A Personal Participation
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Haggadah Hineni is a personal participation Passover Haggadah. Use this
Haggadah as a resource to guide your Seder guests to enjoy a "Talking Seder” in
which you and they tell the story and message of Passover through active
discussion and engagement.

Passover is celebrated well by talking, asking, answering, debating, wondering
about, and exploring the many themes, texts, and ritual symbols of the Seder.

Prepare your Seder celebration in advance of your family's and friend's arrival.
Think about who will be present with you. What ideas and activities will best
interest and engage them? How can you join together in retelling the story of our
People’s Exodus from Egypt?

Before the Seder, read through the pages of this Haggadah to identify which
questions and topics, and additional ideas or materials of your own, you will want
to use. (There are answers to some of the questions asked in this Haggadah on
pages 43 & 44) Plan for more talking than reading, more conversation than
recitation. Keep everyone comfortable. Decide how long your Seder will last and
inform your guests, as well as those who will be serving the meal.

At a minimum, a Passover Seder should include blessings over wine and all the
various Seder foods. Be sure to mention the Pesah, Matzah, and Maror. Be sure to
take a few minutes to tell and discuss the Exodus story. Ask the Four Questions.
Ask your own questions. Remember the Ten Plagues. Talk about something
relevant and personal to you and your guests. Enjoy a delicious holiday meal. Find
the Afikomen and welcome the Prophet Elijah.

The Seder can be an immersive educational experience for all participants. Be
sure to focus on the needs of your family and friends at the table with you

Innwan
Hag Sameahl
Enjoy a Happy Passover and meaningful Seder celebration!

Rabbi Ron Shulman

This s a draft pre-publication edition of Haggadah Hineni. for Passover 2023




Abeus Hagaadep Hineini...

Haggadah Hineni is dedicated to the memory of my father, Alan
Shulman. As the leader of our family Sedarim, Dad always planned
activities and discussions to engage us and help us find personal
importance in the themes of Passover.

In Genesis 22 God calls out to Abraham and commands him to take
his beloved son Isaac and bind him on an altar for worship. It is a
unigue scene, harrowing, and powerful story. Abranam'’s response
to God's call, as was Moses' response at the Burning Bush, was a
statement of personal presence. "Hineni, Here | Am." My father's
Hebrew name was Abraham. He, too, responded in life through the
sensitivities and wisdom of his personal presence.

Using Haggadah Hineni, | hope all who are present at the Seder
table can be personally engaged in the experience of telling the
Master Story of the Jewish people. Supplementing the traditional
texts, verses, and blessings of the Haggadah are materials to help

each Individual participate personally during the Seder, and declare,
"Hineni Here | Aml”

Instructions
Inquiries
Insights

Invitations



Your presence here means a great deal.
Were it not for each one of us here,
our Seder Celebration would be incomplete.

This Haggadah is designed for telling the story and sharing the
message of Passover. The Passover Seder is enjoyed best
when participants around the table talk and discuss, ask and
answer, debate and explore the Haggadah's texts and the ritual
symbols of the Seder. Retelling the story of our ancestors’
Exodus from Egypt, we can each find personal meaning as we
celebrate this beautiful tradition.

The word Haggadah means Telling.

As the Children of Israel were freed from Egyptian bondage,
God commanded them to eat Matzah, unleavened bread. This
act serves as a remembrance of the very moment of their
redemption.

227 Al ,V'higad'ta [vin-kha, "And you shall tell your
children on that day, ‘It is because of what the Eternal God did
for me when | went free from Egypt.” (Exodus 13:8)

From this Torah verse Jewish tradition derives the mitzvah of

teling the Exodus story each year. Our sacred privilege is to
speak of our people's master story and its meaning for all time.

The word Seder means Order.
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Here i The erder evr Seder W/bfvl/bw*

?&f’ Celebragiew

1. U7 Kadesh | we celebrate Passover with the First Cup of Wine
2.YN Urhatz | a symbolic ritual hgandwashing

3. 0972 Karpas | a springtime appetizer

4. YN Yahatz | breaking the middle Matzah, preparing the Afikoman

“@f Kewjewlber auce

5. 1IN MAGGID | telling the story of Exodus

5a. NAN'7 N HalLahma | defining Matzah and our meal's purpose
5b. The Four Questions...among many others!

5¢. 13"D D' 1AV Avadim Hayinu | physical oppression

5d. The Four Children...and their parents

5e. N7NNNA Mithilah | spiritual denigration

5f. The Ten Plagues...learning the meaning of freedom

5g. 13T Dayenu | our popular song of appreciation

5h. '7N"7n2121 Rabban Gamliel | Passover's special symbols

5i. MY 0Id Hallel and Kiddush | the Second Cup of Wine

¥ renstog

6. N¥N1 Rohtzah | ritual hand washing before the meal

7. XN N'XiN Motzi - Matzah | tasting unleavened bread to begin our feast
8.7 Maror | the Bitter Herbs remind us of slavery's taste

9. MId Korekh | recalling the Paschal Sacrifice with a sandwich of Matzah &
Maror

10. 21V IN'7W SHULHAN OREKH | DINNER is served! Enjoy!

11. W9 Tzafun | concluding our meal with the Afikomen, if we can find it!

‘g& Propge

12.972 Barekh | Blessings after our meal and then the Third Cup of Wine
13. The Cup of Elijah..we will seek the Prophet Elijah's spirit at our Seder
14. '770 Hallel | Psalms of praise, plus our favorite Passover songs

15. NX1 Nirtzah | with the Fourth Cup of Wine our Seder concludes

The Seder Plate is described on page 45




Our Seder begins with holiday wishes for everyone present.

Share one of your hopes for this holiday with a person
next to you at the Seder Table.

We kindle the festival's lights in celebration and sanctification.

Those involved with the preparations for this lovely Seder
celebration are the ones whose "mitzvah" it is to recite this b'rakhah!

D7IVD 370 1AT7N 1 NAN M2

Barukh Atah Adonai Eloheinu Melekh ha-Olam
Blessed are You, Eternal our God, Sovereign
of the Universe

1MY1 PIIYN YT TN

asher kid-shanu b'mitzvotav v'tzi-vanu

for we are set apart as a people through God's
commandments, and commanded

i0 0i' (1 N2Y) 7w M 777107

['hadlik ner shel (shabbat v') yom tov

to kindle light for (Shabbat and) the festival

Specinl; seder Guagestions. Things Vo Lhink abeut during bwr Seder.

1. What issue of freedom in today's news most concerns you?

Please lead a brief discussion.

2. What popular song, film, or other item best represents the ideas of

Passover to you? Please share your choice.

3. Imagine that someone were sitting outside, watching our Seder.

How would you explain to them what we are doing and what it means to you.

4. Tell about someone you admire whose life reflects some of Passover's ideals.

5. Isit the first time a guest is attending your Seder?

Go around the room and tell stories of the earliest or funniest Seder memories you have.
6. Introduce all of the items on the Seder table. Who brought what? Who made what?



Hagq;udah Hineni A Personal Par’ciciFation Passover Haggadah nos 51’] 730030 A730

|. CELEBRATION...

. Kadesh...we celebrate Passover with the First Cup of Wine W_'IE

Begin here on Shabbat:

SR imENDR Pran oiva oty B0 oNSs-2 Ny oy T Mo o pa van =
13 2 IR PR Pran oi-ny Ty han aih R imeNTRe-Dor bravg mita mabn abd
YR 2R N3-N imaNDR-Ton Y

(D729 D27 1237 12770 M)
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Barukh Atah Adonai Eloheinu Melekh haOlam, Borei p'ree ha-gafen.

Blessed are You, Eternal our God, Sovereign of the Universe,
Creator of the fruit of the vine.

DY 21 113 VI3 WK BT 97 WK 7 K T3

Barukh Atah Adonai Eloheinu Melekh haOlam, asher ba-har ba-nu mi-kol am
Blessed are You, Eternal our God, Sovereign of the Universe, choosing and distinguishing us

TRIYR3 DY) T D20 At

v'rom'ma-nu mi-kol la-shon, v'kid-sha-nu b'mitz-vo-tav.

from among all peoples, and setting us apart as a people through God's commandments.
DYV @ i ningw) TN WTOR 7 7 T0m

Va-tee-ten la-nu Adonai Eloheinu b'a-ha-vah (Shabbatot lim'nu-ha u') mo-a-dim
Lovingly, Eternal our God, bestowing on us (Shabbat for rest and) seasons

(o mi) T naw) O DR TS oan onn b
I'simha, ha-gim u-z'ma-nim l'sa-son, et yom (haShabbat ha-zeh v'et yom)
for joy, festivals and sacred times for delight, this (Shabbat and this)
WD 11T T MXNT AT

Hag haMatzot ha Zeh. Z'man hei-ru-tei-nu
Festival of Matzot, the time of our Freedom

DTV DY N1 W KPR (k)

(b'ahavah) mik-rah kodesh, ze-kher l'yit-zi-at Mitzrayim:
(with love) a sacred time, a remembrance of the Exodus from Egypt.
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Ki va-nu va-har-ta, v'o-ta-nu ki-dash-ta mi-kol ha-Amim
You have chosen us, and set us apart from among all people

APOMIT T Tt qve names TR MY mawy
(v'Shabbat) u'mo-a-dei kod-she-kha (b'ahavah u'v-ratzon) b'simhah u'v-sa-son hinhal-tanu:
bestowing on us (Shabbat and)Your sacred seasons (with love and desire) for joy and delight.

Barukh Atah Adonai, M'ka-desh (haShabbat v') Yisrael v'haZ'ma-nim.
Blessed are You, Eternal God, for sanctifying (Shabbat,) the Jewish People, and festivals.

Include this Havdalah paragraph on Saturday night:

WK MIRN K32 07197 790 WOK 7 IR 2

M MY ynaw o P2 ,omyy SX 3 it SIK P O wp a e o Ao wir g g
MR PYIAT DWTR YR Y nwwn yiawn ov-nk 0PI 3t o nwTph naw nwTp a nwyed
WP WIp P2 YT N TIK T2 AN TRR DX ay-nk

For the qgift of our lives at this sacred season:
BT 71 ANTOK 7 K

Barukh Atah Adonai Eloheinu Melekh haOlam,
Blessed are You, Eternal our God, Sovereign of the Universe,

TIIT PRID 1T W WY

sh'he-he-ya-nu v'ki-y'ma-nu v'hi-gi-a-nu laZ'man haZeh.
for the gift of our lives, for all that sustains us, and for enabling us to reach this season.

Recline while drinking the First Cup of Wine.

Why will we drink Four Cups of Wine at our Seder?

Our tradition offers two different answers. In the Babylonian Talmud we read that
our four cups correspond to the four expressions of God's deliverance in Exodus 6:6-7.
("Say, therefore to the Israelite people: I am the Eternal God. I will free you from the
labors of the Egyptians and deliver you from their bondage. I will redeem you with
an outstretched arm and through extraordinary plagues. And I will take you to be My
people, and I will be your God.")

But in the Jerusalem Talmud we learn that our four cups correspond to the four cups
mentioned in the butler's dream and Joseph's interpretation of it when they were both
in prison in the narrative of Genesis 40:11-13. (“Pharaoh's cup was in my hand, and I
took the grapes, pressed them into Pharaoh's cup, and placed the cup in Pharaoh's
hand.” Joseph said to him, “In three days Pharaoh will pardon you and restore you to
your post. You will place Pharaoh's cup in his hand.”)

What does each of these answers suggest to us about the symbolism of the Four Cups of
wine we will drink during our Seder?
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2. Urﬁatz...a sgmbolic ritual hand washing bg the leader at our table \ njﬂ

We focus fora moment on t’/76 task 01[ cc/ebratfon and memory we are about to bc 1.

At this point the leader symbolically washes his or her hands without a blessing. This
represents sincerity and the end of our preparations before the Seder. If everyone at
the table wishes to wash, pass a bowl and cup of water around the table. Consider
asking those around the table how they prepared for this celebration.

3. Karloas...a sPringtime aPPetizer

D972

We Ce/ebratc our lves and antfa}oatc our feast O)[ )frcca’om ;

I ™9 K3 BT 771 AWK 7 DK T3
Barukh Atah Adonai, Eloheinu Melekh ha'olam borei p'ri ha'adamah.

Blessed are You, Eternal our God, Sovereign of the universe,
Creator of the fruit of the earth.

We dip a green vegetable in Salt Water.
Our green vegetable symbolizes spring, freshness, and growth.
The Salt Water suggests the tears of the Israelite slaves
and impoverished people everywhere.
The act of dipping represents the elegance of hor d'oeuvres at our holiday meal.

Serve an appetizer course to tide everyone over until dinner.

Smell the fresh flowers on your table. Enjoy the fragrance of springtime!

A Word About Prizes* (sce page 9)
In some homes, children attempt to steal the
Afikomen and negotiate for a prize later in the
evening when it is needed. In other homes, the
leader finds a moment to leave the table and hide
the Afikomen, later asking children and other Seder
participants to search for it. Again, the one who
finds it may negotiate for a prize. Still other people,
especially if no children are present, don’t actually
hide the Afikomen. Instead they play a guessing
game, asking the leader where in the Exodus story
he or she has placed the Afikomen.

