דֹלִֽ טִ֖ים גְּ  פָ שְׁ  וּבִ וּיָ֔ה  ט עַ נְ ר֣וֹ זְ ם֙ בִּ  כֶ תְ אֶ

Say, therefore, to the Israelite people: I am יהוה. I will free you from the labors of the
Egyptians and deliver you from their bondage. I will redeem you with an outstretched arm
and through extraordinary chastisements.

    10. Crossing the Red Sea (Sea of Reeds)
Exodus 14:29-31

ם׃  מֹאלָֽ שְּׂ  נָ֖ם וּמִ י מִֽימִ ה  ם֙ חֹמָ֔  הֶ מַּ֤יִם לָ   יָּ֑ם וְהַ   ךְ הַ ת֣וֹ  שָׁ֖ה בְּ   יַּבָּ  וּ בַ כ֥  לְ אֵ֛ל הָ  רָ נֵ֧י יִשְׂ  וּבְ
But the Israelites had marched through the sea on dry ground, the waters forming a wall
for them on their right and on their left. 
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יָּֽם׃    פַ֥ת הַ  ל־שְׂ מֵ֖ת עַ יִם  רַ֔  צְ ת־מִ ל֙ אֶ  אֵ רָ א יִשְׂ יַּ֤רְ  יִם וַ רָ֑  צְ יַּ֣ד מִ   אֵ֖ל מִ  רָ ת־יִשְׂ ה֛וּא אֶ יּ֥וֹם הַ   ע יְהֹוָ֜ה בַּ שַׁ יּ֨וֹ  וַ
Thus יהוה delivered Israel that day from the Egyptians. Israel saw the Egyptians dead on
the shore of the sea. 
׃  וֹ דּֽ בְ שֶׁ֖ה עַ  מֹ וּבְ בַּֽיהֹוָ֔ה  וּ֙  מִ֙ינ  יַּאֲ וַֽ וָ֑ה  ת־יְהֹ עָ֖ם אֶ  וּ הָ א֥ יִּֽירְ  יִם וַ רַ֔  צְ מִ ה֙ בְּ שָׂ֤ה יְהֹוָ  שֶׁ֨ר עָ   לָ֗ה אֲ דֹ גְּ יָּ֣ד הַ   ת־הַ אֵ֜ל אֶ  רָ א יִשְׂ יַּ֨רְ  וַ

And when Israel saw the wondrous power which יהוה had wielded against the Egyptians,
the people feared יהוה; they had faith in יהוה and in God’s servant Moses. 

    11. Revelation at Mount Sinai
Exodus 19:17-20

הָֽר׃   תִּ֥ית הָ  חְ תַ וּ בְּ ב֖ יַצְּ יִּֽתְ  נֶ֑ה וַ  חֲ מַּ הַֽ ן־ הִ֖ים מִ לֹ  הָֽאֱ רַ֥את   קְ עָ֛ם לִ  ת־הָ שֶׁ֧ה אֶ  צֵ֨א מֹ יּוֹ וַ
Moses led the people out of the camp toward God, and they took their places at the foot
of the mountain. 

אֹֽד׃  הָ֖ר מְ  ל־הָ רַ֥ד כׇּ  יֶּחֱ ן וַ שָׁ֔  בְ כִּ ן הַ שֶׁ עֶ֣  וֹ֙ כְּ נ שָׁ  ל עֲ יַּ֤עַ  אֵ֑שׁ וַ  וָ֖ה בָּ לָ֛יו יְהֹ  רַ֥ד עָ שֶׁ֨ר יָ   נֵ֠י אֲ פְּ  מִ֠ וֹ  לּ֔ כֻּ שַׁ֣ן    י֙ עָ  ינַ הַ֤ר סִ וְ
Now Mount Sinai was all in smoke, for יהוה had come down upon it in fire; the smoke rose
like the smoke of a kiln, and the whole mountain trembled violently. 

קֽוֹל׃  וּ בְ  נֶ֥נּ  הִ֖ים יַעֲ לֹ  אֱ ר וְהָ בֵּ֔ שֶׁ֣ה יְדַ  אֹ֑ד מֹ זֵ֣ק מְ  ךְ וְחָ לֵ֖ ר הוֹ שֹּׁפָ֔   ק֣וֹל הַ י֙   וַֽיְהִ
The blare of the horn grew louder and louder. As Moses spoke, God answered him in
thunder. 

שֶֽׁה׃  ל מֹ יַּ֥עַ  הָ֖ר וַ  ל־רֹ֥אשׁ הָ שֶׁ֛ה אֶ  מֹ וָ֧ה לְ רָ֨א יְהֹ  יִּקְ הָ֑ר וַ  ל־רֹ֣אשׁ הָ נַ֖י אֶ י הַ֥ר סִ ל־ וָ֛ה עַ ד יְהֹ יֵּ֧רֶ   וַ
called Moses to יהוה came down upon Mount Sinai, on the top of the mountain, and יהוה
the top of the mountain and Moses went up.

    12. The Ten Commandments
Exodus 20

אמֹֽר׃  אֵ֖לֶּה לֵ  רִ֥ים הָ  בָ דְּ ל־הַ אֵ֛ת כׇּ ים  לֹהִ֔  בֵּ֣ר אֱ  וַיְדַ
God spoke all these words, saying: 

ים׃  דִ֑͏ֽ  בָ בֵּ֣֥ית עֲ  יִם מִ רַ֖  צְ ץ מִ אֶ֥רֶ  תִ֛יךָ מֵ א שֶׁ֧ר הוֹצֵ   יךָ אֲ הֶ֑֔ לֹ  וָ֣ה אֱ י֙ יְהֹ כִ֖ אָֽנֹ
I יהוה am your God who brought you out of the land of Egypt, the house of bondage: 

נָֽ͏ַ֗י׃    פָּ ל־ רִ֖֜ים עַ   חֵ הִ֥֨ים אֲ לֹ  ךָ֛֩ אֱ  יֶ֥͏ֽה־לְ  לֹֽ֣א־יִהְ 
You shall have no other gods besides Me. 
ץ׃  אָֽ֗רֶ   ת לָ תַּ֥֣חַ   מַּ֖֣יִם ׀ מִ    שֶׁ֥ר בַּ   ת וַאֲ תָּ֑͏ַ֜חַ    ץ מִ אָ֖֨רֶ   ר֩ בָּ שֶׁ֥   וַֽאֲ ל  עַ מַּ֔֡   ם֙ ׀ מִ מַ֣֙יִ   שָּׁ   שֶׁ֤֣ר בַּ   וּנָ֔֡ה אֲ מ ל־תְּ ל֙ ׀ וְכׇ  פֶ֣֙סֶ ךָ֥֣   שֶֽׂ֨ה־לְ   עֲ לֹֽ֣א־תַ 

You shall not make for yourself a sculptured image, or any likeness of what is in the
heavens above, or on the earth below, or in the waters under the earth. 

ל־ שִׁ֥ים וְעַ   לֵּ שִׁ ל־ נִ֛ים עַ  ל־בָּ בֹ֧ת עַ  וֺ֨ן אָ  ד עֲ קֵ֠ פֹּ֠ א  נָּ֔ אֵ֣ל קַ ךָ֙  הֶ֙י לֹ  וָ֤ה אֱ י יְהֹ כִ֞ אָֽנֹ כִּ֣י  ם֒  דֵ֑  בְ עׇ לֹ֣א תׇ הֶ֖ם֮ וְ  וֶ֥֣ה לָ  חֲ תַּ  שְׁ  א־תִ לֹֽ
אָֽ֑י׃    שֹׂנְ עִ֖ים לְ  בֵּ רִ

You shall not bow down to them or serve them. For I your God יהוה am an impassioned
God, visiting the guilt of the parents upon the children, upon the third and upon the fourth
generations of those who reject Me. 

תָֽי׃ וֺ צְ רֵ֥י מִ  שֹׁמְ  וּלְ בַ֖י   אֹהֲ ים לְ פִ֑֔  לָ אֲ ד֙ לַ  חֶ֖֙סֶ  ה  עֹ֥֤שֶׂ  וְ
but showing kindness to the thousandth generation of those who love Me and keep My
commandments. 