It is fun and proper to encourage our children to
participate in “stealing” or finding the Afikomen.
Their reward, however, should be something
consistent with our holiday celebration. Simple toys,
games, puzzles, or books that encourage questions,
thought, and involvement with others are
appropriate. The promise of a family activity or the
chance to enjoy a new responsibility and special
privilege are appropriate. Money or expensive gifts
seem inconsistent with the symbol of a slave’s
hidden provisions and the meager possessions of
the Israelites whom we remember tonight.

For lo, the winter is past, the rain is
over and gone;

The flowers appear on the earth;
The time of singing is come,
And the voice of the turtledove is
heard in our land;

The fig tree puts forth her green figs,
And the vines in blossom give forth

their fragrance.
(Shir HaShirim, The Song of Songs)

Passover is a season of hoPe, renewal, and lfe.
Nature’s sPring is the bac.lcdrolo for our PCOPIC’S story
of bcginnings and Frecdom, the narrative we willretel
tonsght. Passover's message and mood can fift us up,
cncouraging us to look ahead to better dags and
brighter times.
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i Y.a_/zat'z...breaking the middle Matzah, Preparing the Afikomen m

We will now prepare a piece of matzah to be the Afikomen.
Remove the middle of the three official Matzot on the Seder table. Break it in half.
Wrap the larger portion in a napkin or cloth. Place it under a pillow on the leader’s
chair. This larger half will become the Afikomen at the conclusion of our Seder.

Why are there three "official” Matzot?
Why do we break the middle one?
By breaking the middle Matzah we get four pieces.
What can a fourth Matzah represent?
Earlg inthe Seder ritual, we break a Piccc of Matzah, wrap itinacloth, and hide the |argcr Portion of it for after our meal. In
some of our homes, children steal the wraPPcd Matzah from the Seder leader and wait for a good “Pricc” toreturnit. In other
homes, the leader hides the Matzah and the children search the house sccldng it and then return it onlg after rcccivingthcir

Prizc.* (See page 8) Evcrgonc knows the Seder can't conclude until we eat this hidden Matzah Piccc, the Afikomen.

More than a fun game for our children, brcaldng the Matzah and hi&ing the Iargcr Portion carrya Poignant sgmbol. Slaves and
those who live in poverty dor't know when thcy’” eat next. Thc9 ration what thcg can, saving more for later rather than using it

al up. Thcg must conserve. Th69 must think about how to sustain their lives and their families.

Ear|_1j inthe Seder we're re-enacting 5[ewerq. After clinncr, we're rcl'(ncing in our freedom. Even thcn, in the comfort of our
celebration as free Pcoplc, we know that more about life is hidden from us than revealed. We, too, must consider how to sustain
our welfare and our values, our health and our loved ones, our community and our world, unaware of, and PrcParing for, what

may haPPen next.

Think about this: It is so easy to break things, to hurt or damage the fragile feelings of
others. Isn't the challenge of freedom to repair what is broken, to piece together the
fragile fragments of our own relationships and society?

We are free, but we remember when we were slaves. We are whole, but we bring to mind
those who are broken. The larger part of the Matzah is hidden as a symbol that we hope
the future will be greater than the past, tomorrow’s Passover greater than yesterday’s
Exodus.

Usua”g, we begin ameal of celebration bg reciting Motzi, the b'rakhah before we eat. This even ng, before we

cnloq our chtlval mea[ we havc a storg to te” and much to cxp]orc

Let's imagine what we IT]!GJ‘I{' discuss 'mAcxl‘-c rience at our Seder I"nmyhl
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. REMEMBRANCE...
5. Maggia’.‘.tc”ing the story of the Exodus TA0

It is now time to tell our people’s story of redemption. Many people are surprised to
discover the actual story of the Exodus is not published in the Haggadah. Instead, the
Haggadah is a collection of rabbinic Midrashim (interpretations and legends).

More than 1,800 years ago, the rabbis of the Mishnah began recounting the story of
Israel’s freedom from Egyptian bondage by expounding on the Exodus story as told in
Chapter 12 of the Book of Exodus and Chapter 26 of the Book of Deuteronomy. The
result of this process continued through the generations and the rabbis’ teachings were
compiled into the Haggadah we use.

The Passover Haggadah is a resource and prompt for us as we celebrate tonight. Many
of us here can explain the symbols on our table. In some form, all of us know the Exodus
story. We can wonder about and answer our children’s questions and refer to the
Haggadah for more information and insight when we need it.

5a. HaLabma...a’er[/h/hg Matzah and our meal's purpose ?i);nb Ri7

What is the meaning of eating Matzah on Passover? Why is it a symbol of slavery?
How can it also be a symbol of our freedom? What have we done to demonstrate that
we take this ideal of caring, sharing, and hospitality seriously?

Eating our Matzah tonight and this weelc, Pausing from our routines, we act to attach our Pcrsona| lives and concerns to the
grand and potent moral Principlcs for which God brouglnt our ancestors out of Eggpt. Tonight, and throughout this festival

wccl<, the foods we eat and the sPringtimc visions we dream are all about frcedom, goodncss, and human dignity.

Remember this important verse from the Torah, Leviticus 19:34: "The stranger who
resides with you shall be to you as one of your citizens; you shall love the stranger as
yourself, for you were strangers in the land of Egypt: I the Eternal am your God."

On Passover, the food we eat teaches us to pay proper attention to each and every
person we meet. Matzah symbolizes freedom and human dignity. Matzah represents
goodness and truth. It is made of any grain that can ferment, become Hametz: wheat,
rye, oats, barley, or spelt. On Passover, Hametz, fermented grains and foods, suggests
human arrogance and injustice. Of course, grain is not honest or unjust, good or bad.
We are. That’s why limiting ourselves to the pure, unleavened grains of Matzah we eat
on Passover reminds us to live for and to do good, to open ourselves to others, to form
relationships and honor every person.

Reenacting the experience of our Biblical ancestors, we look to the simple and lowly fare
of the slave. Slaves eat Matzah. Slaves live the most humble of lives. In contrast, the
taskmaster exalts himself and believes that others must do his bidding. Insensitive to
others, the Pharaoh’s is a lavish style of food and life.
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The freedom and equality we seek for all people requires humility, not arrogance. We
wish not to live as people serving our own wills. Fermented grain implies personal and
social excess. Unleavened bread suggests modesty. Passover teaches us that human
arrogance is held in check by awareness of existence beyond ourselves. The change we
make from Hametz to Matzah symbolizes that our efforts in life are in service of God
and the values of God’s presence in our world.

Matzah was there from the beginning to the end. It was not only the dough which our
ancestors did not have the time to let rise as they left Egypt, but the bread of affliction
which they ate as slaves. Matzah, the bread of slaves, became the sustenance of a free
people.

22 /71m M PRIT 52 DA KYE KINTAX DK T XY KT X7
T2y KA SRTPTT XYW FRGT MY KT KOWT 1097 07 7Y
M 3 TN Y
Ha lahma anya di akha-lu av-ha-tana b'ar-ah d'mitz-ra-yim.
Kol dikh-fin ye-tei v'yei-khol, kol ditzrikh ye-tei v'yif-sah.
Hasha-ta ha-kha, l'sha-na ha-ba'ah b'ar-ah d'yisrael.
Hasha-ta av-dei, 'sha-nah ha-ba'ah b'nei horin.

This is the bread of affliction which our ancestors ate in the land of Egypt.
Let all who are hungry come and eat. Let all who are needy come and
celebrate the Passover. At present we are here; next year may we be in
Israel. At present we are slaves; next year may we be firee people.

Matzah has two different, even opposed, symbolisms. At the beginning of the Seder we
call it “the bread of affliction.” But at the end of our Seder ritual, we describe it as “the
bread of freedom” which our ancestors ate when they were leaving Egypt.

How do we transform the bread of affliction into the bread of freedom? By preparing for
our holiday. By removing leavened foods and bringing in Matzah. By planning our Seder
guest lists, menus, and discussions. By sharing with others.

When we share our bread with others, when we share the meanings we find in our
identities as Jews, we step away from affliction toward freedom.

We share our bread by: Reaching out to others. Helping the needy. Feeding the hungry.
Being a companion to those who are lonely. Bringing God’s presence into the world by
our caring and kindness.

Go around the Seder table and discuss what acts of | mr?‘g;—Lu‘:c‘fnc“:i:i and

oS¢ ?-‘._‘J:'-I/,“ir’f‘\v’h__(;.’ {‘{/( wits participants !'h e 1l i('/i"‘ smce /4 15t Passover.
f /
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55. The Four Qucstions...amongmany others! ﬂ?ﬂmﬂ [)A]

The ability to question is the mark of a free person.
We tell the story of our People’s freedom from slavery by asking and
answering each others’ questions about what we are doing and why.
What questions would you like to ask tonight?

Consider These Questions Four More Questions
1 Whg do PcoPlc dislike or disrcsPcct PcoP|e who are At the Seder our PcoP|c’s historg becomes Personal.
different than thcy are? L
[2] Whg does someone else’s different behavior bother [T Whatis our Pcrsona[ accountabilit9 tothis story

them/us? and to the Jewish PcoP|c?
B3] Are you more or less free this year than last year? [2] What do we do on behalf of Pcoplc who are not
[4] What asPect of your Pcrsonal, social, or religious free to&ag?
freedom do you take for grantcd? Bl As individuals who were once slaves to Pharaoh in
Eggpt, wha’cJ if any, are our moral and religious
W rcsPonsibilitics for other PcoP|cs’ human dignity?
7777 7777 [4] What, if any, is our rcsPonsibility toward
e immigrants and rcfugccs because of our story?

Anytime during the Seder, if one occurs to you,
ask a question to the group. See what answers you get...

Why does the Seder provide us these Four Questions to ask in addition to our own?
What other Seder questions would you like to ask and discuss?

1579 Dan M TN mInw
Mah nishtanah halailah hazeh mikol ha'leilot!
How different this night is from all other nights!

The Four Questions aren't rea”q qucstions atall Thcg are four statements about how different tonight's celebrationis for al
of us. Passover is about much more than diPPing. rcc|ining4. or even eating Matzah. Have the youngest Seder Palﬁcipant.

t };;cther with the oldest or with everyjone who wishes to. ask the Four Questions.

2rTyn 192 I AR T Yy PHoIK 1R nivhin Soaw
Sheh-b'khol ha-leilot anu okhlin hametz u'matzah. Halilah ha-zeh kulo Matzah?
1. On all other nights we eat Hametz and Matzah. Tonight, why do we eat only Matzah?

PR T 272 NP KW PO2IK AR NioeT Soaw

Sheh-b'khol ha-leilot anu okhlin sh'ar y'rakot ha-lilah ha-zeh Maror?
2. On all other nights we eat any kind of herbs. Tonight, why do we eat the bitter herbs?
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PORY MW T T2 AR OyD TaK Toraun UK PR nien Hoaw
Sheh-b'khol ha-leilot ein anu mat'bilin afilu pa'am ehat. Ha-lilah ha-zeh sh'tei famim?
3. On all other nights we do not dip even once. Tonight, why do we dip twice?

Pracn NP TWT PRI pa0n pa pawt pa poaik ax nihn Hoaw

Sheh- b'khol ha leilot anu okhlln bain yoshvm u-vain m'subin. Ha-lilah ha—zeh kulanum subzn?
4. On all other nights we eat sitting or reclining. Tonight, why do we all recline?
No person's qucs‘cionJ and ccrtainlg no child's qucstion, should 2 unanswered. Let's take a moment and answer the four

qucstions and any others we have asked. (For assistance, there are answers to the Four Questions on pages 436 44.)

We will now g0 around the table and ask each person to tell a small Portion of the story of the Exodus, with the next person

ac]ding to what was said before their turn. (chP abook of the Torah or a copy of Exodus ChaPtcr 12 nearbg for details.)

5c. Avadim Hayinu ...Phgsical oPPression AT D’T;}_Z

The Exodus is a real memory. No people could sustain such a shared memory through
many generations if the core event being recalled never took place. The Exodus
narrative and the Torah’s description of the Children of Israel encamped at Mount Sinai
represent the first core moments of the Jewish people’s consciousness of God. The
Jewish People’s collective memory begins in slavery.

DYRa Y97 T D2y
(Can be sung:) - o .
Avadim hayinu, hayinu...atah b'nei horin, b'nei horin
Avadim hayinu...atah, atah, b'nei horin, b'nei horin.

Once we were slaves to Pharaoh in Egypt, now we are free people...

P2 WITRT KX ) 1‘7&1 TR0 YT TR A, Ooun 'IJ"H'?N 7 KYIN
'1'17"155 27T DTTAYWN 2172 7107 127327 K T, DTN WNIANKTAN KT
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...the Eternal our God took us out of there with a mighty hand and an outstretched arm.
Had not God taken our ancestors out of Egypt, then we, our children and grandchildren
would still be enslaved to Pharaoh in Egypt. Even if we all were wise, and
perceptive, experienced, and versed in Torah, it would still be our duty to

tell about the Exodus from Egypt. The more we talk about the Exodus the more we
are worthy of praise.
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Consider This: What are the stories of other Jews and PcoP|cs from

"The Seder is not meant to imPart a boc]g of information to generations before our own? What are our own stories?

the brain; itis meant to imPlant the story in the heart. The “What's your story? is agreat qucstion. Sharing our

mind may be that of a genius and the heart of that gcnius Pcrsonal narratives opens Us Up to each other. Pause

might be ignorant; the mind mayj be adult and the heart now. Put down the Haggaclah and talk with each other.

childish. Let's tell Pcrsonal stories and anecdotes, stories from
-Musar Master Rabbi Elyahu Dessler our past and stories that imagjne our future.

For our children to talk about:

Pretend you were a slave in Egypt. What is your worst memory of slavery? What do you

hope for most in freedom? Did you ever think you would be free? How do you think it

happened? What makes you feel sad or mad today? What do you do when you have
"those feelings?

Another way to tell the story:
Think of a person or object in the Exodus story. Retell part of the story from that

character’s or prop’s point of view. For example, what might it have been like to be a
child walking through the water walls of the Sea of Reeds? What did it feel like to be the
basket in which Moses floated down the Nile River? How did a frog understand what
was happening during the plague? (Here’s a list of possible people and objects: Miriam,
Aaron, Pharaoh’s Daughter, A Slave, Moses, Pharaoh, A Taskmaster, Matzah, Moses’
Rod, Miriam’s Timbrel.)

The Haggadah includes these memories of ancient sages to honor the important role
teachers play in our lives. All of us teach, often with our words and explanations,
sometimes by our behavior. The freedom we celebrate tonight thrives best in every
generation as we teach those who come next, just as we have learned from those who
came before. Think about the greatest influences in your life. How do the life lessons
they taught you represent freedom?

ach? How do tjou teach them?

What teachers made a difference in tjour life W
DMBOR P PIATIA2 PI0N PIY TS0 12T KPPY 3 TIY TR YK AT W T oK 1203 myn
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It happened that Rabbi Eliezer, Rabbi Joshua, Rabbi Elazar, the son of Azariah, Rabbi Akiva and Rabbi
Tarfon sat all night in B’nei Brak telling the story of the Exodus from Egypt, until their students came to

tell them that it was time to recite Shema and the morning prayers. (Some historians speculate these sages were
secretly planning the Bar Kochba revolt against Rome in 135 C.E.)
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Rabbi Elazar ben Azariah said, “I am like seventy years old, but I had not understood that recital about the
Exodus should take place in evening prayers until Ben Zoma explained it. In Deuteronomy 16:3 the Torah
states, “That you may remember the day you left Egypt all the days of your life.” ‘The days of your life’
would indicate daytime. ‘All the days of your life’ includes the night. Another sage taught: ‘The days of
your life’ indicates our present world. ‘All the days of your life’ indicates the Messianic era.”
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Grateful for our teachers and all we’ve learned, we offer praise.
Grateful for God’s deliverance and our destiny, we offer praise.

AT 173 [7.N'1W’ 173yl? TTTIJ'-\ '[.'D;W A2 NI 102 .D1|77T3U 103
Barukh haMakom. Barukh Hu.
Barukh sh'natan, sh'natan Torah. Sh'natan Torah l'amo Yisrael.
Barukh haMakom. Barukh Hu.
Blessed is the place where God is found.

Blessed is God who gave the Torah to the Jewish people.
Blessed is God.

More Questions to Discuss

What emations do you imaglnc our ancestors who left '_4:_]Pt felr2
What emotions are we Htrling aswe retell their story this evening?
Towhat are we still enslaved?

koo | [ i . ;
What do we know about the types or s]fu.-c:r‘:.] that still exist {iog‘[aq :

Let's take a moment to discuss the people in our world who are enslaved and how they might achieve their Exodus.
Pep ymg

4

'n

J A -, R
| . R/ \Y
A S . e
- ¢ JIY
_? G i .4

s




Haggaclah Hineni A Personal PaﬁioPahon Passover Haggadah noo 51’] 1T 030 7T

5d. The Four Children...and their Parents! D’J:} TIIJ:NN
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K'neged arba’ah vanim dib-rah Torabh.
Ehad haham, v'ehad rasha, v'ehad tam, v'ehad sh'eino yo-de-ah li'sh-ol:

The Torah alludes to Four Children:
one wise (haham), one wicked (rasha), one simple (tam), and one who is
unable to ask (sh'eino yo-de-ah li'sh-ol).

Can you determine who is who?
Look in the Torah at these four citations. Can you explain which one represents the wise
child, the wicked child, the simple child, and the child who does not know how to ask,
and why?

Exodus Chapter 13, verse 8

Exodus Chapter 12, verses 26-27

Exodus Chapter 13, verse 14

Deuteronomy Chapter 6, verses 20-21

WHL; did the rabbis of our tradition invent this Midrash of
Four Children? Is it gh’r to stereotype or label Pcople,‘?
What s the difference between each of these kinds of
PcoPlc. cspccm”g the wicked and the wise? Could we

conslder thc‘: char;‘acter traits o¥ thcsc {:()UI' me&ualS as

“The Four Children should not be understood as four distinct aspects T e T e e Pcrsonali’rics? What tipe of
Pcrsonalitics,” taught Rabbi Yehudah Leib Chasman. The child or person are you? How else would you describe
traits cxempliﬁe& bg them all struggle within each of us. One yourself?

moment we are the wise child, the next the wicked one; one

instant the simPIc child, the next we are unable to ask.” Mishnah Pirkei Avot 412
Thcrc are Four character traits among PCOPIC.

The Four Children are said to rcPrcscnt the whole of the Some satj: * Mine is mine and yours 1s gours."
Jewish PeoP]e. One asks because he or she wants to hear an This is the trait of an average person.
answer. A second asks because she or he does not want to Some say: “Mine is yours and yours 1s mine.”
hear an answer. A third asks because he or she does not \ This is the trait of a simP|c person.
understand. The fourth does not ask because she or he Some saiy: “Mine 1s yours and yours s yours.”
doesn't understand that she or he doesn’t understand. Yet, This is the trait of a wise person.

though these four t9P65 of Jews diger, thcy are each Part of Some sa; “Yours 1s mine and mine 1s mine.”

the Jewish PcoPlc. This is the trait of awicked person.
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The Wise Child asks: "What is the meaning of the testimonies, statutes, and laws

which the Eternal our God has commanded us?" Explain to him or her the laws of the
Pesah: that "no dessert may be eaten after the Passover sacrifice."

Rasha ma hu omer? IR NIT T YU
92,5727 1 MYy nK Ky a5 15 X9 0o rooh nxnT Ty
MKRYA 7 7wy maya S5TmK mwenK TpE KGR pya

DX T KD 0w i 9K DR G omvan
The Wicked Child asks: "What does this service mean to you?" By the words "to you"
he or she implies that this service is only for you, not for himself or herself. By excluding
himself or herself from the community, he or she denies God. So tell the wicked child
bluntly: "This is done on account of what the Eternal God did for me when I came out of
Egypt." For me, not for him or her; had he or she been there, he or she would not have
been redeemed.

To answer the wicked child the Haggadah literally says, "Set his teeth on edge." There is no real way to
answer this child. He or she chooses not to see what is being celebrated, not to be open to being touched by
the religious and human message of the Exodus, not to identify with his or her place as a member of the
Jewish people.

We meet this wicked child everyday in words of racism that offend all people. In acts of violence that scare
and hurt. In political hyperbole that prevents genuine debate and decision. In behaviors for which some
are excused rather than held responsible.

These are moments that deny the basic principles of our society and our tradition. These are experiences
that separate people from one another and frustrate dialogue. These are occasions that demonstrate the
lack of respect some among us express toward others.

Underlying our inability to respond to the wicked child is the fact that we do not share the same vocabulary
of life. Without common grounding there cannot be persuasive, meaningful argument. Just shouting.

Tam ma hu omer? 2K NAT TR On

DAY AN DYART OV T DI oK DK 2INT
The Simple Child asks: "What is this all about?" Tell this child, "With a strong hand
the Eternal God brought us out of Egypt from the house of slavery."

V'sh'eino yo-de-ah li'sh-ol at p'tah lo. 15 FAND nK ,.'r)im.{i'? YR RLRRY 8774
:DTI¥IN NRY2 7 7 Ay 1Ay SRS XTI O3 M5aY B gy
As for the Child Who is Unable To Ask a question, you must open up the subject to

him or her, as it is written in Exodus 13:8: "You shall explain to your child on that day,
‘It is because of what the Eternal God did for me when I went free from Egypt.””
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Midrash .

We celebrate the first Seder each year on the 15th day of the Hebrew month of Nisan. One might think
that we should begin telling the Exodus story on the first day of the month, not on the 15th. Moreover, one
might think we should hold our Seder during the day, not at night. The Torah states, as we answered the
child who does not know how to ask, “on that day, because of what the Eternal God did for me.” The
Exodus event took place at night. It was on the eve of the 15th of the month that our ancestors, about to
leave Egypt, were instructed to eat Matzah and Maror, bitter herbs.

Se. M/t/_'li/alv...spiritual denigration ﬂ?_ﬂﬂ n

We live in relative comfort and securifq this Passover

Here are four more questions for us to consider.
What is sPiritua] enslavement?
Do you feel enslaved to somcthlng or oPPrcsscd lwq someone?
What does the story or message of Passover mean for us?

What IS thc nature oF thc Freedom5 we seck For ourse|ves and For ot}wcrs’:’

We were slaves and the Eternal God freed us. If God hadn’t freed us from s|avcrg in EgyPt then we, our chiHrcn, and our
children’s children would still be slaves. We were not born free men and women. We were not born believers in One God. We

ACSCCI’]A From ancestors WhO were slavcs and I(JOI WOI'Sl"IiPPCFS.

Tonight we do not celebrate our Genesis.
Tonight we do not cclcbratc w]'iat we were or what our ancestors were.
Tonigl'lt we celebrate who we are and what we have bccome.

Tonight we celebrate our Exodus.

..."I.'HT'D}:?? DTP@U 1227 'ng:ay'n .ﬂJ’.D‘DIj__( IUANR| HTD}:/' "'_[::1117 n‘;nnn
Mithilah ov-dei avodah zarah ha-yu avo-tei-nu.
In the beginning our ancestors worshipped idols.
V'akhshav ker-vanu ha-Makom la-a-vo-dato.
Now, in freedom, we God draws us near for sacred service.

D7) DY 107 W0 N3Y3 0K TR T IAK 712 DYTTO2TON YU MR Sy
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» How do Jewish beliefs, values, and his‘corg influence us?

o What elements of Jewish Ic]cnti‘r,gJ dowe Frcc|9 choose to celebrate or demonstrate?

o What message of Judaism and the Jewish Pcolplc dowe rcPresent?

« What lessons of Jewish Hstorg or Jewish sPiritua|il'1| resonate with us?

We are the Jewish PeoPlc, descendants of Abraham and Sarah, lsaac and Rebckah, Jacob, Rachcl, and Leah. We lve in
covenant with God wherever we live today as we have cvcrywhcre throughout historg.

We are the Jewish PcoPlc, descendants of ProPhcts and Priests, descendants of Pious rabbis and social radicals,
descendants of nobles and paupers, descendants of the Pcrsccutc& and the cc|ebratcd, descendants of survivors and
immigrants.

We are the Jewish PcoPlc, descendants of our Parcnts and grandParcnts. We rcPrcscnt gcncrations of Jews whose roots
come from EuroPc or Russia, South Africa or South America, Australia or North America, lsrael or the Middle East.

A Jew is someone who can tell

the storg of the Jewish Pcople as his or her own.

We refill our our cups, raise them, and recite this statement
to declare the significance of the Jewish People’s story in our lives.

723w KPR ANTP27 WwRY Y 1273 T KW 021 Diak? mInyy K
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Ve'hi she'am-da, ve'hi she'am-da la-a-vo-tei-nu v'lanu.

Sh'lo ehad bi-le-vad a-mad a-lei-nu l-ha-lo-tei-nu.

Eh-la sh'b-khol dor va-dor om-dim a-lei-nu l-kha-lo-tei-nu.

V'ha-Kadosh Barukh Hu ma-tzi-lei-nu mi-ya-dam.

There are those who stood against our ancestors and us. Not one person alone, but
many people have tried to destroy us. Yet in every generation, just as there have been
those who stood against our values and our people's special identity, so has there been
our trust in who we truly are. Through our spiritual strength, God has saved us from the
hands of our enemies.
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51C. The Ten Plagues...learning the meaning of freedom Mon WJIJ
9 Ky

Go and learn the master storg ()[3 the Jewish Pcu[)lc,_ a storg of gcncrations and meaning for all time.

What Laban, Jacob’s uncle, wanted to do to him... ,»ax 2py"> niwy w7 125 wpa m
(Genesis 31: Laban pursued Jacob “a distance of seven days” to deny Jacob his freedom.)

That Pharaoh wanted to kill the Israelites’ newborn sons... 0217 by KK 113 K5 myow
(Exodus 1:15: “The king of Egypt spoke to the Hebrew midwives, ‘When you dehver the Hebrew women 1f itisa boy, kill him.™)

And how Laban wanted to uproot everything. SR 597N pyD wpa 127
(Genesis 31: Jacob complains about Laban’s slave-like treatment of him and his belief that “God took notice of my phght )
A summary of the Exodus story as retold in Deuteronomy 26.