שָּֽׁוְא׃     וֹ לַ מ֖ שְׁ ת־ שָּׂ֥א אֶ  ר־יִ שֶׁ  אֵ֛ת אֲ ה֙ יְהֹוָ֔ה   לֹ֤א יְנַקֶּ כִּ֣י  שָּׁ֑וְא     הֶ֖יךָ לַ לֹ  וָ֥ה אֱ שֵֽׁם־יְהֹ  ת־ שָּׂ֛א אֶ   לֹ֥א תִ
You shall not swear falsely by the name of your God יהוה; for יהוה will not clear one who
swears falsely by God’s name. 
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׃  שֽׁ֗וֹ   דְּ קַ בָּ֖֜ת לְ  שַּׁ   י֥֨וֹם הַ ת־ ר֩ אֶ  כ֛וֹ זָ
Remember the sabbath day and keep it holy.

ךָ֒׃  תֶּֽ   אכְ לַ ל־מְ כׇּֿ שִׂ֖֣יתָ    ד֮ וְעָ בֹ֔ תַּֽעֲ  ם֙  מִ֣י ת יָ שֶׁ שֵׁ֤ 
Six days you shall labor and do all your work, 
ךָ֖֙   גֵרְ תֶּ֔֗ךָ וְ   מְ הֶ וּבְ ךָ֜֙    מָֽתְ  ךָ֤֨ וַאֲ   דְּ בְ תֶּ֗ךָ עַ   וּ֠בִ ךָ֣͏ֽ־  נְ וּבִ תָּ֣ה ׀    כָ֜֡ה אַ א לָ ל־מְ שֶׂ֣֨ה כׇ  עֲ לֹֽ֣א־תַ  הֶ֑֗יךָ  לֹ  וָ֣ה אֱ יהֹ בָּ֖ת ׀ לַ  שַׁ עִ֔֜י  י בִ שְּׁ   ם֙ הַ י֨וֹ  וְ

׃  יךָ רֶֽ֔  עָ שְׁ  שֶׁ֥֣ר בִּ   אֲ
but the seventh day is a sabbath of your God יהוה: you shall not do any work—you, your
son or daughter, your male or female slave, or your cattle, or the stranger who is within
your settlements. 
רַ֧ךְ  כֵּ֗ן בֵּ  ל־ עִ֑י עַ י בִ שְּׁ   יּ֣וֹם הַ   יָּ֖נַח בַּ  ם וַ ר־בָּ֔ שֶׁ  ל־אֲ ת־כׇּ ם֙ וְאֶ יָּ  ת־הַ ץ אֶ אָ֗רֶ  ת־הָ מַ֣יִם וְאֶ  שָּׁ   ת־הַ שָׂ֨ה יְהֹוָ֜ה אֶ  ים֩ עָ ת־יָמִ שֶׁ שֵֽׁ  כִּ֣י 

וּ׃  שֵֽׁה   דְּ וַֽיְקַ בָּ֖ת   שַּׁ   י֥וֹם הַ ת־ וָ֛ה אֶ יְהֹ
For in six days יהוה made heaven and earth and sea—and all that is in them—and then
rested on the seventh day; therefore יהוה blessed the sabbath day and hallowed it.

׃  ךְ תֵ֥ן לָֽ הֶ֖יךָ נֹ לֹ  וָ֥ה אֱ ר־יְהֹ שֶׁ  ה אֲ מָ֔ דָ אֲ עַ֚ל הָ יךָ  וּן יָמֶ֔ כ֣  רִ ן֙ יַאֲ  מַ֙עַ  מֶּ֑ךָ לְ   ת־אִ בִ֖יךָ וְאֶ  ת־אָ בֵּ֥ד אֶ  כַּ
Honor your father and your mother, that you may long endure on the land that your God
 .is assigning to you יהוה

ר׃ שָֽׁקֶ  עֵ֥ד  ךָ֖   עֲ רֵ נֶ֥ה בְ  עֲ א־תַ ב׃ לֹֽ  נֹֽ֔  גְ תִּֿ א  לֹ֣֖ אָ֑͏ף׃    נְ תִּֿ א  לֹ֣֖ צָ֖͏ח׃    רְ תִּֿ א  לֹ֥֖  
You shall not murder. You shall not commit adultery. You shall not steal. You shall not bear
false witness against your neighbor. 

׃ עֶֽךָ  רֵ שֶׁ֥ר לְ   וֹ וְכֹ֖ל אֲ מֹר֔ ר֣וֹ וַחֲ וֹ וֹ֙ וְשׁ ת מָ דּ֤וֹ וַאֲ  בְ עֶ֗ךָ וְעַ  ת רֵ שֶׁ אֵ֣ ד  מֹ֞ חְ א־תַ לֹֽ עֶ֑ךָ   בֵּ֣ית רֵ מֹ֖ד  חְ לֹ֥א תַ  
You shall not covet your neighbor’s house: you shall not covet your neighbor’s wife, or
male or female slave, or ox or ass, or anything that is your neighbor’s. 

    13. The Golden Calf
Exodus 32:1-5
שֶׁ֤ר   הִ֗ים אֲ לֹ  וּ אֱ לָ֣נ ה־ שֵׂ ק֣וּם ׀ עֲ ו֙  י לָ וּ אֵ  ר֤ יֹּאמְ רֹ֗ן וַ  הֲ עַֽל־אַ עָ֜ם   הֵ֨ל הָ  יִּקָּ הָ֑ר וַ  ן־הָ ת מִ רֶ֣דֶ  שֶׁ֖ה לָ  שֵׁ֥שׁ מֹ  כִּֽי־בֹ ם  עָ֔ א הָ יַּ֣רְ  וַ

׃  וֹ הָ֥יָה לֽ ה־ וּ מֶ נ עְ דַ֖ לֹ֥א יָ יִם  רַ֔  צְ ץ מִ אֶ֣רֶ  וּ֙ מֵ לָ֙נ  הֶֽעֱ שֶׁ֤ר    אִ֗ישׁ אֲ  שֶׁ֣ה הָ  זֶ֣ה ׀ מֹ י־ וּ כִּ ינ נֵ֔ פָ וּ֙ לְ כ יֵֽלְ
When the people saw that Moses was so long in coming down from the mountain, the
people gathered against Aaron and said to him, “Come, make us a god who shall go
before us, for that fellow Moses—the man who brought us from the land of Egypt—we do
not know what has happened to him.” 

י׃ לָֽ וּ אֵ בִ֖יא  כֶ֑ם וְהָ י נֹתֵ וּבְ כֶ֖ם  נֵי ם בְּ יכֶ֔ שֵׁ  נֵ֣י נְ  זְ אׇ ר֙ בְּ  שֶׁ  ב אֲ זָּהָ֔  מֵ֣י הַ  זְ וּ֙ נִ ק פָּֽרְ  ן  רֹ֔ הֲ ם֙ אַ  הֶ לֵ ר אֲ יֹּ֤אמֶ   וַ
Aaron said to them, “Take off the gold rings that are on the ears of your wives, your sons,
and your daughters, and bring them to me.” 

ן׃ רֹֽ הֲ אֶֽל־אַ וּ  בִ֖יא יָּ הֶ֑ם וַ נֵי זְ אׇ שֶׁ֣ר בְּ   הָ֖ב אֲ זָּ  מֵ֥י הַ  זְ ת־נִ ם אֶ עָ֔ ל־הָ וּ֙ כׇּ ק פָּֽרְ   יִּתְ  וַ
And all the people took off the gold rings that were in their ears and brought them to
Aaron. 

יִם׃ רָֽ  צְ ץ מִ אֶ֥רֶ  וּךָ מֵ  ל֖ עֱ שֶׁ֥ר הֶ   ל אֲ אֵ֔ רָ ךָ֙ יִשְׂ הֶ֙י לֹ  אֵ֤לֶּה אֱ וּ   ר֔ יֹּ֣אמְ  כָ֑ה וַ  סֵּ  עֵ֣גֶל מַ וּ  שֵׂ֖ה  יַּעֲ וַֽ ט  רֶ חֶ֔ וֹ֙ בַּ ר אֹת יָּ֤צַ  דָ֗ם וַ יָּ  קַּ֣ח מִ יִּ  וַ
This he took from them and cast in a mold, and made it into a molten calf. And they
exclaimed, “This is your god, O Israel, who brought you out of the land of Egypt!” 