As Moses prepares to leave the Children of Israel on the border of the Land of Israel, he instructs them.
“When you enter the land that the Eternal God is giving you as a heritage, and you
possess it and settle in it, you shall recite as follows: ‘My father Jacob, like his father and
grandfather Abraham and Isaac before him, went down to Egypt with meager numbers
and lived there; but there he became a great and populous nation. The Egyptians dealt
harshly with us and oppressed us. They imposed hard labor on us. We cried to the
Eternal God, the God of our ancestors, and the Eternal God heard our plea and saw our
affliction, our misery, and our oppression. The Eternal God freed us from Egypt by a

mighty hand, by an outstretched arm and awesome power, and by signs and plagues.™
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Midrash W1

“Saw our affliction” MY NK KM
What did God see? God sawthe Israelites had comPassmn for eachother. When one oF thcm finished his quota of brlclcs he would he[P others.
“Our affliction”  1123Y~ NI
This refers to the enforced scParatlon of husbands and wives. The l':ggphans dccreed the men should s[ccP in the field and women should s|ecP inthe
Clt . The women, however, ! would brlng warm food to their husbands, and comfort them sagmg, They will not succeed in =.u|1|ugat|ng us. Inthe end the
Ho|y One will redeem us.” Through the merit of the rightcous women of that generation the Israelites were redeemed from EgyPt.
“And our oPPrcssmn” 1]!(!1‘7 nK1
This refers to the straw. For Pharaoh decreed “You shall no |onzcr Prowcle thc PeoPlc w1th strawfor malang br|c|<5 let them g0 and gather strawfor
themselves.” Whenever the E&LJPhanﬁ counted the bricks and ounc{ the quuta unFuH:l”ed the Israelite overseers refused to dehver their fellow sraelites to
the EgHPharL-s. Instead, thefj submitted themselves, and wi”mgj” suffered the Pumshmcnt inorder to |ighten the ordeal for their fellow Israelites.

What do tl‘l&‘:ﬂ thrce lcgcnds have in common?

What is their moral vision for us as we tell our story and reflect on the resPonsibihtics of our freedom?

20
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The Torah views occurrences of nature as
symbols of God’s design and purpose for
humanity and society. For example, the
plagues brought against Egypt in order to
secure the freedom of the Children of Israel
are understood by the Biblical authors to
represent God’s moral response to Egyptian
cruelty. Plagues are linked to the morality of
justice, or as the plagues are often translated,
judgments. Nature gone awry is a metaphor in
the Torah for an immoral human society, one
that is imbalanced or out of order.

The gesture of spilling wine from our full cups
as we recite each of the Ten Plagues teaches us
sensitivity to the pain of others, even those
who hurt us. We are not toldnot to defend, not
to protect, or not to respond. We are not even
instructed not to punish. What we are told is to
understand. We are told to care about what we
are doing. We are told to see the humanity in
others whose lives are not much different from
our own. We are told to understand that what
may happen as a necessary evil is not
something good. This is a very hard task. It
asks us to take very seriously the message of
human equality inherent in human freedom.
Can we see in others something of ourselves?

we do not gloat over our fallen foes.

In a moment we will spill wine from our full cups to symbolize our sadness and our sensitivity to the loss
of life as well as the harm that was brought upon our enemies.

We do this even as we celebrate the Israclite slaves’ Exodus to freedom. We glory in our liberation, but

When the water of the Sea of Reeds engulfed the Egyptians, there was singing and celebration. But God
silenced those who were rejoicing. “My children perish. Cease your songs!” So we celebrate with less
than a full heart, with less than a full cup. There are ethics in each of Judaism's ritual symbols. Each act is
a drama with a message for us to internalize and understand.

For each one of the Ten Plagues we recite we remove a little drop of wine
from our cups with a finger or spoon and place it on our plate.

B HI7N1 finpmh'salnl D"\!ITBH"?}I RUT [7172 Wi Xnaw nian vy N
E'lu e-ser ma-kot she-he-vi ha-ka-dosh ba-rukh hu
al ha-mitz-rim be-mitz-ra-yim, ve-e-lu hen:

The Talmudic sage Rabbi Yehudah
made an acrostic to help us remember
the order of the Ten Plagues.
D0 073 1NN I AT a0
20K WY YT
D'TZaKH ADaSH B’AHab
Blood, Frogs, Lice,

Beasts, Cattle Plague, Boils,

Hail, Locusts, Darkness, Death of the First Born

o3 yTeY o7
Dam. Tze-far-de-a. Ki-Nim.
Blood. Frogs. Lice.

Y 37 ATy

A-rov. De-ver. Sh’hin.
Beasts. Cattle Plague. Boils.

MiM22 Nan QU 120K T

Ba-rad. Ar-beh. Ho-shekh. Ma-kat Be-kho-rot.
Hail. Locusts. Darkness. Death of the First Born.

2l
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Thoug‘hts About the Ten F’|;1gu:-.:a

In the darkness of midnight God redeemed the Children of Israel from Egyptian bondage. The
Midrash tells us “some were afraid, some were not.” Those Egyptian parents who were afraid sought
protection and safety in the homes of the Israelites.

For all, it was a night of dread and fear. The first born of Egypt were slain, even those seeking refuge
among the Israelites. In grief, the Pharaoh relented. Hurried and afraid, the Israelites gathered what
belongings they could and walked toward the wilderness into freedom.

Ours is not a squeamish history. We know what it is to be attacked and to be saved, to mourn our
losses and the losses of others. We own the painful cost of our freedom in every generation and
location. We honor it with our rituals and in our lives’ values. Rejoicing in our People’s freedom we
carry concerns for everyone’s destiny and opportunity.

The promise of our People’s redemption from Egypt is to envision and establish a better future.
Realistic about what it takes to build that future, idealistic about what that future can be, pessimistic
about the cruel side of human nature, and optimistic about humanity’s potential to do good, during
the Seder we consider a moral vision of how to live together.

Pharaoh is the model of human arrogance and ego who believes he is superior to and a ruler over other
people. The drama on Passover revolves around how to defeat the Pharaoh. How do the subjected and
subjugated receive their freedom and learn of their dignity? How are the mighty and haughty brought
low? By what experience do we discover the truth of human equality and the inherent, sacred worth of

every human being?

Three Hebrew words describe Pharaoh or Pharaoh’s heart in the Exodus story. The least common is
kasheh - Twp, which means “hard" or "difficult.” It can also mean "argue” or "dispute.” When God
announces, "I will harden Pharaoh’s heart," we understand that Pharaoh will be stubborn and difficult. He
will argue with God. He will oppose God. Most commonly, the word hazak — pi describes Pharaoh’s heart
in Torah. Hazak — pir means “strong,” “strength.” “The heart of Pharaoh was strong and he did not listen
to Moses and Aaron as the Lord had spoken." Here, it’s not a matter of a hard, stubborn heart. It’s a
description of a strong adversary, someone who resolves to stand firm. The other common word used to
describe the heart of Pharaoh is kaved — 723, which suggests someone with a "heavy" heart, sad or
burdened. It can also mean "honor.” In this case someone who feels that his honor, his role, is diminished.
Certainly these are apt descriptions of Pharaoh as God brings the Ten Plagues upon the Egyptians. "The
heart of Pharaoh is heavy; he refused to set the people free."

Three Hebrew words express Pharaoh’s obstinacy three different ways. He was stubborn and unrelenting.
He was strong in his position and resolute. He felt the burden of the Plagues and diminished in his own
stature. This was precisely God’s plan. "For I have made Pharaoh’s heart heavy, in order that I may display
these My signs and that you may recount how I made a mockery of the Egyptians, in order that you may
know that I am the Eternal God."

By analyzing the words describing Pharaoh’s heart we learn something about our own. We can all be
stubborn. We can all be strong and resolute. We can all feel less dignity, carrying the burden of things
beyond our control or even as a consequence of choices we make. On those occasions when our hearts are
confused we find ourselves overwhelmed, unable to control our fate or the things happening around us.
We feel enslaved to circumstances beyond our control.

Why did God "harden Pharaoh’s heart?" So that Pharaoh, the Children of Israel, and all of humanity could
learn that humility and responsibility for others are necessary to build a just and good society, to establish
true and enduring relationships.
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The song Dayenu offers repair for our ancestors’ ingratitude while wandering in the
wilderness. Where they complained about the food, or lack of water, or the harsh
environment, or the challenge of entering the land, we give thanks for their experience.
Instead of letting their complaints stand, in freedom and relative comfort we proclaim
how grateful we are for each and every moment in the drama of our People’s
redemption. Dayenu says, “It would have been enough for us.”

Is that true? Would it have been? Would it have been enough for us to be brought out of
Egypt and left in the desert? Would we have been satisfied camping at Mt. Sinai and not
receiving the Torah? Would you and I really find it sufficient to arrive at the border of
the Promised Land and not enter?

Human beings are impatient. We are anxious awaiting what comes next. We don’t
always remember what came before. It’s hard to pause and express gratitude on the way
to an elusive or unfulfilled goal.

Dayenu urges us to be thankful for each moment we experience.

Before we sing Dayenu let’s ask, “For what are we grateful? What is enough for us?”

>g. Dayenu...our PoPular song of aPPreciation »T
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Ilu hotzi, hotzi-anu, hotzi-anu mi-Mitzrayim, hotzi-anu mi-Mitzrayim,

Dayenu!
If God had only taken us out of Egypt, it would have been enough!

,MAWTNR N7 103 9K
AT
Ilu natan, natan lanu, natan lanu et haShabbat, natan lanu et haShabbat,

Dayenu!
If God had only given us the Shabbat, it would have been enough!
JTTRT-NR 19 101 19K

A7
Ilu natan, natan lanu, natan lanu et haTorah, natan lanu et haTorah,
Dayenu!
If God had only given us the Torah, it would have been enough!
(Slagingof First Born Egyptians) DT 12371 A7 9K AHy Dipn? Niaiv Nbyn m
2277 ,DINATNK N9 TN KT (Takingus out of Egypt) 7731 1Y 5K
(Ghing us wealth of Egypt) DITMIR™II 237 03 19K 2277, DAY O3 WY XN
2177, OITTIR N9 VR KO (Bringing the Plagues) DP0DW D12 DY 1DK
(Parting the Sea of Reeds) DT~ NK 15 ¥ 19K AT OO Y X9
17T 1202 10iN2 YAy KN (Venquishing their gods) DTTTIOXI MDY 19K
(Passingthrough the Sea) T2 131N MY 19K 2177, D703 IR 31T KO

D
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2277 710 77 97 MR XN 2277 13102 MY YR KO

(Bringing us to M. Sinai) ,*370 77T ’JEJ‘? phimin v 5N (Drowning our enemies in the Sea) A2IN2 WY Ypw oK

2207 TR 17 101 X9 2177 MY DYY2TK 13703 MY I XN

(Giving us the Torah) TR~ NI 17 T3 1K (40years) MW YN 1273 MY PO 19K

217 SXAW? YIRS Moo X AT AT NP7IRT KO

(Enteringthe Land of Israel) ,I7NWTW’ Y"LIN5 fRjeih iy 9K (Feedingus Manna) , 1771~ T 'IJ?’DN-'[ 5K
27T Y27 NPATNR NY A X9 2277 ,NIAWTNK 17 1N XN

(Building the Temple in Jerusalem) (Givingus Shabbat) NAWT~NX qJI‘? id 19K

oK nihpat b3 mipy 120 a5y Dipkn’ npam 7mn N3t e s Nk by
For each and every one of these manifold and miraculous deeds God performed for us, we are thankful.
Rabbi Abraham Joshua Heschel taught:
The decisive event in the story of the Exodus of the Children of Israel from ESHPt was the crossing of the Red Sea. It was a moment of supreme sPiritua|

exultation, of sublime jou, and Prophchc elevation for the entire PcoP|e.

“Then Mases led Israel onward from the Red Sea, and theg went three days in the widerness and found no water. When thcy came toMarah, thcy could
not drink the water because it was bitter. And thcy murmured against Moses, saying: ‘What shall we drink?”

This eplsodc seems shocldng. What a comedown! On|9 three dags carlier thcg had reached the highcst Peal( of exaltation, and now they comP|a|n about
sucha Prosaic and unsPiritual item as water.

Think about our wor[d, suggests Rabbi Heschel. Think about those stil enslaved to poverty, insumciencg, and need.

The Prosaic demand for housing without in{:estation, for adcquate scl"lools, for gainFuI emP|ogmcnt, for so much that Pcopic seek, seems so trite, so
drab, so banal, so devoid of magni{:icence. Learn this, reminds Rabbi Heschel.

Godis concerned with cvergdayness, with the trivialities of life. That cquahtg isa good t|1ing, afine goa[, may) be genera"g acccPtcd. What s IacLing 158

sense of the monstrosity of incqualitg.

The State of srael
It was on the 5* of lyar, Mau 14, 1948, that Israel became an indePcndcnt state. Atour Seder, reca"ing our Pcop[c’s arrival inthe Land of Israel, we
celebrate the modern State of Israel. We humHy rejoicc for all that lsrael's founders, Pioncers, citizens, and the Jewish PcoP[c have accomp|ishccl.
Mindful of the Po|itica[, sccuritg, socia|, and moral chauengcs that lsrael continua"y conFronts, we are ]ust|5 Proud of what lsrael has become and
hoPeFul about what lsrael will achieve next. '
On this festive occasion it remains true. We cannot 5a¥cguard and celebrate the ethics and beauties of our re|i5ious hcritagc iFwe dor't also sageguarci
and celebrate our Peop|c’s Phgsica| Ife.
Judaism's re|igiou5 cxprcssion is national as well as sPiritual. The Jewish PeoP|c’s sense of socialjusticc rcquires a h'ving |aborator3 for the debate,
refinement, and aPPhcation of our PrinciP|cs.
Thisis why Israel matters. Onlg in a Jewish state do the calendar and language of the Jewish PcoP|e merit government sanction, exPressing the values of
our hcritagc while buiHinga P|ura|i5tic, open socicty.
lsrael is about Jewish consciousness. Many of us ive our lives outside of Israel imbued with the values of Jewish tradition. Here and nowwe guidc our
lives 59 core world views, by core PrcccPts of cfhics, By core Practiccs that define who we are. We do this ’Fu"g aware that our consciousness of Ibeing
Jewishis incomP[cte because we live with b|essingandjog in lands of many PeoPles and many perspectives.
In Israel it all comes togethcr. In Israc|, Jews are Fu”g rooted in the consciousness of Jewish being idcnﬁty, and purpose. No other land and no other
Placc allow us this comP|etcncss. ftis avery emotional, a very comPe"ing. anda very Persona| bond. Intsrael, each Jewis defined bg a comP]cre sense of
Jewish consciousness and values.

For this, and many reasons, we celebrate Israel at our Seder. Aswe rejoice inwhat Israel is to&ag, and what the State of Israel can come to be and

represent inthe future, let’s discuss our bonds and our connections to the State of Israel.

24
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5h. Rabban Gamliel...Passover's special sgmbols bN’bDJ '(:h

77 19K IN21 T Ky XS 1093 1K 02T wSw Ak Kow 53 ik i Hons 120
Rabban Gamliel hayah omer: kol sh'lo a-mar sh'losha d'varim e-lu
ba-Pesah, lo ya-tza y'dei ho-va-to, v'eilu hen:

Rabbi Gamliel has said: "Those who have not explained these three symbols
during their Passover Seder have not properly fulfilled their obligation to
tell the story of Exodus. The three things are: the Pesah (Shankbone),
Matzah, and Maror (Bitter Herb).” (The Seder Plate is described on page 45.)

TN YR MOD
Pesah Matzah u'Maror
Point to or hold up each item as participants explain its Seder symbolism.

;001K IPNIAK PIY oD
Pesah sh 'hayu avoteinu .okh-li-m,
P D Sy B T W A T
biz'man sh'Beit haMikdash hayah ka-yam, al shum mah?

PESAH: What does the shankbone of a lamb on our Seder Plate represent?
"It is the Passover sacrifice to the Eternal God, because God passed over the houses of
the Israelites in Egypt when God smote the Egyptians, but saved our houses." (Exodus 12:27)

DYO2IK LIRY 1T YN
Matzah zo sh'anu okh-lim,
P o Dy
al shum mah?

MATZAH: Why do we eat Matzah?
"And they baked unleavened cakes of the dough that they had taken out of Egypt,
for it was not leavened, since they had been driven out of Egypt and could not delay;
nor had they prepared any provisions for themselves." (Exodus 12:39)

D931 NRY T 0
Maror ze sh'anu okh-lim,
7 ow Sy
al shum mah?

MAROR: Why do we eat the Bitter Herb?
"Ruthlessly they made life bitter for them with harsh labor at mortar and bricks and
with all sorts of tasks in the field." (&xodus 1:14)

In the Book of Exodus, chapter 12, where the story of the Israelites leaving Egypt is told, we read that on
the actual night of the tenth Plague and the Exodus, "They shall eat the lamb that same night; roasted
over fire, with unleavened bread and with bitter herbs.” Why did the people who were actually slaves in
Egypt have to eat these three things before they left? How are we and they connected through our eating
these same things at our own Seder?

B
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Passover Culture
As background to our own Passover celebration, food historians are of the opinion that leavened bread
originated in Egypt, probably less than a millennium before the pyramids were built. The Egyptians,
while also consuming unleavened bread, were the first to produce leavened bread which became a
symbol of Egyptian culture.

This offers us remarkable understanding for why the Israelites left Egypt with Matzah. For our Biblical
ancestors, leaving Egypt with unleavened rather than leavened bread meant they were leaving
Egyptian culture behind. They may have been in a hurry, but fleeing slavery they were ridding
themselves of the culture that enabled their misery.

Let’s add this awareness to our Passover celebration. Careful that our food is Matzah and not Hametz,
honoring the symbolism and the memory of our Jewish master story, let’s focus on more than our
meals. Let’s focus on our culture and walk away from the leavened, fermented elements which enslave
us.

In our contemporary culture self-importance enslaves us. We prize personal preference over
communal norms. We are uncomfortable speaking of social responsibility.

Imagine in the week of Passover absolute kindness and mutual respect between people. Imagine a
week in which no one is mocked for their life circumstance. Imagine a week without the crass and the
cruel that often passes for entertainment. Imagine a week of sincerity and honesty. Imagine a week
during which other people’s needs are more important than our own desires. Imagine all of this for
more than a week!

The Seder invites us to explore the role and responsibility of an individual in the life of a people. “In
every generation, every individual should feel as though he or she had actually been redeemed from
Egypt.” There was no way our ancestors could have left Egypt individually. It was only as a people that
we attained our freedom. And, it is only in community that we safeguard it.

The society we seek requires humility, not arrogance. Fermented grain implies personal and social
excess. Unleavened bread suggests modesty. As a result of our observance, may this Passover season
inspire us toward greater compassion in our society and continued caring within our community.

O™MYRR KY? KT IDKD NYY-NK NIk DR 277 1M 18503
B'khol dor va'dor ha-yav adam lir-ot et atz-mo
k'tlu hu yatz’a mi-Mitz-ra-yim.
"In every generation a person must consider himself or herself
as if he or she personally left Egypt."

;7252 WNARTNR KD .DMyRn nkya Y 7 ey a1 iaya nKRg KT 0P 225 nTam ok
AN K727 1117:'7 DR XY 00K -mx:w oy '7r<:4 NI QX KDX XIT 112 Wi '7NJ
AT VAW WK YR NN u.‘z nnY

Asitis writtenin E 13:8, "And you shall explain to your child on that day, ‘Tt is
because of what the Eternal God did for me when I went free from Egypt.’” It was not
only our ancestors whom the Holy One redeemed from slavery; we, too, were redeemed
with them, as it is written in Deuteronomy 6:23, "And us God freed from there, that God
might take us and give us the land that God had promised on oath to our ancestors.”

2
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S, Hallel and Kiddush.. the Second CuP of Wine 1YW 0D

Therefore it is our responsibility to give thanks, to praise, and to honor
God, our ancestors, our history, and the meaning of our lives lived in
Jreedom and opportunity...

o9 oYY 7125 o onih K mawh Shah niTing oo umx e?
RS 1M MY nTayn YT AOKT DTt nK 191 K’ mvyw mb
M99 Taywm 513 TIKD 178K 21 O SN

...to praise, to pay tribute and glorify, to exalt and honor, to bless and acclaim the One
who performed all these miracles for our ancestors and for us. God took us out of slavery
into freedom, out of grief into joy, out of mourning into a festival, out of darkness into a
great light, out of slavery into redemption.

Let's sing a new song of celebration, Halleluyah!

o YT w1 K

V'nomar l'fa-nav shirah ha-da-shah, v'nomar l'fa-nav shirah
ha-da-shah
...Halleluyah!

When the Israelites left Egypt, they became the Jewish people.
The sea fled at the sight, and the river Jordan flowed backwards!
Mountains skipped like rams and all of nature demonstrated the presence of God.

o niowmn Hraw e e oo ayh oyn apyr noa omynEn X nkya
PNKG 27 [T 0 I

B'tzet Yisrael mi-Mitz-ra-yim, Beit Ya-akov me'am lo-ez.
Ha'y-tah, ha'y-tah Yehudah l'kad-sho, Yisrael mam'sh'lo-tav
Ha-yam ra'ah, ra'ah va-ya-nos, haYarden yi-sov l'ahor.

HeHarim Rak-du kh'ei-lim LRI TP DT
Ge'va-ot kiv'nei tzon INYTA3 Niva)
Mah I'kha ha-yam ki ta-nus .0nn 3 o 777
HaYarden ti-sov l'ahor MInRD 2R 1T
HeHarim tir-k'du kh'ei-lim D' TR Oy
Ge'va-ot kiv-nei tzon TX¥Y™)23 Niya)
Mi-lif-nei a-don hu-li a-retz YR 9 7K 10
Mi-lif-nei Elo-ha Ya'akov apn U'l‘?N ’;E)‘?D
Ha-hof-khi haTzur a-gam ma-yim DMTDAK NI DT
Ha-la-mish I'mai-no ma-yim .D’p"l!jl]?_:‘? W’D‘?Ij

Z
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2192 YT BTN WNTXTIN 901 WP WK DT R WK 7 K
DI 93171 OTTYinG 1Y ArDIax oK) DR 71D m ayn 12755 e
DY W YW 97 TN A0TRYE D0 PV 1533 DR Dy nKp? mRa
YD1 NI 731 NN9K)
Blessed are You, Eternal our God, Sovereign of the universe, who has redeemed us and
our ancestors from Egypt and enabled us to reach this night that we may eat Matzah and
Maror. So Eternal our God and God of our ancestors, enable us to reach also the
forthcoming holidays and festivals in peace, rejoicing in the rebuilding of Zion Your city.
We shall sing a new hymn of praise to You for our redemption and for our spiritual
liberation.
We lift our cups of wine and recite together:
Barukh Atah Adonai, Ga-al Yisrael.
X O 7 TN 3

Blessed are You, Eternal our God, Redeemer of Israel.

The Second CuP of Wine 254 DiD

D37 D K12, 07T 7R WDKK M2
Barukh Atah Adonai Eloheinu Melekh haOlam, Borei p'ree ha-gafen.

Blessed are You, Eternal our God, Sovereign of the Universe,
Creator of the fruit of the vine.

Recline while drinking the Second Cup of Wine.

[T "’“?_-
WS -
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. FEASTING...

6. Rohtzah.. ritual hanc]-washing before the meal 13N
The Seder leader and participants who wish to wash their hands and recite:
BT 2R TN 7 K T3
Barukh Atah Adonai, Eloheinu Melekh ha-Olam,
Blessed are You, Eternal our God, Sovereign of the universe,

MY POIYRR AT WK

for we are set apart as a people through God’s commandments, and commanded
asher kid-shanu b'mitzvotav v'tzi-vanu

o N DY
al ni'ti-lat ya-da-yim.

to wash our hands in spiritual preparation for the meal we will share tonight.

7. Motzi—l\/fatzah...tasting our unleavened bread to bcgin our feast ﬂgn—wxm

U TR BT KOV BRIV 7R WK 7 K
Barukh Atah Adonai, Eloheinu Melekh ha-Olam, ha-Motzi lehem min ha-Aretz.
Blessed are You, Eternal our God, bringing forth bread from the earth.

BT 728 ANTOK 7 0K 7
Barukh Atah Adonai, Eloheinu Melekh ha-Olam,
Blessed are You, Eternal our God, Sovereign of the universe,
MY POIYRR WY WK
for we are set apart as a people through God’s commandments, and commanded
asher kid-shanu b'mitzvotav v'tzi-vanu

YD NYIK Oy
al akhi-lat Matzah.
the eating of Matzah.

Everyone eats a piece of Matzah from the upper and middle Matzot.

8. Maror...the bitter herbs reminding us of 5|avcr3's taste 31773

Everyone takes a piece of Maror, or Matzah with horseradish,
and dips or mixes it with Haroset.

DIV A7 WO 7 DK 2
Barukh Atah Adonai, Eloheinu Melekh ha-Olam,

Blessed are You, Eternal our God, Sovereign of the universe,

WHJ is there no Hcssing for the Haroset, just
Maror?
Wl’1LJ is the Maror mixed with the Haroset if our

purpose Is to taste thc bittcrncss oF slavcrg”:

2

MY PIMYR MR WK
for we are set apart as a people through
God’s commandments, and commanded
asher kid-shanu b'mitzvotav v'tzi-vanu

i No7aK Dy
al akhi-lat Maror.
the eating of bitter herbs.
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9. Kore/</7...rcca”ing the Paschal Sacrifice, a sandwich of Matzah and Maror :|7i3
¥ 10D 77D T O T W AW 013 D2 ey 12 5202 W7 1
APIRY DM NIYRTOY MK T TR 1R DRIk T
To remind us of ancient days when the Temple stood in Jerusalem, we do as Rabbi
Hillel did in Temple times. He combined the Passover lamb, Matzah and Maror in a

sandwich and ate them together, to fulfill what is written in the Torah, Numbers 9:11,
"They shall eat it with unleavened bread and bitter herbs."