חָֽר׃  וָ֖ה מָ יהֹ חַ֥ג לַ ר  יֹּאמַ֔ ן֙ וַ רֹ אַֽהֲ רָ֤א   יִּקְ נָ֑יו וַ  פָ בֵּ֖חַ לְ  זְ ן מִ יִּ֥בֶ  ן וַ רֹ֔ הֲ א אַ יַּ֣רְ   וַ
When Aaron saw this, he built an altar before it; and Aaron announced: “Tomorrow shall
be a festival of יהוה!” 
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Exodus 32:19
תָ֖ם בֵּ֥ר אֹ  שַׁ ת וַיְ חֹ֔ לֻּ ת־הַ ו֙ אֶ  יָּדָ  ךְ מִ לֵ֤  שְׁ יַּ שֶׁ֗ה וַ  אַ֣ף מֹ ר־ יִּֽחַ  לֹ֑ת וַ חֹ עֵ֖גֶל וּמְ  ת־הָ א אֶ יַּ֥רְ  ה וַ נֶ֔ חֲ מַּ הַֽ ל־ ב֙ אֶ  רַ שֶׁ֤ר קָ   אֲ כַּ הִ֗י  וַֽיְ

הָֽר׃   ת הָ תַּ֥חַ 
As soon as Moses came near the camp and saw the calf and the dancing, he became
enraged; and he hurled the tablets from his hands and shattered them at the foot of the
mountain.

    14. The Second Tablets
Exodus 34:4-7
נֵ֖י  שְׁ וֹ  יָד֔ קַּ֣ח בְּ יִּ וָ֖ה אֹת֑וֹ וַ וָּ֥ה יְהֹ   שֶׁ֛ר צִ   אֲ כַּ י  ינַ֔ הַ֣ר סִ ל־ ל֙ אֶ  יַּ֙עַ  ר֙ וַ  בֹּ֙קֶ   שֶׁ֤ה בַ  כֵּ֨ם מֹ   שְׁ יַּ נִ֗ים וַ שֹׁ א רִ כָּ נִ֜ים   בָ חֹ֨ת אֲ  נֵֽי־לֻ  שְׁ ל  סֹ֡ יִּפְ וַ

נִֽים׃   בָ חֹ֥ת אֲ  לֻ
So Moses carved two tablets of stone, like the first, and early in the morning he went up
on Mount Sinai, as יהוה had commanded him, taking the two stone tablets with him. 

וָֽה׃ שֵׁ֖ם יְהֹ   רָ֥א בְ  יִּקְ שָׁ֑ם וַ  וֹ  מּ֖  צֵּ֥ב עִ יַ יִּתְ ן וַ נָ֔ בֶּֽעָ ה֙  ד יְהֹוָ יֵּ֤רֶ   וַ
 .יהוה came down in a cloud—and stood with him there, proclaiming the name יהוה

מֶֽת׃   ד וֶאֱ חֶ֥סֶ ב־ פַּ֖יִם וְרַ   ךְ אַ אֶ֥רֶ וּן  נּ֑  ח֖וּם וְחַ אֵ֥ל רַ וָ֣ה ׀ יְהֹוָ֔ה  א֒ יְהֹ  רָ יִּקְ ו֮ וַ י נָ פָּ ל־ וָ֥ה ׀ עַ בֹ֨ר יְהֹ  יַּעֲ וַ
,a God compassionate and gracious יהוה! יהוה!“ :passed before him and proclaimed יהוה
slow to anger, abounding in kindness and faithfulness, 

ל־ ים עַ נִ֔ נֵ֣י בָ  ל־בְּ ם֙ וְעַ י נִ ל־בָּ ב֗וֹת עַ  וֺ֣ן אָ  קֵ֣ד ׀ עֲ פֹּ ה  לֹ֣א יְנַקֶּ֔ ה֙   נַקֵּ אָ֑ה וְ  טָּ  ע וְחַ שַׁ פֶ֖ וֺ֛ן וָ  שֵׂ֥א עָ ים נֹ פִ֔ לָ אֲ ד֙ לָ  חֶ֙סֶ צֵ֥ר  נֹ
עִֽים׃  בֵּ ל־רִ שִׁ֖ים וְעַ   לֵּ שִׁ  

extending kindness to the thousandth generation, forgiving iniquity, transgression, and sin
—yet not remitting all punishment, but visiting the iniquity of parents upon children and
children’s children, upon the third and fourth generations.”

    15. Manna
Exodus 16:14-17

ץ׃ אָֽרֶ  ל־הָ פֹ֖ר עַ כְּ כַּ דַּ֥ק  ס  פָּ֔  סְ חֻ דַּ֣ק מְ ר֙   בָּ דְ מִּ נֵ֤י הַ  פְּ ל־ נֵּ֞ה עַ טָּ֑ל וְהִ   בַ֣ת הַ  כְ שִׁ ל  תַּ֖עַ   וַ
When the fall of dew lifted, there, over the surface of the wilderness, lay a fine and flaky
substance, as fine as frost on the ground. 

שֶׁ֨ר   ם אֲ חֶ לֶּ֔ ם ה֣וּא הַ הֶ֔ לֵ ה֙ אֲ  שֶׁ ר מֹ יֹּ֤אמֶ  ה־ה֑וּא וַ וּ מַ ע֖ לֹ֥א יָדְ כִּ֛י  וּא  מָ֣ן ה֔ ו֙  י חִ ל־אָ אִ֤ישׁ אֶ וּ  ר֜ יֹּ֨אמְ  אֵ֗ל וַ  רָ נֵֽי־יִשְׂ  וּ בְ א֣ יִּרְ וַ
ה׃ לָֽ כְ אׇ כֶ֖ם לְ  וָ֛ה לָ תַ֧ן יְהֹ  נָ

When the Israelites saw it, they said to one another, “What is it?” —for they did not know
what it was. And Moses said to them, “That is the bread which יהוה has given you to eat. 

וֹ ל֖ הֳ אׇ שֶׁ֥ר בְּ   אֲ אִ֛ישׁ לַ ם  יכֶ֔ שֹׁ֣תֵ   ר֙ נַפְ  פַּ  סְ גֹּ֗לֶת מִ   גֻּלְ ר לַ עֹ֣מֶ וֹ  ל֑ כְ פִ֣י אׇ  אִ֖ישׁ לְ וּ   נּ מֶּ֔  וּ מִ ט֣  קְ וָּ֣ה יְהֹוָ֔ה לִ   שֶׁ֣ר צִ   ר֙ אֲ  בָ דָּ זֶ֤ה הַ
וּ׃ קָּֽח   תִּ

This is what יהוה has commanded: Each household shall gather as much as it requires to
eat—an omer to a person for as many of you as there are; each household shall fetch
according to those in its tent.”

Exodus 16:31-32

׃  בָֽשׁ  דְ חִ֥ת בִּ י פִּ  צַ וֹ כְּ מ֖ עְ ן וְטַ בָ֔ ד֙ לָ ע גַּ זֶ֤רַ  מָ֑ן וְה֗וּא כְּ וֹ  מ֖ שְׁ ת־ אֵ֛ל אֶ  רָ בֵֽית־יִשְׂ וּ  א֧ רְ יִּקְ וַ
The house of Israel named it manna; it was like coriander seed, white, and it tasted like
wafers in honey. 
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שֶׁ֨ר   ם אֲ לֶּ֗חֶ  ת־הַ וּ אֶ א֣ ן ׀ יִרְ מַ֣עַ  כֶ֑ם לְ י דֹרֹתֵ ת לְ מֶ֖רֶ  שְׁ  מִ וּ לְ  נּ מֶּ֔  ר֙ מִ  עֹ֙מֶ  לֹ֤א הָ  וָּ֣ה יְהֹוָ֔ה מְ   שֶׁ֣ר צִ   ר֙ אֲ  בָ דָּ זֶ֤ה הַ שֶׁ֗ה   ר מֹ יֹּ֣אמֶ  וַ
יִם׃ רָֽ  צְ ץ מִ אֶ֥רֶ  כֶ֖ם מֵ  תְ אִ֥י אֶ י הוֹצִ ר בְּ בָּ֔ דְ מִּ ם֙ בַּ  כֶ תְ י אֶ תִּ כַ֤לְ  אֱ  הֶ

Moses said, “This is what יהוה has commanded: Let one omer of it be kept throughout the
ages, in order that they may see the bread that I fed you in the wilderness when I brought
you out from the land of Egypt.”