10. Shulhan Orekh...DINNER is served! '?[‘!iv Tﬂbw

As we begin our Seder meal, we are free. We've retold the story of our ancestors’
enslavement and redemption. In addition to enjoying the tastes and aromas of this
special dinner, be sure to express thanks to everyone who has prepared this feast.
Continue to talk about the themes and ideas of your Seder experience. The Seder meal
often begins with a hard boiled egg to represent birth and renewal now that we are free.

1. Tzafun...concluding our meal with the A]cikomcn, if we can find it! HQB

(Refer back to pages 8 & 9)
While some go searching for the Afikomen as Matzah, others of us will
participate in a different search. Get up from the Seder Table. Search the
house for different ways in which Freedom might be symbolized in art
work, ritual, or personal objects, even furniture or other decor items.
When you have completed your search, return to the Seder Table.
Describe what you found and describe how it symbolizes freedom to you.
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IV. PRAISE...
12. Barckh..blcssings after our meal, and then the Third CuP of Wine | 3=

Birkat HaMazon~ |7 N372
Fill the Third Cup of Wine

K9m0 1% :ombha amg [y N2 NK T 2w nidya W
Shir ha-ma'alot b'shuv Adonai et shi-vat tziyon hayinu k'holmim: Az yimale
oy NipyS ™ STy ohaa MK IR 1 I e pinw
s'hok pinu u'l-sho-nei-nu rinah az yom'ru va-goyim hig-dil Adonai la'asot im
NK 7 T Dl ANy NIy » S no
eleh: Hig-dil Adonai la'asot i-manu ha-yinu s'mei-him. Shuvah Adonai et
O YR TN YT DY )53 DpOND WY
sh'vi-tei-nu ka-a-fi-kim ba-negev: Ha-zorim b'dimah b'rinah yik-tzoru: Halokh
ORDK Kip T3N3 K21 X2 yiT R Kl 1o 79
ye-lekh u'va-kho no-seh me-shekh ha-za-ra bo ya-vo v'rinah no-seh alu-mo-tav:

Psalm 126, a Song of Ascents: When the Eternal God brought us back from exile to Zion,
it was like a dream. Then our mouths were filled with laughter, joyous song was on our
tongues. Then it was said among the nations: "The Eternal God has done great things for
them." Great things indeed God did for us; therefore we rejoiced. Bring us back, Eternal
God, as You bring streams back to Israel’s desert soil. Those who go their way in
sadness, bearing their sacks of seeds, will yet come home in gladness, bearing ample
sheaves of grain.

Leader: 721 "Nin2a1 AN

Participants: 099y T Ry 1an oy

Y'hi shem Adonai m'vorakh me'atah v'ad olam

Leader: 0%y Ty MRyn 77an Y ow

9w oRKW APTOK T AN NI P TR M

Participants: AT 129027 W NORY WEOK 73

Barukh Eloheinu sh'a-khal-nu mi-she-lo u'v-tu-vo ha-yinu.

Leader: 21717 129027 W 198 OK 2
All: Barukh hu u'va-rukh sh'mo AW 5123 KT N2

12103 192 DPWIT N 17 B2V 770 WEOK 7 IR 313
Barukh Atah Adonai, Eloheinu Melekh haOlam, ha-zan et haOlam kulo b'tuvo
FTO0 0217 73 w3 537 DI IR KT DT Tera T3
b'hen b’hesed u'v-ra-hamim hu noten le-hem l'khol va-sar ki l'olam hasdo.

bl
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oiyS 1im 1% o 5x1,1% (o0 K Tnn 511 12302
uv'tu-vo ha-gadol tamid lo ha-sar la-nu, v'al yehsar la-nu ma-zon l'olam
201 5325 oo 1 DX XA D 51T Ny maya
va-ed. Ba-avur sh'mo ha-gadol, ki hu El zan um-far-nes la-kol u'me-tiv
K72 WK i 595 1im pom 5ab
la-kol, u'me-khin mazon l'khol b'ri-yo-tav asher ba-ra.
727 N T 7 TR P2
Barukh Atah Adonai, hazan et ha-kol.
Blessed are You, Eternal our God, sovereign of time and space, who with goodness and
graciousness, love and compassion, nourishes the entire world; God provides bread for
all flesh, for God’s kindness and love are eternal. In accord with God’s great name, in
God’s continual and abundant goodness we have not lacked, nor will we ever lack,
sustenance. For God nourishes and sustains all and is good to all, preparing

nourishment for all that God has created. Blessed are You, Eternal God, who nourishes
all.

™ AOKYITY SY1 AN 0 TN YR AP DRIy Sy oK 7 97 T
AR 531 723 RONY ANT3 SY1.07TY NEn AT OTYR YR oK
T TN Tim N273K SV RN T 11 070 S nny Ty SR Sy ApTey

YW Y221 Ny 9223 DP 522,70 ANiK 0o

D7 TR M 53 753 Y TR AN DI 7 DT UK TR 7 53T o)
2 103 WK FIRWT YRIT Y TIOK T DK D3N HYAR 072K N2 1Y)
g SV YT DY 7 TN 3

Barukh Atah Adonai, al ha-aretz v'al ha-mazon.
Blessed are You, Eternal God, for the land and for the nourishment.

S 27122 12w Ty Sy1 ATy DRW Syt Ry DRI DY ATOR T K) O

ATAR APTOR MY 0 KW WITRM YT IR DY) Amwn T i maon

5K KN APDIY D30 e armoR 7 nd mam ATy P01 010 A Y
MIKGRT AT 0K 2 .DNIIZT TY K21 0T) W3 NI T KD APTON 7 0y
7y1 0999 0921 K9 wia) KW i e mrngi

This next paragraph is added when the Seder occurs on Shabbat:

Oi" '3 AT YT ST 2w yhawin o niyna Pnivng WK T ayonm iy
7 7 AT XA Y MIYR3 IR 12 171 13 NwH TR0 KT wiTR) S
ATV TRY I3 AT T A DR TN A7 T KT KO oK
:MIN0T Sy21 nivawnT Hya RIT AR D AWTR Y DU 1a
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TN 0 TREN VW YT YT K FIZYY ATTHAK 0K 10K

92 12N AWTR 1Y DR AN AT T 13 MWR TN ArDiaK 1IN TR
0 o3 oWy ook o ToN5 17 Ik myn’ ek DK ma oy
N2723 0P 92 NYWIT 13725 2 TP T2’ 92 oK T war T Nivna
DI T 970 UK 72 A0ry OK 3 0y by oo A O DT Ty
SN

TIT

Rhjaln iy pigyat W'IPU my D’I‘?WTW gkt
U'v-neh Yerushalayim ir ha-Kodesh bim-hei-rah v'ya-mei-nu
And may You rebuild Jerusalem the holy city, swiftly in our day.
TAK DY TR A T IR R
Barukh atah Adonati, boneh b'Ra-ha-mav, Yerushalayim. Amen.
Blessed are You, Eternal God, Your compassion rebuilds Jerusalem, Amen.

AT DK NIRRT A5 A DR DDV 7R WK v nK 303
X171 0N o S23w 535 wpm v T S myin nyin apyr Wity ey
oMY T TV MO0y KT DI KT AP0) KT 37 200N KT 2R KT L2107
DR DT 2921 TR LNy LYW N3 TR YT M DT,
arpm Sx 0%1v5 2w Sam 2w 531 i

Y1 05 WY Tm KITTT

YR DRWR 0 R TR0

7YY 1WA IO DY Y91 YD 12 KDNN DT i mang KT 0
omYiy mhivH

T2232 VO KT AT

A1YIKS Mnip nYHI KT AIKY Dy 1Py Siaw KT

vy W Y TP YY) T T7A2 MR MR W M N

105 07 K237 IOR NK 1D MW KT TN
Ha-ra-ha-man, Hu yish-lah lanu et Eliyahu haNavi zakur la-tov,
May the Merciful One send us Elijah the Prophet, remembered for good,

A NEYIY Niaio Niwa 1% 2
vi-va-ser lanu b'so-rot tovot y'shu-ot v'ne-ha-mot.
who will bring us good news of deliverance and consolation.

ATIIAN 107ANY 12 A7 WK 92 N INIK KD TA0RTOITNN T3 KT R0
K KD YW 2722 T 092 NIk 7 12 52,521 ,5h3 apyn pry DT
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MRV 7 N7 172 KD DOW mpwn’ Komy Mot oy oy 1z oina
DR DK YA 21w St 10 Ry TR

This next verse is added when the Seder occurs on Shabbat:

omYiv "aG I N2W YW O N KT T

210 92w O 2PNy KT AT
Ha-ra-ha-man, hu yan-hi-lei-nu yom sh'ku-lo tov.
May the Merciful One grant us a time that is all good.
K27 091V 2% M nin'S 10 KT AT
Ha-ra-ha-man, hu yi'za-kei-nu li'yi'mot ha-Mash-iah, u-l'ha-yei ha-Olam ha-Bah.

May the Merciful One consider us worthy of the messianic era
and life in the world that is coming.

o9y Ty VI MY mwn’ Ton mpyn 1950 nivier Sin
Migdol y'shu-ot Mal-ko, v'oseh hesed lim'shi-ho I'David ul'za-ro ad olam:
God is the tower of strength for the sovereign; God is loving and kind to God’s
annointed, to King David and to King David’s descendents forever:

b 53 Sy by ohw mpy ki pinna oibw npy
Oseh shalom bim-ro-mav, hu ya'a-seh shalom, aleinu v'al kol yisrael,

Maker of peace in God's universe,
may God make peace for us, and for all Israel;

v'imru, and we say, Amen. AKX 170K

1270 52 M Ko 7 W I3y W DR PRTY 10 PR MR 7 K K
WK T2NT N2 iy 1 50 yiam T R AN o 07y 1 2t 3 v 1T
™ O Wpan W A1y prTY KT K71 MRl D) T Y3 Anean T N2 ol
:DioW2 Ay NK 7721 710 Ry T

The Third CuP of Wine ’W’bw 'Dﬁ:')

ONT ™MD K2 0% A7 wEHK 7 K g
Barukh Atah Adonai Eloheinu Melekh haOlam, Borei p'ree ha-gafen.

Blessed are You, Eternal our God, Sovereign of the Universe,
Creator of the fruit of the vine.

Recline while drinking the Third Cup of Wine.
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3. The CuP of Elﬁah‘..We will seek the Prophet Elﬂah's sPirit at our Seder

In the Vilna Ghetto in 942 those who managed to celebrate a Passover Seder declared: “We invite the souls of all who are
missing, the souls of all who were snatched from our midst, to sit with us togcthcr at the Seder.” We bring those words, and

ccrtain]y those sentiments, to our Seder Table, too.

Now, we wil open our door to welcome into our home the 5Pirit of Elﬂah the ProPhct. We open our cJoor, Pretenc]ing that

someone Is coming in, to bringthc world’s needs, its Pains and itsJogs, into our own homes.

ATrench Hagg, idah from Worms Pub!ished in 152

Before we invite Eljah in, however, we utter a protest
taken from the Book of P5a|m5, 79:6:
“Pour out Your Fury on the nations that do not know

You, upon the governments that do not invoke Your

includes an alternative Proclamahon to introduce [:liiah a
statement we can also honor:
"Pour out your love: on the nations who have known you

and on the ki n\y\c'ioms who cal upon your name. For t%eg

name, for thcg have devoured Jacob and desolated his show loving-kinc{ncss to the seed of Jacob and thc\g

home.” defend your PcoPlc lsracl from those who would devour
Itis arelease of anger, acry for calmand peace inthe them alive. May thcy live to see the Sukkah of peace

face of those who do not share our moral Principlcs, who sprcad over your chosen ones and to Participeste inthe

seck to do us harm. oy of Your nations.”

727D ARTR KD w3 WK MidnToy) YT KD WK DTTTOR T [y
DTN O TN DPW? 9K 101y D79V 9 M IR 2pyrIR
2 MW NoEn

As we open our door to welcome the spirit of Elijah the Prophet, we imagine Elijah's
entrance in order to imagine for ourselves how we might live together. Elijah is a
Biblical character whose stories teach care for others. Elijah offered help to those whom
he met. Elijjah was engaged in responding to the challenges of his own days. He worked
in the neighborhood. He acted on what he believed with conviction and passion. He
discovered God in the quiet of every moment and gesture.

We open our doors for Elijah, not because he needs us to, but because we need to do it.
We open our doors to others. We open our doors to bring the world's needs into our
homes. We open our doors to be part of what is happening around us. We open our
doors to show that we care. We open our doors, pretending that someone is coming in,
to open ourselves to the real people we meet and greet everyday.

In freedom this Passover let us learn the lesson of Elijah's entrance. How we choose to
treat one another determines the value of everything else.

”
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We pass an empty cup around the table, symbolic of Elijah's presence at our Seder.
Each participant pours some wine from their own cup into Elijah's and states what
they will try to do in the months ahead to "bring Elijah the Prophet into our world.”

Open a door to the outside while reciting these words.