    16. Moses Not to Enter the Land of Israel
Numbers 20:11-12

ם׃  רָֽ י עִ וּבְ דָ֖ה   עֵ תְּ הָ  שְׁ תֵּ֥  ים וַ בִּ֔  מַ֣יִם רַ וּ֙  א יֵּצְ מָ֑יִם וַ  עֲ פַּ וּ  טֵּ֖ה   מַ ע בְּ סֶּ֛לַ   ת־הַ יַּ֧ךְ אֶ  ד֗וֹ וַ ת־יָ שֶׁ֜ה אֶ  ם מֹ יָּ֨רֶ  וַ
And Moses raised his hand and struck the rock twice with his rod. Out came copious
water, and the community and their beasts drank. 
הָ֣ל  קָּ ת־הַ וּ֙ אֶ בִ֙יא  לֹ֤א תָ כֵ֗ן   אֵ֑ל לָ  רָ נֵ֣י יִשְׂ  נֵ֖י בְּ י עֵ י לְ נִ שֵׁ֔ י דִּ הַ֨קְ  י לְ בִּ֔ תֶּ֣ם    נְ מַ אֱ לֹא־הֶ ן  יַ֚עַ ן֒  רֹ הֲ אֶֽל־אַ שֶׁ֣ה וְ  ל־מֹ ר יְהֹוָה֮ אֶ יֹּ֣אמֶ  וַ

הֶֽם׃  י לָ תַ֥תִּ ר־נָ שֶׁ  ץ אֲ אָ֖רֶ  ל־הָ זֶּ֔ה אֶ   הַ
But יהוה said to Moses and Aaron, “Because you did not trust Me enough to affirm My
sanctity in the sight of the Israelite people, therefore you shall not lead this congregation
into the land that I have given them.”

Deuteronomy 34:4-5,10

תִ֣יךָ י אִ רְ נֶ֑נָּה הֶ  תְּ ךָ֖ אֶ  עֲ זַרְ ר לְ אמֹ֔ ב֙ לֵ קֹ יַעֲ וּֽלְ חָ֤ק   יִצְ הָ֨ם לְ  רָ בְ אַ י לְ תִּ עְ בַּ֠  שְׁ נִ֠ שֶׁ֣ר    ץ֙ אֲ  אָ֙רֶ  זֹ֤את הָ לָ֗יו   ר יְהֹוָ֜ה אֵ יֹּ֨אמֶ  וַ
בֹֽר׃  עֲ לֹ֥א תַ ה  מָּ שָׁ֖  יךָ וְ ינֶ֔ עֵ בְ

And יהוה said to him, “This is the land of which I swore to Abraham, Isaac, and Jacob, ‘I
will assign it to your offspring.’ I have let you see it with your own eyes, but you shall not
cross there.”

וָֽה׃ פִּ֥י יְהֹ  ל־ אָ֖ב עַ ץ מוֹ אֶ֥רֶ  וָ֛ה בְּ ד־יְהֹ בֶ שֶׁ֧ה עֶ  שָׁ֜ם מֹ  ת  יָּ֨מׇ   וַ
So Moses the servant of יהוה died there, in the land of Moab, at the command of יהוה.

נִֽים׃  פָּ ל־ נִ֖ים אֶ  פָּ ע֣וֹ יְהֹוָ֔ה   ר֙ יְדָ  שֶׁ  שֶׁ֑ה אֲ  מֹ אֵ֖ל כְּ  רָ יִשְׂ ע֛וֹד בְּ בִ֥יא  קָ֨ם נָ לֹא־  וְ
Never again did there arise in Israel a prophet like Moses—whom יהוה singled out, face to
face,
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Insight
The Exodus is a real memory. No people could sustain such a shared memory
through many generations if the core event being recalled never took place. The
Exodus narrative and the Torah’s description of the Children of Israel encamped at
Mount Sinai represent the first core moments of the Jewish people’s consciousness
of God. The Jewish People’s collective memory begins in slavery.

Inquiry
For our children to talk about:
 Pretend you were a slave in Egypt. 

What is your worst memory of slavery? 
What do you hope for most in freedom? 
Did you ever think you would be free? 
How do you think it happened?
What makes you feel sad or mad today?
What do you do when you have those feelings?
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Invitation
Here are some ideas for Children or Adults to find their way in to telling the
Passover story: 

When I heard I would be free, I sent a text message to my friend. I told her I
was feeling________________________, and that the first thing I would do as a
free person is_____________________________.
Imagine you are an Israelite living next door to an Egyptian family. When they
ask you why you are painting lamb’s blood on your doorframe, what do you tell
them? What feelings of theirs do you want to be sensitive to?
Now that you have been freed from Egypt, you want to tell everyone about this
amazing event. You decide to post something to Instagram to help other
people relate to what you went through. What would you post?
You are one of Moses’ advisors. Moses senses the slaves are tired of taking
orders and as they become free don’t want too many rules imposed on them.
How do you recommend Moses explain the Ten Commandments to the newly
freed Israelite slaves? 
Collect a bag of props, silly clothes, toys, and household items. Ask each child
to reach into the bag, select an item or two. Ask the children to act out being a
character in the Passover story and guess who they are pretending to be. (Roles
can include Moses, Pharaoh, Taskmaster, Slave, God, Miriam, Pharaoh’s
Daughter, etc.)

Inquiry
If you had to leave home quickly, just like the slaves did, what would you take with
you?

Invitation
Pretend you were a slave in Egypt. What is your worst memory of slavery? What do
you hope most for in freedom? Did you ever think you would be freed? How do
you think it happened?

Invitation
Here’s another way to tell the story:
Think of a person or object in the Exodus story. Retell part of the story from that
characters or prop’s point of view. For example, what might it have been like to be
a child walking through the water walls of the Sea of Reeds? What did it feel like to
be the basket in which Moses floated down the Nile River? How did a frog
understand what was happening during the plague? (Here’s a list of possible
people and objects: Miriam, Aaron, Pharaoh’s Daughter, A Slave, Moses, Pharaoh,
A Taskmaster, Matzah, Moses’ Rod, Miriam’s Timbrel.)
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Insight
"The seder is not meant to impart a body of information to the brain; it is meant to
implant the story in the heart. The mind may be that of a genius and the heart of
that genius might be ignorant; the mind may be adult and the heart childish,”
taught 19th century Rabbi Eliyahu Dessler.

Inquiry
What are the stories of other Jews and peoples from generations before our own?
What are our own stories?

“What’s your story?” is a great question. Sharing our personal narratives opens us
up to each other. Pause now. Put down the Haggadah and talk with each other.
Tell personal stories and anecdotes, stories from your past and stories that
imagine your future.

Inquiry
Additional questions with which to engage your seder guests:

1. Describe something you didn’t appreciate at the time it happened, or you
received it, but now you are grateful for it.

2.What food item, not associated with Passover, would you add as a new symbol
to the seder? What would it represent or mean?

3.What’s one of the most difficult questions you ever had to answer? What did it
feel like to find the words or the necessary explanation?

4.You just made plans to take a vacation, but you haven’t yet cleared the dates
with your employer. When you inform her of your plans, she reminds you of an
approaching project deadline and then asks, “Are you asking me or telling
me?” What’s your answer?

5.You’ve been fortunate to travel much of the world. Can you describe the
difference between being in a free, open, democratic society and a more
closed society? What do the people you meet seem to have in common? What
makes their lives appear different?

6.How do you feel when your Teams win or lose? Aware that you are an observer,
a fan, and not a player, how do you imagine the players feel when they win or
lose? Can you transfer those insights to Moses, Pharaoh, the Israelite slaves, or
even the Egyptian citizens who are watching but not going out on the Exodus?
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Insight
The Haggadah includes memories of ancient sages to honor the important role
teachers play in our lives. All of us teach, often with our words and explanations,
sometimes by our behavior. The freedom we celebrate at our seder thrives best in
every generation as we teach those who come next, just as we have learned from
those who came before. Think about the greatest influences in your life. How do
the life lessons they taught you represent freedom? What teachers made a
difference in your life? Whom do you teach? How do you teach them?

Inquiry
Four more questions to discuss:

1.What emotions do you imagine our ancestors who left Egypt felt?
2.What emotions are we feeling as we retell their story this evening?
3.To what are we still enslaved?
4.What do we know about the types of slavery that still exist today?

Inquiry
Why did the rabbis of our tradition invent this midrash of the Four Children?

Answer: The rabbis wanted each seder leader to be aware of the different types of
children and adults present at the meal. Each one of them, as every one of us,
needs an explanation appropriate to their, and our, ability to understand and to
learn. The rabbis based this midrash on the four times in Torah when a child is
described asking about the meaning of the Exodus from Egypt.

Invitation
Look in the Torah at these four citations. Can you identify which one represents the
wise child, the wicked child, the simple child, and the child who does not know how
to ask, and why?

Exodus Chapter 13, verse 8
Exodus Chapter 12, verses 26-27
Exodus Chapter 13, verse 14
Deuteronomy Chapter 6, verses 20-21

Insight
The first generation of rabbis, those who lived from 70 to 200 C.E. those who
codified and organized the form and structure of the seder celebrations we are
familiar with, were witnesses to one of Judaism’s most turbulent and tragic eras.
Among these rabbis were Yohanan ben Zakkai, the initiator of rabbinic Judaism,
Rabbi Akiva, the famous scholar, Judah HaNasi, the editor of the Mishnah. 
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Seder Step 5d: The Four Children...and their parents



The Romans destroyed the Second Temple in Jerusalem in 70 C.E. and oppressed
the Jews of Jerusalem and Judea. In 135 C.E., under the leadership of a sage
named Bar Kokhba, the Jews revolted against Rome and were summarily defeated.
Hundreds of thousands died while towns and villages were razed.

Contained in texts associated with two rabbis, Ishmael ben Elisha, a rationalist, and
Shimon bar Yohai, a mystic, we find midrash, legend and interpretation expressing
intense loyalty to Jewish identity and destiny. We also get a sense of distress,
verging on anger, at Jews who left the fold, who defected from Judaism to the
pagan world and safety of Rome, or even became part of a new emerging Christian
sect.

Reflect on how they reacted in this famous midrash they taught. "There are four
sons: a wise son, a wicked son, a simple son, and one who does not know how to
ask.” Here the rabbis create a reason why four times in the Torah children of the
future are imagined asking about the Exodus.

This is the background and historical context for the description of the Four Sons,
or Four Children, contained in the Haggadah. Yes, it is there to remind the seder
leader to engage everyone directly and personally in telling the Exodus story, but
it’s also about something else.

Consider two of the four verses and identify which is which. Here’s a hint. One of
these is the basis for the wise child, and one the basis of the wicked child. 

"And when your children ask you, ‘What do you mean by this rite?’ you shall say, ‘It
is the Passover sacrifice to the Eternal God because God passed over the houses of
the Israelites in Egypt.” (Exodus 12:26-27)

“When, in time to come, your children ask you, ‘What mean the decrees, laws, and
rules that the Eternal our God has enjoined upon you?’ you shall say to your
children, ‘We were slaves to Pharaoh in Egypt and the Eternal God freed us from
Egypt with a mighty hand.’” (Deuteronomy 6:20-21)

“What does the wise son say? ‘What mean the decrees, laws, and rules that the
Eternal our God has enjoined upon us?’ Open to him in the details and meanings
of Pesah.”
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What does the wicked son say? "What do you mean by this rite?" "To you" and
not “to him or her.” This child is portrayed as disassociating from family,
community, and people. “Had you been there,” this child is told, “you would not
have been redeemed.”

Those first century rabbis weren’t speaking only of Passover and children, but
about Jews who seeing the fall of Jerusalem changed sides and allied themselves
to Rome. For that first generation of rabbis, this was a kind of betrayal.

Inquiry
To whom and what do our thoughts turn as we try to make sense of the world and
connect to the meanings, themes, and message of Passover?

Insight
“The Four Children should not be understood as four distinct personalities,” taught
Rabbi Yehudah Leib Chasman. “The traits exemplified by them all struggle within
each of us. One moment we are the wise child, the next the wicked one; one
instant the simple child, the next we are unable to ask.”

Insight
When we describe the different types of children (and adults) who gather around
our seder tables, the Wise Child and the Wicked Child ask an important question.
What does this celebration and its symbols mean to you?

Medieval voices offer an interesting explanation as to why, asking the same basic
question, the Haggadah describes one child as being wise and the other wicked.

In the Wicked Child’s question, medieval sages hear this. Why are you celebrating
this Festival of Freedom, recalling the Israelite’s exodus from Egypt, while you are
still living in exile, and the world still dwells in darkness? This child doesn’t seem
wicked. Perceptive, maybe. And perhaps pessimistic. It’s a powerful question.

In the Wise Child’s words these same commentators hear assurance. “Even in dark
days of exile, ours is a trust in God and hope for redemption.” This child
understands the Exodus from Egypt as “eternal freedom implanted into the Jewish
people’s soul.” We Jews are always and everywhere couriers of freedom. Hopeful,
maybe. And a bit optimistic. It’s a powerful answer.

Insight
To answer the wicked child the Haggadah literally says, "Set his teeth on edge."
There is no real way to answer this child. He or she chooses not to see what is
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being celebrated, not to be open to being touched by the religious and human
message of the Exodus, not to identify with their place as a member of the Jewish
people.

We meet this wicked child every day in words of racism that offend all people. In
acts of violence that scare and hurt. In political hyperbole that prevents genuine
debate and decision. In behaviors for which some are excused rather than held
responsible.

These are moments that deny the basic principles of our society and our tradition.
These are experiences that separate people from one another and frustrate
dialogue. These are occasions that demonstrate the lack of respect some among us
express toward others.

Underlying our inability to respond to the wicked child is the fact that we do not
share the same vocabulary of life. Without common grounding there cannot be
persuasive, meaningful argument. Just shouting.

Invitation
Ask children and adults what adjective they would use to describe themselves? Ask
them why. If safe, ask someone who knows them, and who will be kind toward
them, to choose a different adjective in response to what they said.

Inquiry
Is it right to stereotype or label people? Could we consider the character traits of
these four individuals as aspects within each of our own personalities?

Insight
We are taught in Mishnah Pirkei Avot 4:12:
“There are four-character traits among people.
Some say: “Mine is mine and yours is yours.” This is the trait of the average person.
Some say: “Mine is yours and yours is mine.” This is the trait of a simple person.
Some say: “Mine is yours and yours is yours.” This is the trait of a wise person.
Some say: “Yours is mine and mine is mine.” This is the trait of a wicked person.
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Insight
After the midrash of the four children, the Haggadah text informs us, “In the
beginning our ancestors served idols, but then God embraced us so that we might
serve God.” This aspect of our liberation story is about the spiritual character and
moral quality of being Jewish. It remembers our Biblical patriarch Abraham, the first
to espouse and represent ethical monotheism. 

Next, this section of the Haggadah quotes the Book of Genesis repeating God’s
foreshadow of the exodus from Egypt and promise to Abraham. “Know for certainty
that your offspring will be strangers in a strange land… Know with equal certainty
that I will judge the nation that enslaved them…” This promise is of a future
redemption and living covenant through history.

At this point in the seder, we lift our wine cups and recite, V’hi sh’amdah - והיא
It is this that has sustained our ancestors and us, for not just one enemy has“ .שעמדה
arisen to destroy us; rather in every generation there are those who seek our
destruction, but the Holy One, praised be God, saves us from their hands.”

Now our discussion begins. Since early medieval years when this statement, V’hi
sh’amdah והיא שעמדה, was added to the seder ceremony, generations of Jews ask
and debate.

Inquiry
What sustains our people through the ages? Is it a Divine promise of on-going
redemption, as suggested in God’s words to Abraham? Is it our religious heritage
and cultural values guiding and encouraging us? Is it an urgency to survive, and even
thrive, in the face of each new threat? Is it a messianic hope of living to see better
days? Is it the diversity of Jewish identity that enables us to adapt and endure? Is it
the uniqueness of Jewish peoplehood that transcends other imposed categories of
race, nationality, ethnicity, and individual identity? Is it the dynamic interplay
between Israel and the Diaspora? Is it none of these or more than one of these?

Invitation
Invite your seder guests to reflect on these questions and their own. Use their
thoughts to frame your discussion of Israel, the Gaza war, and antisemitism. Hear and
respect everyone’s opinion and perspective. Embrace and honor everyone’s
emotions and feelings. Differ with dignity and speak with kindness. Our goal is to
achieve union and comity for the sake of our families, circles of friends, and the
Jewish people.
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Here's why. After your discussion, if you continue to follow the Haggadah text,
the next two words are, “Go and learn.” This instruction precedes another Torah
quote recounting in a few verses the master story of the Jewish people, the
exodus from Egypt. 