PAWENT ATOK KIIT FTOK
Eliyahu haNavi, Eliyahu haTishbi,
Elijah the Prophet, Elijah the Tishbite,
JTYPNT TR AN AR
Eliyahu, Eliyahu, Eliyahu ha-Giladi.
Elijah, Elijah, Eljjah the Giladite.
T 12 MR Oy DR X3 A A
Bim-hera v'yamei-nu, ya-vo e-leinu, im Mash-iah ben David.
Quickly in our days, may he come to us with the Messiah, son of King David.

Midrash v
The ProPhet E|i]'a|1 said: Heaven and Earth are my witness that Gentile or Jew, man or woman, free person or slave, God's

presence rests on Pc0P|c accor&ing to their actions and merits.

i4. Hallel..Psalms and songs of Praise, Plus our favorite Passover melodies bbﬂ

Oy DRI 7 KT 1027 N I3 N 73] SR I N 7 703 0 T
DMWY Dw Ty 7D DnR DY ona Yy oy ooy T ao oomn
123 W T T 52 K91 O o K9 DT D o) Y 2 ooy
09T O T nyn

The Eternal God, remembering us will bless: will bless the house of Israel, will bless the
house of Aaron, will bless those who revere the Eternal God, the lowly and the great. The

Eternal God will add to your blessings, yours and your children. For you are blessed by
the Eternal God, who formed heaven and earth: the heavens are God’s, the earth is given

to human beings. The dead do not celebrate God, nor any who go down to the grave, but
we shall bless God, now and always. Halleluyah - joyfully praise the Eternal God!

{70m D1YY 72,210 "3 M 3T
Hodu La'Adonai Ki Tov, ki l'Olam hasdo:
imon 0hivh 1 SR Ky K

N T
Arie T v LU

m'ru na veit Yis-ra-el, ki l'Olam hasdo:
S0 09iv5 12 0K N2 K) K

Yom'ru na veit a-ha-ron, ki l'Olam hasdo:
570 DIV 137 R K) TR

Yom'ru na yir-ei Adonai, ki l'Olam hasdo:

%
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Give thanks to the Eternal God, for God is good;
God's love and kindness endure forever.
Let the House of Israel declare:
God's love and kindness endure forever.
Let the House of Aaron declare:
God's love and kindness endure forever.
Let those who revere the Eternal God declare:
God's love and kindness endure forever.

15. Nirtzah.. with the Fourth CUP of Wine our Seder concludes ﬂXjJ
The Fourth CuP of Wine ’U’:n UiD

193 19 Kia DRI R WK 7 RN 73
Barukh Atah Adonai Eloheinu Melekh haOlam, Borei p ree ha-gafen.
Blessed are You, Eternal our God, Sovereign of the Universe,
Creator of the fruit of the vine.

Recline while drinking the Fourth Cup of Wine.

Counting the Omer on the Second Seder Night WDIJI_T 99D

Counting, the Omer
The Torah's vision of countingthcsc 50 dags we call “the Omer” is to remember God's glﬁ:s of freedom and sustenance. Our Aai|3 count is an
affirmation of the |3|cssings in our lives we take for granted and upon which we dePend. Omer is a measure, an amount. Qur ancestors were told to
remember the Manna, nourishment God Providcd to sustain them in the wilderness.
Onto this Positivc purpose, Fo"owingthe destruction of the Second TemP|c in Jerusalem, later tradition imPoscd sad memories. The Talmud recalls the
deaths of 24,000 students of Rabbi Akiba. To honor these losses, this Omer season became a sgm}:)oh'c Periocl of national mourning,
Counting the Omer also reminds s that when we aPProach somcthing of great meaning or sgmboh'c power, itis proper to Procecd slowlg andwith
caution. We OUg]’It to think, reflect, and be careful. We need some time to prepare.
This is how we aPProach revelation, the giﬁ: of Torahin our lives. We count 49 days. We mark the dags between Passover and the uPcoming holiday of
Shavuot, seven complete weeks of anticiPation.
Countingthesc sevenweeks imPrcsscs upon us the immediacg and Promise of the days we are [iving in Frcedom, oPPortunitg, and resPonsibi[ity. We wait
to receive the Torah anew and to rediscover God's presence in the cxPericnccs of our lives.
There s a divcrgencc of customs as to how |ongthe Onmer restrictions aPP|3. Some horor the full seven-week Pcriod. Others wait unti Lag Ba'Omer,
the %rd day of the count to 50, and still others see Rosh ﬂodesh lyar, or Yom Ha’Atzmaut, Israel Inchcndence Day, as the end of this sgmbolic
national mourning, Everyone agrees. We ought tobe grathul evergday.
As we count these dags and weeks of the Omer, let's answer for more qucstions.
What events of |ong ago or recent days continue their hold on us?
For how |ong shall we mark them?

What sustains your life ona dai|3 basis?

What are you gratcfu| for cvcrgdag?

i
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As it says in Leviticus 23:15:
"You shall count from the eve of the second day of Pesah...seven complete weeks."

D7V A7 WK 7 AR 3
Barukh Atah Adonai, Eloheinu Melekh ha-Olam,
Blessed are You, Eternal our God, Sovereign of the universe,
YT PIIYRD NPT WK
for we are set apart as a people through God’s commandments, and commanded
asher kid-shanu b'mitzvotav v'tzi-vanu
My nrap Sy
al sefirat ha-omer.
to count these days of the Omer.
Y K of o
HaYom Yom Ehad La'Omer.
This evening begins the First Day of the Omer.

Our Seder's Conclusion nUQ TTD bbn

(One custom is to sing these concluding words to the melody of Hatikvah)

Anpm wown 523 ,5N257D oo "o Hon
Hasal szddur pesah k'hil-kha- to, k'kol mzshpato v71u ka-to.
AniyS man 12 ,imiK 7Y ol wika
Ka'asher za-khinu l'sader o-to, ken niz-keh la'a-so-to.
M m Ny 5Tp oafp Mivn 1w
Zakh sho-khen m'o-nah, ko-mem k'hal adat mi ma-nah.
1303 TyH O M Tyl S atpa
B'ka-rov na-hel nit-ey kha-nah, p'du-yim l'tzi-yon b'ri-nah.
Our Passover Seder is now concluded, celebrated with the rites of our history and
religious tradition. Just as we have merited the celebration of this Seder, so may we

merit to carry its values and message into our personal lives and behaviors. We pray
together that through our efforts God will bring redemption to our world.

WA FINAT Y
L'Shanah Ha-Ba-ah bi-Ye-ru-sha-la-yim!
Next Year In Jerusalem!
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Seder Songsl

e APRE)

Ki .o Naeh - ancient acrostic in praise of God

Ki Lo na-eh, ki Lo ya'eh!
For to God praise is proper, for to God praise is due!

Ny 19 73 ,7K1 19 73

A5 1R T 150 n:n'm: N
b v -1‘7 A7 X 79 1‘7 1379 991797
hai SR PRI NS PR

Adir bim-lukhah, ba-chur ka-halakhah, gedudav yomru lo.

Lekha u-lekha, lekha ki lekha, lekha af lekha.

Lekha Adonat ha-mamlakhah.
Kilo na'eh, ki lo ya-eh.

For to God praise is proper,
for to God praise is due!

The Crown of Sovereignty.
Mighty in Sovereignty.
Preeminent in Sovereignty.
Meritorious in Sovereignty.
Ruling in Sovereignty.
Humble in Sovereignty.
Distinguished in Sovereignty.
Resolute in Sovereignty.
Stong, Awesome, Redeeming,
Compassionate, and Supportive,
along the path of life.

God’s beloved will say:
“For to God praise is proper,

'”

for to God praise is due!

3
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Adir Hu An alphabeﬁc acrostic from I5th century Germany RIT PTIR
.31'\?2:1 02 13 ,maa ‘71{ .:111?2:1 hijalo iy iyt ipigiyiak] ,Zﬁ'\E:-:l in.a 1127 KT IR

Adir Hu, yivneh vey-to b'karov, bimhei-rah b'yamei-nu b'karov.

El b'nei b'net veytkha b'karov.

Bahur Hu; Gadol Hu; Dagul Hu; Hadur Hu; Vatik Hu; Zakhai Hu; Hasid Hu...

May God, exalted above all, rebuild the Temple speedily in our days.

;M2 5K M2 DX AR WA A A 2R I M KT KT D11y KT na
ARA A2 A

;M2 5K .21p2 WM TTRa TTna ,2iRa I i R 0 KA K3 KIT PRI W
AiMpa A0 ma ma K

PrTY KT TTID KT Y LRI 2730 KT X711 KT jbn AT 7173'? AT A3 KT T ORI D
AP [ ma LA I?N 4133 L?N i pja ek Layin Wiy g njan i g tak! A1RA 1N MY KT

;M2 5K .21Ra W YA mTna 2R3 N MR KA TR KT T KT DT KT WP
AP A2 Ma M3 OX

Ehad Mi Yodeah 5th century question 5ongexp|amingwhq lsrae) was redeemed 29TV 90 TR
TR DMWY ORI YT 2K TR PYTR M TN

Ehad Mi Yodeah? Ehad Ani Yodeah!
Ehad Eloheinu sh'ba-sha-mayim u'va-aretz.

Who knows One? I know One! One is our God in heaven and on earth. Two are the
tablets of the covenant. Three are the Patriarchs. Four are the Matriarchs. Five are the
books of the Torah. Six are the orders of the Mishnah. Seven are the days of the week.
Eight are the days to circumcision. Nine are the months to childbirth. Ten are the words
from Sinai. Eleven are the stars in Joseph's dream. Twelve are the tribes of Israel.
Thirteen are God's attributes.

TR DWW WTOK TR AT NING a y T K 0w ey n 0w

FINDY DMWAY ATOK TN AT NI W miaR ey sy s ey 2y T mmehw
DWW WO IR 2T NN 0w NI meow NI yan sy uK VAT Py T van
TN

N2 1Y W LN YOW  NITRaK YK TN W e sy T uK e py T n e

YR ORI WTOK TN

DA FTYOW  NIaK VAR TN W e v 10 T ey T UK mew 2y m ey
TR DMWAY IWTOK N AT nin W
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VAW TN W M R M0 YW KRIW N Tyaw yTh I yaw e m nyaw
YR DMWY WTOK TIX N0 NNk w nia by nima

YR MW IO YW KDWY WY AW T2 R Ty T K miaw 2yTh o iy
Y DMWAW WTOR TN AT NI Y NI mwow nimaK yanx Tin wnin

MO YW KRQW N YW 7MY My TR Y TYWR Sy K YWn Py T m mywn
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TR L NMAT NING W niax by nimax yan ,min wnin mwnang mwn e ey Knaw
JOR D’DW:W HJ’U5§
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VIR TIN W R0 MW IO WY KDY Y Ayaw T m mitaw Ty 0 ywn
IR DMwAY oK TR NTMET NN 2w NaK o nimax

MY TR KLV WY DI KT WY TWOW sy IR Wy oW 2 yIv T wy ety
TIYR TR MW KR N YW M N Y TR T AYWn KR TRy Kol
YR DMWAY ITOK TIKNMET NG W NI mwow nimaR yanK Tin wnn menn

Had Gadya  Bth century a”egorq of Jewish history R¥T73 N
RT3 0K 10
KN30 NTTA 0T N2 KAK AT

Had Gadya d'zabin abah bit-rei zuzei

Had Gadya, Had Gadya.

V'ata shun-ra v'ackh-lah l'Gadya, d'zabim abah bit-rei-zuzei, Had Gadya
V'ata khal-ba v'na-shakh l'shun-ra,

d'ackh-lahl'Gadya, d'zabim abah bit-rei-zuzei,Had Gadya

...v'ata hut-ra v'hi-kah l'khal-ba; v’ata I'nura; v'ata maya; v'ata tora; v'ata ha’Shohet;
v’ata malakh ha-mavet; v’ata haKadosh Barukh Hu.

An only kid, an only kid, my father bought for two zuzim.

Then came the Holy One and killed the angel of death

who killed the shohet, who slaughtered the ox, that drank the water, that quenched the
fire, that burnt the stick, that beat the dog, that bit the cat, that ate the kid

that my father bought for two zuzim.
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XT3 TR T NG KA PATKITG MRAK) KW KON
RT3 T KT AINA KA PACTRIRY T7KT KIPWY W K372 KOK)
RT3 RIS NG KA AT IR T RO I K727 T RN KK
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XT3 0N
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For Our Children

The Slaves’ Song

Bang, bang, bang, hold your hammer low.

Bang, bang, bang, give a heavy blow.

For it’s work, work, work every day and every night.

For it’s work, work, work, when it’s dark and when it’s light.

Dig, dig, dig, dig your shovel deep.

Dig, dig, dig, there’s no time to sleep.

For it’s work, work, work every day and every night.

For it’s work, work, work, when it’s dark and when it’s light.

Listen, King Pharaoh

Oh Listen, Oh Listen, Oh Listen King Pharaoh
Oh Listen, Oh Listen, please let my people go!
They want to go away, they work too hard all day.
King Pharaoh, King Pharaoh, what do you say?
No, no, no! I will not let them go!

The Frog Song

One morning when Pharaoh awoke in his bed,
there were frogs on his head and frogs in his bed.
Frogs on his nose and frogs on his toes.