On Passover, our vision is to learn anew for our days the meanings and
implications of Jewish origins. How are freedom, justice, equality, and dignity
present or not in the world today? What are we each to do living and advocating
for these ideals, especially during the difficult days of Israel’s consequential and
defensive war?

Inquiry
1.What is spiritual enslavement?
2.Do you feel enslaved to something or oppressed by someone?
3.What does the story or message of Passover mean for us?
4.What is the nature of the freedoms we seek for ourselves and for others?

Invitation
How would you answer this question: Can you describe a time when you didn’t
have your smart phone with you and really missed it? Can you describe a time
when you had your smart phone with you and missed out on something else?

Insight
Tonight, we do not celebrate our Genesis. 
Tonight, we do not celebrate what we were or what our ancestors were. 
Tonight, we celebrate who we are and what we have become. 
Tonight, we celebrate our Exodus.

Invitation
1.How do Jewish beliefs, values, and history influence us?
2.What elements of Jewish Identity do we freely choose to celebrate or

demonstrate? 
3.What message of Judaism and the Jewish People do we represent?
4.What lessons of Jewish history or Jewish spirituality resonate with us?

Insight
We are the Jewish People, descendants of Abraham and Sarah, Isaac and
Rebekah, Jacob, Rachel, and Leah. We live in covenant with God wherever we live
today as we have everywhere throughout history.
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We are the Jewish People, descendants of Prophets and Priests, descendants of
pious rabbis and social radicals, descendants of nobles and paupers, descendants of
the persecuted and the celebrated, descendants of survivors and immigrants.

We are the Jewish People, descendants of our parents and grandparents. We
represent generations of Jews whose roots come from Europe or Russia, South
Africa or South America, Australia or North America, Israel or the Middle East.

Insight
The Torah views occurrences of nature as symbols of God’s design and purpose for
humanity and society. For example, the plagues brought against Egypt to secure
the freedom of the Children of Israel are understood by the Biblical authors to
represent God’s moral response to Egyptian cruelty. Plagues are linked to the
morality of justice, or as the plagues are often translated, judgments. Nature gone
awry is a metaphor in the Torah for an immoral human society, one that is
imbalanced or out of order.

Invitation
We spill wine from our full cups to symbolize our sadness and our sensitivity to the
loss of life as well as the harm that was brought upon our enemies. We do this even
as we celebrate the Israelite slaves’ Exodus to freedom. We glory in our liberation,
but we do not gloat over our fallen foes.

When the water of the Sea of Reeds engulfed the Egyptians, there was singing and
celebration. But God silenced those who were rejoicing. “My children perish. Cease
your songs!” So, we celebrate with less than a full heart, with less than a full cup.
There are ethics in each of Judaism's ritual symbols. Each act is a drama with a
message for us to internalize and understand.
 
The gesture of spilling wine from our full cups as we recite each of the Ten Plagues
teaches us sensitivity to the pain of others, even those who hurt us. We are not told
not to defend, not to protect, or not to respond. We are not even instructed not to
punish. 

What we are told is to understand. We are told to care about what we are doing.
We are told to see the humanity in others whose lives are not much different from
our own. We are told to understand that what may happen as a necessary evil is not
something good. This is a very hard task. It asks us to take very seriously the

35

Seder Step 5f: The Ten Plagues...learning the meaning of freedom

A Jew is someone who can tell the story of the Jewish People as their own.



message of human equality inherent in human freedom. Can we see in others
something of ourselves?
 
Insight
Pharaoh is the model of human arrogance and ego who believes he is superior to
and a ruler over other people. The drama on Passover revolves around how to
defeat the Pharaoh. How do the subjected and subjugated receive their freedom
and learn of their dignity? How are the mighty and haughty brought low? By what
experience do we discover the truth of human equality and the inherent, sacred
worth of every human being? 

Three Hebrew words describe Pharaoh or Pharaoh’s heart in the Exodus story. The
least common is kasheh - קשה, which means “hard" or "difficult." It can also mean
"argue" or "dispute." When God announces, "I will harden Pharaoh’s heart," we
understand that Pharaoh will be stubborn and difficult. He will argue with God. He
will oppose God.

Most commonly, the word hazak – חזק describes Pharaoh’s heart in Torah. Hazak –
means “strong,” “strength.” “The heart of Pharaoh was strong, and he did not חזק
listen to Moses and Aaron as the Lord had spoken." Here, it’s not a matter of a
hard, stubborn heart. It’s a description of a strong adversary, someone who
resolves to stand firm. 

The other common word used to describe the heart of Pharaoh is kaved – ,כבד,
which suggests someone with a “heavy” heart, sad or burdened. It can also mean
"honor." 

In this case someone who feels that his honor, his role, is diminished. Certainly,
these are apt descriptions of Pharaoh as God brings the Ten Plagues upon the
Egyptians. "The heart of Pharaoh is heavy; he refused to set the people free." 

Three Hebrew words express Pharaoh’s obstinacy three different ways. He was
stubborn and unrelenting. He was strong in his position and resolute. He felt the
burden of the plagues and diminished in his own stature. This was precisely God’s
plan. "For I have made Pharaoh’s heart heavy, in order that I may display these My
signs and that you may recount how I made a mockery of the Egyptians, in order
that you may know that I am the Eternal God."

By analyzing the words describing Pharaoh’s heart we learn something about our
own. We can all be stubborn. We can all be strong and resolute. We can all feel
less dignity, carrying the burden of things beyond our control or even because of
choices we make. On those occasions when our hearts are confused, we find
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ourselves overwhelmed, unable to control our fate or the things happening around
us. We feel enslaved to circumstances beyond our control.

Why did God "harden Pharaoh’s heart?" So that Pharaoh, the Children of Israel,
and all of humanity could learn that humility and responsibility for others are
necessary to build a just and good society, to establish true and enduring
relationships.

Insight
In the darkness of midnight God redeemed the Children of Israel from Egyptian
bondage. The Midrash tells us, “Some were afraid, some were not.” Those
Egyptian parents who were afraid sought protection and safety in the homes of the
Israelites. 

For all, it was a night of dread and fear. The first born of Egypt were slain, even
those seeking refuge among the Israelites. In grief, the Pharaoh relented. Hurried
and afraid, the Israelites gathered what belongings they could and walked toward
the wilderness into freedom.

Ours is not a squeamish history. We know what it is to be attacked and to be
saved, to mourn our losses and the losses of others. We own the painful cost of our
freedom in every generation and location. We honor it with our rituals and in our
lives’ values. Rejoicing in our people’s freedom we carry concerns for everyone’s
destiny and opportunity.

The promise of our people’s redemption from Egypt is to envision and establish a
better future. Realistic about what it takes to build that future, idealistic about what
that future can be, pessimistic about the cruel side of human nature, and curious
about humanity’s potential to do good, during the seder we consider a moral vision
of how to live together. 
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Insight
Crossing the Sea
Which side of the sea do we stand on? Do we identify more with the mood of the
Children of Israel before or after they walk through the parted walls of water in the
Red Sea? 

On the Egyptian side of the sea, being pursued by Pharaoh’s chariots, afraid and
unsure of how they might survive, the people cry out. They are burdened by the
circumstance of their existence, expressing fear that this could be the end. “Was it
for want of graves in Egypt,” they ask Moses, “that you brought us to die in the
wilderness?”



But Moses urged them to remain calm and looked toward God for deliverance.
God bid Moses to hold his arm and rod over the sea, and behold the miracle of a
divided sea, driven back by a strong east wind, unfolded before everyone’s eyes.

Which side of the sea do we stand on? Do we remain on the Egyptian side of the
sea, somber and uncomfortable with the glory and promise of lives assured and
enriched by God’s covenant, unable to see what might become of our faith and
hope?

Or do we imagine ourselves on the wilderness side of the sea, free to journey
toward the future, free to explore the meaning of our deliverance, grateful and
filled with joy for the wonder and majesty of our Jewish identities and lives?

Invitation
A legend teaches: The Israelites at the Red Sea were divided into four groups. One
group said, “Let us throw ourselves into the sea.” One said, “Let us return to
Egypt.” One said, “Let us fight against them.” And one said, “Let us scream out
against them.” Which group would you have joined and why?
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Seder Step 5g: דיינו Dayenu...our popular song of appreciation

Insight
The song Dayenu offers repair for our ancestors’ ingratitude while wandering in the
wilderness. Where they complained about the food, or lack of water, or the harsh
environment, or the challenge of entering the land, we give thanks for their
experience. Instead of letting their complaints stand, in freedom and relative
comfort we proclaim how grateful we are for each moment in the drama of our
people’s redemption. Dayenu says, “It would have been enough for us.”

Is that true? Would it have been? Would it have been enough for us to be brought
out of Egypt and left in the desert? Would we have been satisfied camping at
Mount Sinai and not receiving the Torah? Would you and I really find it sufficient to
arrive at the border of the Promised Land and not enter?

Human beings are impatient. We are anxious awaiting what comes next. We don’t
always remember what came before. It’s hard to pause and express gratitude on
the way to an elusive or unfulfilled goal. Dayenu urges us to be thankful for each
moment we experience.

Inquiry
Before we sing Dayenu let’s ask, “For what are we grateful? What is enough for
us?”
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Insight
Dayenu, a traditional Passover song, is over one thousand years old. The earliest full
text of the poem occurs in the first medieval Haggadah from 9th century.

In the synagogue on Shabbat HaGadol, the Great Sabbath preceding Passover, the
prophet Malachi speaks God’s message. “I will surely open the floodgates of the
sky for you and pour down blessings on you.”

It’s a 6th century B.C.E. promise of rebirth and renewal following a difficult time in
Jewish history. Israel and God will reconcile. The Temple in Jerusalem will be
rebuilt. Families will reunite.

This ancient memory inspires one of the highlights of every seder. Our most
popular seder song, Dayenu, recalls Malachi’s promise “ad b’li dai - pour down
blessings.” Literally Malachi’s phrase means, “Until there is more than enough.” The
Talmudic sage Rami ben Hama interprets this to mean, “Until your lips are
exhausted from saying, ‘enough.’” Dayenu!

Dayenu is about gratitude to God for all the gifts given to the Jewish people, such
as the exodus from slavery, the gift of Torah, and the celebration of Shabbat. Had
God only given one of the gifts, it would have been enough. (Not really?!)

This is to show much greater appreciation for all of them. The poem appears in the
Haggadah after the telling of the story of the exodus and just before the
explanation of the core symbols: Pesah, Matzah, Maror.

Dayenu has 15 stanzas representing the 15 gifts God bestowed, echoing the 15
steps of a seder celebration. Each of the stanzas is followed by the word Dayenu - it
would have been enough! 

The 15 stanzas are as follows:
⬩First 5: Freeing the Israelites from Slavery.

1. If God had brought us out of Egypt
2. If God had executed justice upon the Egyptians 
3. If God had executed justice upon their gods 
4. If God had slain their first-born
5. If God had given to us their health and wealth

⬩Second 5: Miracles God Performed. 
1. If God had split the sea for us
2. If God had led us through on dry land



3.If God had drowned our oppressors
4. If God had provided for our needs in the wilderness for 40 years
5. If God had fed us manna 

⬩Third 5: Honor Closeness to God.
1. If God had given us Shabbat
2. If God had led us to Mount Sinai 
3. If God had given us the Torah
4.If God had brought us into the Land of Israel 
5. If God built the Temple for us
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Seder Step 5h: Rabban Gamliel...Passover's special symbols
Inquiry
In the Book of Exodus, chapter 12, where the story of the Israelites’ leaving Egypt
is told, we read that on the actual night of the tenth Plague and the Exodus, "They
shall eat the lamb that same night; roasted over fire, with unleavened bread and
with bitter herbs." Why did the people who were slaves in Egypt have to eat these
three things before they left? How are we and they connected through our eating
these same things at our own seder?

Invitation
Point to or hold up each item, the Shank bone, Matzah, and Bitter Herb and ask
participants to explain the symbolism.

PESAH: What does the shank bone of a lamb on our Seder Plate represent?
"It is the Passover sacrifice to the Eternal God, because God passed over the
houses of the Israelites in Egypt when God smote the Egyptians but saved our
houses." (Exodus 12:27)

MATZAH: Why do we eat Matzah?
"And they baked unleavened cakes of the dough that they had taken out of Egypt,
for it was not leavened, since they had been driven out of Egypt and could not
delay, nor had they prepared any provisions for themselves." (Exodus 12:39)

MAROR: Why do we eat the Bitter Herb?
"Ruthlessly they made life bitter for them with harsh labor at mortar and bricks and
with all sorts of tasks in the field." (Exodus 1:14)



Invitation
Consider the symbolic meanings of the other items on your Seder Plate.

Haroset is a mixture of chopped fruits and nuts, wine and spices representing the
mortar slaves used to make bricks.

A roasted lamb shank bone represents the lamb sacrificed by the Israelites in
preparation for the Exodus and brought to the altar when the Temple stood in
Jerusalem.

Karpas is a green vegetable representing springtime and renewal.

Hazeret is Romaine Lettuce. The rabbis sensed that Romaine Lettuce best
represented the Israelite experience in Egypt. Sweet at first taste before it
becomes bitter. That’s why we have both maror and hazeret on the Seder Plate.

Maror is a bitter herb, most commonly horseradish, representing the bitterness of
slavery.

A Roasted Egg represents the holiday sacrifice brought to the altar when the
Temple stood in Jerusalem.
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Seder Step 5i: Hallel and Kiddush...the Second Cup of Wine



Inquiry
Why is there no blessing for the haroset, just maror? 

Answer: Haroset is a condiment at the seder meal. It is not one of the foods we
are required to eat as part of our storytelling. Maror, like matzah, is a required
seder food. Unlike maror and matzah, haroset is not mentioned in the Torah.
We dip bitter herbs into haroset to recall the bitter memory of slavery within
the sweet blessing of freedom. Haroset represents something more. We take
responsibility for the gift of freedom by doing more than the minimum asked of
us. We counter the memory of a bitter past with the vision of a sweeter future.

 
Invitation
As we begin our seder meal, we are free. We’ve retold the story of our
ancestors’ enslavement and redemption. In addition to enjoying the tastes and
aromas of this special dinner, be sure to express thanks to everyone who has
prepared this feast. Continue to talk about the themes and ideas of your seder
experience. The seder meal often begins with a hard-boiled egg to represent
birth and renewal now that we are free.

Insight
As background to our own Passover celebration, food historians are of the
opinion that leavened bread originated in Egypt, probably less than a
millennium before the pyramids were built. The Egyptians, while also
consuming unleavened bread, were the first to produce leavened bread which
became a symbol of Egyptian culture.

FEASTING
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Seder Step 6: רחצה 
Rohtzah...ritual hand washing before the meal

Seder Step 7: מוציא מצה 
Motzi - Matzah... tasting unleavened bread to begin our feast

Seder Step 8: מרור 
Maror...the Bitter Herbs remind us of slavery's taste

Seder Step 9: כורך Korekh...recalling the Paschal Sacrifice with a matzah
& maror sandwich

Seder Step 10: שלחן עורך SHULHAN OREKH...DINNER is served! Enjoy!



This offers us remarkable understanding for why the Israelites left Egypt with
matzah. For our Biblical ancestors, leaving Egypt with unleavened rather than
leavened bread meant they were leaving Egyptian culture behind. They may have
been in a hurry but fleeing slavery they were ridding themselves of the culture that
enabled their misery.

Let’s add this awareness to our Passover celebration. Careful that our food is
matzah and not hametz, honoring the symbolism and the memory of our Jewish
master story, let’s focus on more than our meals. Let’s focus on our culture and
walk away from the leavened, fermented elements which enslave us.

In our contemporary culture self-importance enslaves us. We prize personal
preference over communal norms. We are uncomfortable speaking of social
responsibility.

Imagine in the week of Passover absolute kindness and mutual respect between
people. Imagine a week in which no one is mocked for their life circumstance.
Imagine a week without the crass and the cruel that often passes for entertainment.
Imagine a week of sincerity and honesty. Imagine a week during which other
people’s needs are more important than our own desires. Imagine all of this for
more than a week!

The seder invites us to explore the role and responsibility of an individual in the life
of a people. “In every generation, every individual should feel as though he or
she had actually been redeemed from Egypt.” There was no way our ancestors
could have left Egypt individually. It was only as a people that we attained our
freedom. And it is only in community that we safeguard it.