Frogs here, frogs there, frogs were jumping everywhere!
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ANSWERS to some of the qucstions asked in this Haggadah
Page o: Whg dowe pour wine into each other's cups‘?
We enjoy the luxury of being served by another. We respond to someone else’s bidding

as their servant. It is a symbolic way for us in our freedom and comfort to enter into the
story we tell at the Seder.

Page J: Whg wil we drink Four CUPS of Wine at our Seder?

The first Midrash reflects the end of the story. It imagines how God redeemed the
Children of Israel from Egypt. The second Midrash looks back at the beginning of our
ancestors’ enslavement in Egypt. Joseph was sold into slavery. He spent time in prison.
He interpreted dreams and rose to be viceroy over all of Egypt. He managed provisions
during a time of famine. Joseph’s father, Jacob, and his brothers migrated down to
Egypt for food.

Page 9: W]’ig are there three *official” Matzot?

Here’s a technical answer. The first two replace the Hallah bread we eat on Shabbat and
holidays. Two loaves represent the double portion of Manna God instructed the
Israelites to collect before Shabbat. Over these two pieces of Matzah we recite the
blessing, "HaMotzi," which is usual custom. The third sheet of Matzah is for us to recite
the blessing, "al akhi-lat Matzah," for the eating of Matzah.

Here are some more meaningful suggestions. Three represents the past, the present,
and the future all of which are present in our Seder celebration. Three are our Patriarchs
Abraham, Isaac, and Jacob. (When we break one and make four pieces of Matzah, we
then represent our Matriarchs Sarah, Rebekah, Rachel, and Leah.) Three are the themes
of Jewish tradition: either God, Torah, and Israel, or Creation, Revelation, and
Redemption. Three are the identity groups of Jews: Kohen, Levi, and Israel. What other
meanings of three can you identify?

Why do we break the middle one? Here are some thoughts. The Temple was destroyed
and therefore the tribe of Levi is broken, unable to perform their ritual service. It is in
the middle. When someone is broken or hurt they need to be embraced by those around
them. What other ideas can you imagine?

Page I2: The Four Questions

The four scripted questions come from the Mishnah, dated from 220 C.E. The rabbis
who created the Passover Seder sought to use symbolic foods to rouse their children’s’
curiosities. After unusual foods were eaten or unusual customs were performed,
children were encouraged to ask about them. Back then, Seder participants ate their full
dinner before the discussion. These questions make sense in that order. At our Seder,
they actually come before we do the things they refer to. The Four Questions in our
Haggadah are intended to spark other questions, to be examples of how we might
conduct the Seder. Since they were published, it became customary to ask them.

Answers to the Four Questions

1. We eat only Matzah to honor the Exodus story, and because God commands us in
Torah not to eat Hametz, leavened foods. Matzah is what our ancestors ate

"rb
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during the years of slavery and in the drama of the Exodus. (Other meanings for
Matzah and Hametz are described in the Haggadah on Pages 10, 11, & 25.)

2. We eat bitter herbs to ingest the sensation of bitterness. We try to empathize with
the experience of slavery. (The rabbis sensed that Romaine Lettuce best
represented the Israelite experience in Egypt. Sweet at first taste before it
becomes bitter. That’s why we have both Maror and Hazeret on the Seder Plate.)

3. We dip twice tonight to be sensitive to the slaves’ experiences. Salt water
represents their tears. Haroset represents the mortar of the bricks they were
forced to make. When we dip the Maror, bitter herb, into the Haroset we taste
something "bittersweet." In the sweetness of freedom we remember the
bitterness of oppression. (See below answer for Page 29, Haroset.)

4. We recline as free people who rejoice in our comfort. We are grateful for the lives
and experiences of those who came before us whose more difficult experiences
make possible our lives today.

The Seder is modeled after a 1%t century Roman Symposium during which diners
reclined as they ate four courses, drank four cups of wine, debated important
topics, and were entertained by others. The ancient rabbis adapted this
Symposium style of meal and gathering as the setting for celebrating Passover.

Page lo: th did the rabbis of our tradition nvent this Midrash of the Four Children”

The rabbis wanted each Seder leader to be aware of the different types of children and
adults present at the meal. Each one of them, as every one of us, needs an explanation
appropriate to their, and our, ability to understand and to learn. The rabbis based this
Midrash on the four times in Torah when a child is described asking about the meaning
of the Exodus from Egypt.

Page 18: What is splritual enslavement?

Spiritual enslavement is about the emotional and circumstantial constraints that
impinge on our personal freedoms. It includes the misguided ideas and beliefs that hold
us back from personal fulfillment and social justice. For the creators of the Haggadah,
spiritual enslavement included idolatry and false religious ideas. The Haggadah reminds
us that just as God freed us from Egyptian bondage, God also gave us Torah and the
wisdom of ethical monotheism.

Page 29: Whg is there no blcssing for thcﬂarosct,Just Maror?

Haroset is a condiment at the Seder meal. It is not one of the foods we are required to
eat as part of our storytelling. Maror, like Matzah, is a required Seder food. Unlike
Maror and Matzah, Haroset is not mentioned in the Torah. We dip bitter herbs into
Haroset to recall the bitter memory of siavery within the sweet biessing of freedom.
Haroset represents something more. We take responsibility for the gift of freedom by
doing more than the minimum asked of us. We counter the memory of a bitter past with
the vision of a sweeter future. (See above, the answer to the Third of the Four Questions.)
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The Seder Plate

Haroset

e S Roasted Lamb Shankbone
Roasted Egg e

V4

/ KarPas: SPring Vegctable

Hazeret: Romaine Lettuce

Maror: Bitter Herb

Haroset is a mixture of choPPcd fruits and nuts, wine and sPices rePrescnting the mortar slaves used to make bricks.

ARoasted Lamb Shankbone rePrescnts the lamb sacrificed 179 the lsraelites in PrcParation for the Exodus and brought tothe

a|tar whcn tlwc TcmPle stoo& in Jerusalcm.
Karpas 53 green vcgctch rcPrcsenting sPring time and renewal,

Hazeret is Romaine Lettuce . The rabbis sensed that Romaine Lettuce best rcPresentcd the Israelite experience in Egypt. Sweet

at first taste before it becomes bitter.
Maroris a bitter herb, most common|9 horseradisln, rePresenting the bitterness of slaverg.

A rePrcscnts the holidag sacrifice brought to the altar when the TcmP|c stood in Jerusalem.
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THE MEANING OF FOOD ON PASSOVER

Passover is a season of hope, renewal, and life. Nature’s spring is the backdrop for our
People’s story of beginnings and freedom. Passover’s message and mood lift us up and
encourage us to look ahead to better days and brighter times.

As we get ready for our holiday, we pause to consider the meanings of freedom and
human dignity we celebrate during the days of Passover. Anticipating Pesah, we are
optimistic. In the course of time we may feel differently, but before our festival we look
forward. As spring begins, we need Passover’s reminder. We are keepers of the vision,
advocates for redemption.

Celebrating Pesah by gathering with family and friends around our Seder Tables, we
attach our personal lives and concerns to the grand and potent moral principles for
which God brought our ancestors out of Egypt.

On Passover the food we eat teaches us to pay proper attention to each and every person
we meet. Matzah symbolizes freedom and human dignity. Matzah represents goodness
and truth. It is made of any grain that can ferment or become Hametz: wheat, rye, oats,
barley, or spelt. On Passover, Hametz, fermented grains and foods, suggests human
arrogance and injustice. Of course, grain is not honest or unjust, good or bad. We are.
That’s why limiting ourselves to the pure, unleavened grains of Matzah we eat on
Passover reminds us to live for and to do good, to open ourselves to others, to form
relationships and honor every person.

The freedom and equality we seek for all people requires humility, not arrogance. We
wish not to live as people serving our own wills. Fermented grain implies personal and
social excess. Unleavened bread suggests modesty. Passover teaches us that human
arrogance is held in check by awareness of existence beyond ourselves. The change we
make from Hametz to Matzah symbolizes that our efforts in life are in service of God
and the values of God’s presence in our world.

Matzah was there from the beginning to the end. It was not only the dough which our
ancestors did not have the time to let rise as they left Egypt, but the bread of affliction
which they ate as slaves. Matzah, the bread of slaves, became the sustenance of a free

people.

On Passover we turn our basic need for food and nourishment into the symbolic agent
through which we express our faith and personal values. Just as all Matzah is potentially
Hametz, so are we descendants of unpretentious slaves potentially the hardened and
conceited of heart and mind. One week each year we return to the core ideals and basic
visions of the goodness, honesty, and dignity our lives should reflect.

The physical process of cleaning, preparing, and changing our homes and kitchens is

intended to inform our spiritual identities. Ritual and tradition without ethics is also
ritual and tradition without deeper meaning.
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MAKING OUR HOMES KOSHER FOR PASSOVER

First, before you begin cooking for the holiday, remove from your kitchen foods
containing Hametz - grains and their derivatives you won'’t be eating during the holiday.
These include: breads, cakes, cookies, crackers, cereals, pasta, and the like. All liquids
containing grain alcohol should also be removed. Many Ashkenazi families also remove
legumes like rice, corn, beans, and peas, called Kitniyot, from their kitchens.

You may store unopened packages and dry goods you will want to use after Passover in
another place, perhaps in the garage or a closet, or even in a kitchen cabinet that will
remain closed throughout Pesah. These items should be "sold" before Passover to
symbolically cancel your ownership of them. It is customary to make a modest
contribution to feed others as part of this "sale." Many people also donate some of these
foods to shelters and soup kitchens for the benefit of others.

Second, identify where in your kitchen you will place your Passover dishes, utensils, and
cookware. If necessary, thoroughly clean your kitchen paying close attention to the
cupboards and drawers you will use on Passover, the refrigerator, freezer, counter tops,
and sink. Your stove top should be scrubbed clean. Afterward, turn the burners on to full
flame or heat for just a moment. After cleaning your microwave oven, place a glass of
water into it and turn the oven on until the water boils. A self-cleaning oven can be
made ready for Passover by its normal cleaning method. Other ovens should be scoured
and run on high for a brief period after they are clean. Run your empty dishwasher
through a complete wash cycle to prepare it for use. When your kitchen is clean, pour
boiling water over any exposed metal surfaces and you’ll be ready to bring in your
Passover foods and utensils.

Dishes, pots, and utensils especially reserved for Passover should be used. (If you don’t
have separate Passover dishes, use paper, plastic, and other disposable or recyclable
items to help keep costs down.) Any utensils or pots made entirely of metal you use
during the rest of the year may be placed in boiling water after they have been scoured
and then used during Passover. All table glassware can be used after complete cleaning.
Earthenware, enamel, wood, porcelain, and plastic items you use during the year cannot
be made Kosher for Passover. Towels and linens can be used after they have been
washed. Purchase new sponges for Passover. Close away or store those things in your
kitchen that you will not be using during the holiday.

Third, bring your Kosher for Passover foods into your prepared and very clean kitchen!
The only foods that require a "Kosher for Passover" label are: all Matzah products and
baked goods, processed foods, (canned, bottled, or frozen) wine, vinegar, liquor, oils,
dried fruits, candy, chocolate flavored milk, ice cream, yogurt, and soda. Many other
products are labeled "Kosher for Passover" and it is always preferable to use them
during the holiday.

Consumer warning: Watch out for the vast variety of foods marketed and sold for
Passover that imitate Hametz. You probably won’t use or need them anyway. Keep
focused on the values of the Passover holiday while remembering it is a festive and
special time. A good rule of thumb is, "if I wouldn’t buy this during the other fifty-one
weeks of the year, why do I need it now?"
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On the night before the First Seder, carefully hide a few bread crumbs around the house
and send your children on a hunt to find them. This is known as Bedikat Hametz, a final
search to rid the house of Hametz. The quaint custom is to take a feather and wooden
spoon, scoop the bread crumbs into a paper bag, and then burn it all. Here are

the B’rakhot, blessings, that are recited for this ritual.

BT 7R WK 7 ARK 7113
Barukh Atah Adonai, Eloheinu Melekh ha-Olam,
Blessed are You, Eternal our God, Sovereign of the universe,
WYY PIIYRR WP WX
for we are set apart as a people through God’s commandments, and commanded
asher kid-shanu b'mitzvotav v'tzi-vanu
Yo ya by
al bi-ur Hametz.
to remove all Hametz.

TROT M7 Sva% A7 KT KPT ARYa KO AmAn K77 MU XIKT Kymm X D2
KYIKT KDY

“Kol ha-mi-ra va-ha-mi-ya d’tkha vir’shu-ti, d’la ha-mi-teh u’d’la vi’ar-teh uv'd’la
y’'da-na leh, li-ba-tel v’leh-he-vey hef-ker k’af-ra d’ar-a.”

“All Hametz in my possession which I have not seen or removed, or of which I am
unaware, is hereby nullified and ownerless as the dust of the earth.”

In addition to delivering your Hametz for the use of others, consider making a
contribution to local Passover Food Drives and/or Mazon: A Jewish Response To
Hunger to provide food for those in need. This Tzedakah is known in Jewish tradition as
Ma’ot Hitim (Grain Money.)
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