The society we seek requires humility, not arrogance. Fermented grain implies
personal and social excess. Unleavened bread suggests modesty. As a result of our
observance, may this Passover season inspire us toward greater compassion in our
society and continued caring within our community.
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Invitation
While some go searching for the afikomen matzah, others of us will participate in a
different search. Get up from the Seder Table. Search the house for different ways
in which freedom might be symbolized in artwork, ritual, or personal objects, even
furniture or other decor items. When you have completed your search, return to
the Seder Table. Describe what you found and describe how it symbolizes freedom
to you.

Seder Step 11: צפון Tzafun...concluding our meal with the
afikomen, if we can find it!



Insight
In the Vilna Ghetto in 1942 those who managed to celebrate a Passover Seder
declared: “We invite the souls of all who are missing, the souls of all who were
snatched from our midst, to sit with us together at the seder.” We bring those
words, and certainly those sentiments, to our Seder Table, too.

Now, we will open our door to welcome into our home the spirit of Elijah the
Prophet. We open our door, pretending that someone is coming in, to bring the
world’s needs, its pains and its joys, into our own homes.

Before we invite Elijah in, however, we utter a protest taken from the Book of
Psalms, 79:6: “Pour out Your fury on the nations that do not know You, upon the
governments that do not invoke Your name, for they have devoured Jacob and
desolated his home.” It is a release of anger, a cry for calm and peace in the face of
those who do not share our moral principles, who seek to do us harm.

A French Haggadah from Worms published in 1512 includes an alternative
proclamation to introduce Elijah, a statement we can also honor: “Pour out your
love on the nations who have known you and on the kingdoms who call upon your
name.For they show loving-kindness to the seed of Jacob, and they defend your
people Israel from those who would devour them alive. May they live to see the
Sukkah of peace spread over your chosen ones and to participate in the joy of Your
nations.” 

As we open our door to welcome the spirit of Elijah the Prophet, we imagine
Elijah's entrance to imagine for ourselves how we might live together. Elijah is a
Biblical character whose stories teach care for others. Elijah offered help to those
whom he met. Elijah was engaged in responding to the challenges of his own days.
He worked in the neighborhood. He acted on what he believed with conviction and
passion. He discovered God in the quiet of every moment and gesture.

PRAISE
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Seder Step 12: ברך Barekh...
Blessings after our meal and then the Third Cup of Wine

 
Seder Step 13: The Cup of Elijah...

we seek the Prophet Elijah's spirit at our seder



We open our doors for Elijah, not because he needs us to, but because we need to
do it. We open our doors to others. We open our doors to bring the world's needs
into our homes. We open our doors to be part of what is happening around us. We
open our doors to show that we care. We open our doors, pretending that
someone is coming in, to open ourselves to the real people we meet and greet
every day.

In freedom this Passover let us learn the lesson of Elijah's entrance. How we choose
to treat one another determines the value of everything else.

Invitation
We pass an empty cup around the table, symbolic of Elijah's presence at our
seder. Each participant pours some wine from their own cup into Elijah's and states
what they will try to do in the months ahead to "bring Elijah the Prophet into our
world."

Insight
Our religious lore imagines that the Prophet Elijah said: “Heaven and Earth are my
witness that Gentile or Jew, man or woman, free person or slave, God's presence
rests on people according to their actions and merits.”

Invitation
Counting the Omer at the Second Seder
The Torah’s vision of counting these 50 days we call “the Omer” is to remember
God’s gifts of freedom and sustenance. Our daily count is an affirmation of the
blessings in our lives we take for granted and upon which we depend. Omer is a
measure, an amount. Our ancestors were told to remember the manna,
nourishment God provided to sustain them in the wilderness.

Onto this positive purpose, following the destruction of the Second Temple in
Jerusalem, later tradition imposed sad memories. The Talmud recalls the deaths of
24,000 students of Rabbi Akiba. To honor these losses, this Omer season became a
symbolic period of national mourning.

Counting the Omer also reminds us that when we approach something of great
meaning or symbolic power, it is proper to proceed slowly and with caution. We
ought to think, reflect, and be careful. We need some time to prepare.

This is how we approach revelation, the gift of Torah in our lives. We count 49
days.We mark the days between Passover and the upcoming holiday of Shavuot,
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Seder Step 14: הלל Hallel...Psalms of
praise, plus our favorite Passover songs



seven complete weeks of anticipation. Counting these seven weeks impresses upon
us the immediacy and promise of the days we are living in freedom, opportunity,
and responsibility. We wait to receive the Torah anew and to rediscover God’s
presence in the experiences of our lives.

There is a divergence of customs as to how long the Omer restrictions apply. Some
honor the full seven-week period. Others wait until Lag Ba’Omer, the 33rd day of
the count to 50, and still others see Rosh Hodesh Iyar, or Yom Ha’Atzmaut, Israel
Independence Day, as the end of this symbolic national mourning. Everyone
agrees. We ought to be grateful every day.

Invitation
One custom is to sing the concluding words of the Passover Seder to the melody of
Hatikvah, Israel’s national anthem.

Here’s a translation:
Our Passover Seder is now concluded, celebrated with the rites of our history and
religious tradition. Just as we have merited the celebration of this seder, so may we
merit to carry its values and message into our personal lives and behaviors. We
pray together, through our efforts, God will bring redemption to the world.

46

Seder Step 15: נרצה Nirtzah...with the 
Fourth Cup of Wine our Seder concludes

“NEXT YEAR IN JERUSALEM!”



Insight
MAKING OUR HOMES KOSHER FOR PASSOVER 
First, before you begin cooking for the holiday, remove from your kitchen foods
containing hametz - grains and their derivatives you won’t be eating during the
holiday. These include breads, cakes, cookies, crackers, cereals, pasta, and the
like. All liquids containing grain alcohol should also be removed. Many Ashkenazi
families also remove legumes like rice, corn, beans, and peas, called kitniyot, from
their kitchens.

You may store unopened packages and dry goods you will want to use after
Passover in another place, perhaps in the garage or a closet, or even in a kitchen
cabinet that will remain closed throughout Pesah. These items should be "sold"
before Passover to symbolically cancel your ownership of them. It is customary to
make a modest contribution to feed others as part of this "sale." Many people
also donate some of these foods to shelters and soup kitchens for the benefit of
others. 

Second, identify where in your kitchen you will place your Passover dishes,
utensils, and cookware. If necessary, thoroughly clean your kitchen paying close
attention to the cupboards and drawers you will use on Passover, the refrigerator,
freezer, counter tops, and sink. Your stove top should be scrubbed clean.
Afterward, turn the burners on to full flame or heat for just a moment. 

After cleaning your microwave oven, place a glass of water into it and turn the
oven on until the water boils. A self-cleaning oven can be made ready for
Passover by its normal cleaning method. Other ovens should be scoured and run
on high for a brief period after they are clean. Run your empty dishwasher
through a complete wash cycle to prepare it for use. When your kitchen is clean,
pour boiling water over any exposed metal surfaces and you’ll be ready to bring
in your Passover foods and utensils.

Dishes, pots, and utensils especially reserved for Passover should be used. (If you
don’t have separate Passover dishes, use paper, plastic, and other disposable or
recyclable items to help keep costs down.) Any utensils or pots made entirely of
metal you use during the rest of the year may be placed in boiling water after they
have been scoured and then used during Passover. 

All table glassware can be used after complete cleaning. Earthenware, enamel,
wood, porcelain, and plastic items you use during the year cannot be made
Kosher for Passover. Towels and linens can be used after they have been washed.
Purchase new sponges for Passover. Close away or store those things in your
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 kitchen that you will not be using during the holiday.

Third, bring your Kosher for Passover foods into your prepared and very clean
kitchen! The only foods that require a “Kosher for Passover” label are all matzah
products and baked goods, processed foods, (canned, bottled, or frozen) wine,
vinegar, liquor, oils, dried fruits, candy, chocolate flavored milk, ice cream, yogurt,
and soda. Many other products are labeled "Kosher for Passover,” and it is always
preferable to use them during the holiday.

Consumer warning: Watch out for the vast variety of foods marketed and sold for
Passover that imitate hametz. You probably won’t use or need them anyway. Keep
focused on the values of the Passover holiday while remembering it is a festive
and special time. A good rule of thumb is, "if I wouldn’t buy this during the other
fifty-one weeks of the year, why do I need it now?"

The Matzah Factory 
Netanya, Israel
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“Hineni – Here I Am”

י נִ נֵ ה הִ גָדָ הַ


